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PREFACE. 

T IT'T'LE did the author of the foU 
■^"^ lowing remarks on " A Free En- 
quiry into the 'Nature and Origin ofEvily* 
when hejirjl offered them to the public y ap- 
prebend the fe^erity of the Enquirers re- 
fentment. He prefumed on the fame right 
to appeal to the world for the propriety of 
his obfervations on that performance ^ that 
the Enquirer had to offer it to the public. 
And if fuch daring diffent from his opi^ 
nions arofe^ as is pretended *y from fenfe- 
leis mifapprehenfions, or malicious mif- 
conftrudtions j // were folly to put himfelf 

• See additional preface to the Free Eoqairy, 
&c« page 2. 
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in a pajfion about a malignant critic^ and 
cruelty to infult and abufe an ignorant one. 
But with whatever degree of ignorance 
the following pages are chargeable^ the au- 
thor takes the opportunity this re-publica- 
tion offers^ of affuring the Enquirer^ he bad 
no malice in bis intentions : he read the 
Free Enquiry without the leq/l know- 
ledge of the author y with a mind abfolutely 
uninfluenced by prejudice or partiality. His 
was unhappily one of * thofe middle-fized 
undcrftandings to which the Enquirer 
meaned not to write : the doSlrine of the 
original of evil, as revealed in fcripture, 
appeared to him more confonant to redfon, 
and more conjiftent with the attributes of 
Godf than any other fcheme human inge- 
nuity badfuggefledy even the plaufible folu- 
tion urged by the Free Enquirer. 

• Free Enquiry preface, page .^3. 

Of 
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Offucb bis diffent frtm the acute au^ 
ihor of the Enquiry be ventured to pro-- 
duce his reafonsy and to treat bis En* 
quiry with the jbme freedms^ the Enquirer 
had thought fit to treat the autbmty (fin^ 
Jpiratimy the (h&rines of redemphny fa- 
ti^a&iony &c. Irritated by fuck prefump^ 
tion, the Enquirer iti a fubfequent edition 
of his ^orky fupports his former oplniom 
by hold ajfertions and coarfe ivordsifiigtr 
matifes all fuch^ as Jhall have the auda- 
city to dijfent from him, with the polite 
terms of fenfelefs and malicious bigots *. 

Unawed by the fever ity of thefe reflec^ 
tionSy and unconvinced by fuch arguments 
as thofe^ in further illuflration andfupport 
of what was in that little traSl advanced 
againft the Free Enquiry, the author has 
in this re-publication annexed to it three 

* Free Enquiry preface, page 2, 30. 

a 3 difcourfes'. 
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difcourfes ; cr, to adopt the Enquirer'i ele- 
gant terfenefs of phrafey three ready-made 
pulpit harangues : which, otherwife confix 
deredy no prefumption of their merit would 
have induced him to obtrude on the public. 
T!hey are publijhed in the exaSt form in 
which they were preached-; and as they 
were never intended for the prefs, it is 
hoped the faults in file and compoftion will 
be candidly overlooked. 



LETTERS. 



LETTER I. 

SIR, 

IN a late edition of thofc letters, which 
gave occafion to the following remarks ; 
you feem to refcnt the objedtions that have 
been made to them by particulars, and the 
unfavourable reception they have met with 
from the public. You feem out of humour, 
becaufe the wild whimfical conjedhires and 
confident affertions, that may have been 
palmed with fuccefs on a private circle of 
your admirers, have not pafled current for 
arguments with the reafoning part of the 
world. You may have adopted a fyftem, 
have been pleafed with it ; and from thence 
prejudiced in its favour : with a paternal eye 

you 
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you may have' overlooked all its defcfts; 
and perfonal efteem, or deference to your 
judgment, may incline partial friendfWp to do 
the fame. . But if you appeal to the public, 
it requires not * that fingular acquaintance 
with the imperfeftion of human nature, of 
which you feem t0 boaft yourfelf, to fuppofe 
the public will deal more freely with you. 
And when, piqued at the liberties they take 
in diflenting from you, you talk of the 
'\Jenfihfs tnij'a!f(prehmfions^ and malicious mfcm- 
€cnftru£lhns wtb wbUh ycur Free Enquiry 
haih hen tcrtured: when you tell us, the urn- 
ted force ^f ignorance avd makvdencey offaHisn^ 
higotryj aHd enlbufiafin^ have confpired againft 
you ; need you be infonned that railing an4 
abuie* juid no weight to a 6imfy argument, 
nor will ever eftablifti the trurii of a fadt, 
where the powers of reafon fail ? 

Your preface confifts of a recapitulation 
of what is advanced in your letters ; you 

• See preface to the Free Enquiry^ page i. ^ 30. 
t See preface, page 30. 

have 
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have taken nMicc of fomc of the d>)eAions 
that have been made, but have given few of 
theie obje&ions their full weight ; .tnd have 
obviated iione of them. Indeed it is much 
eafier to pafs over aa objeftion in fileivce, 
than to filence it : a fecret this of which you 
feem to be perfect matter. Two or three 
points, however, there are ; upon which, fo 
clofcly are theyCoane6ted with the (ubjeft, I 
muft beg to be farther troubkfome. Oa 
each I will touch briefly at prefent, thereby 
making way ]R)r a mone full d^fcuflion of 
them in the iequel. 

The doftrine of a primaeval ftatse of inno- 
cence and happinefs is no point, as ibme 
have been pleafed to think, of mere fpecular 
tion •, it forms an eflential article of cfarifliaa 
faith : for if there never was any fucfa ftate 
of perfeSion, there could be no fall from it; 
and if there was no fidl, there was no re> 
ilemption. However ic be; the truth 4»£ 
this notion you apprehend need Qot be deci- 
ded here, hcau/e you have nof made the leaji 

mention 
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mention * of it. Give me leave to refer you 
to your firft letter ; where you tell us, this 
notion of a golden age, or paradijiacal Jiate, is 
an amufing dream, as abfurd inphilofophy, as in 
poetry delightful \ and again, that thefe en- 
chanting fienes could in fa£l never have exijied, 
&c. Now to prove the probability, or even 
poflibility, of fuch a ftate having exifted, 
will greatly contribute to the demolition of 
that pretty fabric you have ereded : fince if 
there ever was fuch a date, that is, if the 
nature of man will admit of fuch a ftate, 
what hinders but that fuch a ftate might 
have continued ? whereas your theory pro- 
ceeds upon a fuppofition that it is impoffible 
that fuch a ftate fhould ever have exifted, 
and entirely refts on this hypothefis. 

In anfwer to this fuppofition of yours I 
obferved that the notion of a primaeval ftate 
of happinefs and innocence was not peculiar 
to Chriftianity •, but that it feemed to be a 
traditionary dodtrine, common to all nations. 

• Preface, page 4, 

Not 
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Not to multiply quotations in proof of the 
truth of an obfervation, which whoever is 
the leaft converfant with the claflics mud: 
readily allow ; I inftanced, as with an air of 
contempt you infinuate, a iingle pafTage 
from Ovid. To which you wittily reply, 
that Ovid forms no part of your creed. 
Suppofe you and I had been dilputing whe- 
ther there ever was fuch a perfon as Mofes -, 
and knowing that to a gentleman of your li- 
beral call, a quotation from a prophane au- 
thor would be much more convincing than 
fifty from what I call divine ones, I Jiad ob- 
fcrved that Tacitus mentions him as the 
chief under whofe condudt the Jews extrica- 
ted themfelves from the Egyptian yoke: 
would you, with an affeded air of fcrupulous 
chriftrian zeal, tell me. Tacitus formed no 
part of your creed ? 

In tr^th, however willing you may be tp 
llur over this dodrine of a paradifiacal ftatej 
it is a matter of fuch real confequence, that 
the falfity of it is the bafis of your fyftem j 

the 
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the reality of it the ground-work of my rer 
ligioua faith. I have therefore added to the 
following remarks a difcourfe on a paradid'- 
acal ftate, in which I had endeavoured to 
prove, that the doftrine of a primaeval flate 
of innocence has. not only the fandion of 
fcripture, but was a received opinion among 
the -Egyptians, and adopted by the Greeks 
and Romans : and alfo that fuch a notion is 
moft confiftent with reafon, moft agreeable 
to the attributes of God, and to the nature 
of man. It is an opinion, in which for my 
own part I fo firmly believe j that though at 
leaft as fincere aChriftian as yourfelf, I wil- 
lingly let Ovid contribute his mite to form an 
article of wy creed. 

As to divine infpiration, you think it a 
very great doubt, '* whether any one can pof- 
fibly know when he himfelf is infpired :" and 
** that he fhould ever produce indubitable cre- 
dentials of his divine commifllon to others 
who are uninfpired, feems to you to be ut- 
terly imprafticable J there being no marks 

by 
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by which the faft can be afcertsdned, nor any 
Acuities in the human mind, which are able 
to diftinguifh it. In anfwer to this is added 
a iecond difcourfe on infpiration : in which I 
obfenre it implies no contradiftion, to fup- 
pofc that God can inftflinfaneoufly enlarge 
the faculties of the human mind, whenever 
he fees goodj that fuch inftantaneous en- 
largement of theinteileduat faculties may be 
very well fuppofed perceptible by the perfon 
himfelf oh whom fuch cflfe£t is wrought, and 
that fuch perception is to himfelf fufficient 
conviction of his infpiration 5 and I have alfo 
endeavoured to Ihew, that certain criteria 
may be eftabliflied, by which reial infpira- 
tion ynW be fufficiently diftinguifhed from all 
falfe pretences to it. 

However, notwithftanding your denial of 
a primaval ftate of innocence, your doubt 
about the reality 'of infpiration, your abfo- 
lute belief of the imprafticability of commu* 
nicating a knowledgie of our own infpiration 
to others who are uninfpired, you profefs 

yourfelf 
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yourfelf a thorough found chriftian, nay a 
Champion of Chriftianity ; and declare that 
the Motive of your admired Performance 
was to fhew the Excellence and Credibility 
of the Chriftian Religion. Such Affiftance 
the Chriftian Religion wants not ; and fuch 
paultry Efforts, to fap its Foundation, de- 
fpifes. 

When you affirm, " it is impoffible for 
Omnipotence itfelf to give a perfeft Govern- 
ment, or a perfedt Religion, to an imperfeft 
Creature :" your aflertion can only be fup- 
ported by a mere Quibble upon Terms. 
By a perfeSl Government or Religion, you 
mean abfolute PerfeSion^ a Government or. 
Religion calculated for the firft Order of 
created Beings: by an imperfeSl Creature, 
you mean comparative ImperfeEtion^ an Order 
of Beings in their Nature lefs perfedb than 
thofe. But if by a perfeft Government or 
Religion, you mean no more than fuch an 
one, as (hall be moft expedient for the pur- 
pofes of that Set of Beings for whofe Ufe 

they 
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they were inftituted ; I fee no reafon why 
Perfedion may not be afcribed both to the 
one and the other. Man for inftance fcems 
formed by Nature a fociable and religious 
Animal. If he be in his own Nature as 
perfedt as other Creatures are, we muft con- 
clude ; as his Nature required him to con- 
dudl himfelf according to Rules of Govern- 
ment and Laws of Religion, that thofe 
Rules of Polity prefcribed by the bene- 
volent Creator, and thofe Laws of Religion, 
were^preperly adapted to the Nature of his 
Being, and if exadUy obferved, calculated 
and fufRcient to make him happy. In or- 
der to which he muft of neceffity be fur- 
niihed by the fame benevolent Author of 
his Exiftence with a perfedt comprehenfion 
of thefe Laws, and an ability of conducting 
himfelf according to them. A principle 
deeply implanted in the human Mind, thus 
illuminating and energetic, we may appre- 
hend Confcience originally to have been. 
This and Reafon we nfiay pronounce to have 

been 
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been abundantly fufiicient to dired mankind, 
both as to religion and polity, in the perfect 
paths of happinds and peace. Of this to ex- 
plain my opinion more at lai^, I have an- 
nexed a difcourfe on the fubjeft, and will' 
therefore not trouble you with unncceflary 
repetitions here. 

What is truth ? on a certain occafion faid 
the fcofEng Pilate. With an equal degree 
of farcafm you a(k, " what was that faith, 
which the author of the chriftian religion 
indifpenfably required in aU his diiciptes ?** 
it will perhaps be a fu/Rcient anfwer to your 
queftion, to inform you what it was not. It 
was not then a bare belief in the being of a 
God, for this will not diftinguiih the chrifti^ 
from a reafoning heathen. It was not a be- 
lief that the fole end and aim of ChriflV 
divine miffiqn was, to leave us precepts and 
an example to walk by *, for that puts Chrifl: 
upon no better foot than a Socrates, a Plato^ 
an Epidctus, or Theognis. Nay fiich a 
faith fuppo&s him a lefs amiable peribn, a 

much 
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much inferior charafter to any of thefe, in 
that it rcprefents him as an impoftor -, for he 
tells us by his apoftles, that he came to take 
away the fins of the world by giving his life a 
ranfom for matiy. — That, as in Adam all died^ 
even fo in Chrijl fhould all he made alive. To 
thefe many paflages might be added, that 
plainly mark out Chrift's fatisfaftion, and 
the redemption of mankind. 

You inform us however, the fatisfaftion 
of Chrift means no more than this ; that 
he by his excellent precepts communicated 
much happinefs to mankind •, and, as accord- 
ing to your hypothefis Omnipotence cannot 
impart to mankind a grain of happinefs 
without a proportionate quantity of mifery, 
that in confequence of this happinefs he in 
his own death and fufFerings took upon hinK 
the portion of mifery that mufl: neceflarily 
attend it. If I afk you, why happinefs and 
mifery are in fuch' proportions weighed out 
as it were by drachms and ounces 5 that 
B God 
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God cannot communicate an ounce of hap- 
pinefs, without charing his favour with 
half an ounce of mifery: you have your 
anfwer ready ; you fancy that it is &>. Hence 
the doftrine of vicarious punifhment, facri- 
fices, &c. and hence the key to the Origin 
of Evil. 

Before I conclude this letter, I muft beg 
leave to detain you one minute longer on the 
do6trine of vicarious punifhment; which you 
obferve is upon any other plan than your 
own, of all religious tenets the moft abfurd, 
though the moft univerfal. *' * Pagans, 
Jews, and Chriftians have agreed in this 
one point, though differing in all others ; 
and have all treated it as a felf-evident prin- 
ciple, that the fins of one creature might be 
attohed for by the fufferings of another : but 
from whence they have derived this ftrange 
opinion, none of them have pretended to give 
any account.** And are you really ignorant 

• Nature and Origin of Evil, p. 148, 

of 
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of ajay reafoo being afligned for a pradlice fp 
pniyerfully conformed to? If fo, you rauft 
^permit me to refer you tp fome of thofe fyf- 
tematical divines, whom yqu feem to treat 
with fuch an air of contempt; for either 
your ignorance in this point is affeded, or 
you have never read thofe fyftems you pre- 
tend to cenfure and defpife. This cpnfor- 
;nity confeffedly fo univerfal, to a praftice 
fo extravagant, can have no foundation in 
nature * -, yet muft have fome caufe : wliicl;i 
thoixgh you profefs youifelf unarble tp aijign, 
jthc w-hale ,chrij8:ian ceconomy is an explajcia- 
itivn Jo£ it. 

Though the fcriptures ^re ;filent as tp the 
liflftitution of facrificesj yet ^e find from the 

* Xum yero inllituta qpaedam, ita hominibus com- 

munia, ut non tarn naturae inftinflui, aut evident! 

rationis colleflioni, quam perpetuae & vix paucis in 

locis per m^BtiAm aut ^calamitatem interrupt;* tradi- 

.tiQ^ij.ac^epta referri debeant: qualis viftimarum in 

facris madlatio, &c. Grot, de Ver. 

B 2 the 
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the oblations of Cain and Abel, it muft 
have been in the days of Adam : eftablifhed, 
as it is reafonable to fuppofe, by divine reve- 
lation, and the obfervance of it enjoined by 
a pofitive command of God. And very great 
ftrefs was undoubtedly laid upon it, or a 
prafbice fo little to be accounted for on prin- 
ciples of reafon could never have been by 
after ages fo univerfally received. The fcrip- 
tural explication of this matter, to comprifc 
it in as brief terms as poflible, proceeds thus. 
Vice is of fuch a nature, that an infinitely 
pure God muft abhor it ; what he hates in- 
finite juftice obliges him to punifti : yet 
mercy and goodnefs, attributes as infepara- 
bl^ from our ideas of the Deity as either of 
the other, incline him to will, that all 
mankind fhould he faved. His wifdom 
difcovers an expedient, which ihall recon- 
cile to each other his juftice and mercy ; 
and place finful man's corrupted race in 
a capability of happinefs. A divine perfon 
devotes himfelf as an expiatory facrifice, ob- 

lation> 
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ktion, and fatisfadlion for the fins of the 
whole world : hy whofejlripes we are healed. 

Now what could be more efficacious in 
keeping alive in the mind of man the juft 
fenfe he ought to entertain of the heinous 
nature of fin ; or what more proper to pre- 
pare him for this general expiatory facrifice, 
that was promifed ever fince the firfl: com- 
miflTion of fin, and was to be made when the 
fulnefs of time Ihould come : in ihort, what 
more confifl:ent with infinite wifdom, than this 
inftitution of facrifices ? It was a monition 
both of the goodnefs of God to mankind, in 
indulging them with fuch an expiation ; and 
alfo of the punifliment in fl:ria juftice due to 
fin, that required fo great an atonement. 

This perhaps you will with your ufual hu- 
mour ftile a ready-made pulpit harangue, I 
know not, that is the worfe on that account ; 
and fure I am, that come from whencefoevcr 
it may, it will in the fcale of unprejudiced 
B 3 reafon 
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reafon weigh much heavier than thofe dark, 
unaccountable. Unintelligible notions of the 
neceflity of partial mifery in order to the pro- 
duftion of general happinefs, which you 
have fubftituted in its ^ace. 



I art), Sir, &c. 
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S I R, . 

THE farther we proceed in the invefti- 
gation of that very abftrufe fubjed, 
the Nature and Origin of Evil ; difficulties 
do fo rife on diiSiculties, that one cannot be 
furprifed at the many various and whinifica^ 
hypothefes, which have been framed for the 
folution of fo intricate a point. It is much 
^afier to deted the errors of another man'^ 
hypothelis ; than, in framing one, to fteer 
clear of errors ourfelves; Nor is it ftrange, 
that relying folely on the powers of unaflift- 
ed reafon, iti an enquiry feemingly above its 
jreach, thofe in general, who have much con- 
fidered the point, fhould remain diffatisfied 
with every determination except their own. 
Hence what numerous fchemes hath human 
reafon devifed to folve this gordian knot! 
B 4 while 
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while every one hath been rejefted in its turn, 
and error conftantly fucceeded error. For my 
own part, I cannot but efteem the folution of 
itjthe fcriptures afford us, fairly and impar- 
tially confidered, to ftand clearer of objec- 
tions, and lefs embarrafled with difficulties, 
than any other I have yet had the happinefs 
to light on. 



•o' 



Unfatisfied however with the opinion con- 
cerning the Origin of Evil, formed from 
thence, you fuppofe it owing fo!ely to the 
necefTity of human nature: That is, that 
evil was fo intimately interwoven in the 
frame and conflitution of man, that he nei- 
ther was, nor ever could be, abfolutely and 
entirely free from it*. In order to make 

• Much the fame folution of this important queftion, 
" Whence is Evil,".! find infinuated in a publica- 
tion entitled, * the Morals of the Antients and Mo- 
derns compared.' It is abfurd, fays Mr. England, 
the author of that treatife, to expeft a perfeft pradlice 
from imperfeft creatures, &c. &c. In a certain cate- 
chifm, which is fometimes tacked to the above publi- 
cation. 
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way for this fuppofition, the firft grand ob- 
ftacle to be removed is, the notion of a pri- 
maeval ftate of innocence : which is founded 
on tradition, hiftory, and, as many have 
been induced to think, on reafon too. For 
does it not favour of abfurdity, is it not irre- 
concilable with the notions we have of fpi- 
rit and matter, to fuppofe that an omnipo- 
tent, all-wife, all-juft God fliould endow a 
Being with the faculty of rcafoh -, yet fub- 
jedt that divine particle to the arbitrary pow- 
er and wildnefs of the paflions : Is not that 
plainly to fubjedt the fuperior part in human 
nature to the inferior? For in this degree 
ftands man in the chain of nature ; a com- 
pound Being participating of the different 

cation, the reader meets with the following queftion 
and anfwer. 

Queft. Whence arifeth fin? 

Anfw. Sin arifeth from the neceflary imperfedion 
of our finite nature. 

This, I think, is literally the folation infifted on by 
the Free Enquirer: With what llrength of reafoning he 
fupports the affertion, the following pages will evince, 

natures 
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natures of fpirit and matter j and thus fills 
up the vaft gap that would otherwife exift 
between angels and brutes. 

• Is it not nioft contrary then to reafoi), tQ 
foppofc fuch a being endyed with a know- 
ledge of good and evil ; cphvmccd of what 
H right by the higheft of his faculties, yet 
lieceflarily determined to what is wrong, and 
adting under the influence of the meaneft of 
them? But let us confider reafon> ajid it is 
certainly more agreeable to the wifdom pf 
God, as well as the dignity of man, that we 
ihould fo confider it,, as given him to con- 
troul his pafTions, and regulate his .defires ; 
and we fhall then difcern a true and noble 
end in this high prerogative which his bene- 
volent Creator hath vefted in him. If it 
was not affigned him for this ufe, it is im- 
poflible to find out for what purpofe it was 
conferred on him, unlefs to afford him a 
deeper fenfe of the unavoidable evil that is 
fet before him: and man, the lord ot the 

creation. 
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creation, will in this poiht of view appear to 
be the riddle of it. If it was affigned him 
for this purpofe and intent •, both the wifdom 
and goodnefs of the Deity are concerned in 
its fufficiency to aniwcr the end defigned, 
viz. the government of our paflions. From 
whence it will appear, that fin or moral evil, 
is ncithing cMe than an inordinate fally of the 
paffions, owing folely to the want of a pro- 
per exertion of rcafori •, and is .a pervcrfion 
of that ftibordination which God eftabliftied 
between reafon and the paflions. And hence 
too it follows, that fome Ipacc of time muft 
have intervened between the fii*ft cftablifli- 
js^nt of that order and harmony, which fub- 
fifted in every part of the creation. When 
* God faw that all was good,' and the per- 
vcrfion of it. 

Yet this notion of a Paradifiacal ftate, or 
age of innocence, you affirm to be ** an amu- 
" fing dream, and as abfurd in philofophy 

" as 
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^ as in poetry delightful ♦ ;" which is an 
affirmation without proof, and by confe- 
quence fufficiently anfwered by a denial. 
But " fuch a ftate of perfe6tion -f, you 
** thinks might be proved impoffible, both 
** from the nature of this terreftrial globe, 
" and the nature of its inhabitants.'* 
The misfortune is, your conjeftures, how- 
ever ingenious, will never pafs for argu- 
ments : nor, till you had fhewed the impof- 
fibility of a doftrine, which had hiftory and 
tradition in its favour, had you any right to 
rejefl: it for a fanciful fuppofition of your 
own. And to prove a perfeft ftate of inno- 
cence merely poffible, is a full confutation 
of the opinion advanced in its ftead. But 
granting us our Paradifiacal ftate, you think . 
the Jhort duration * of this perfedtion, is as 
inconfiftent with infinite power, wifdom and 
goodnefs, as though fuch ftate of perfedlion 

• Origin of Evil, p. 42. f H^i^- 

had 
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had never exifted. To which let me reply, 
that however fcrupuloufly you msly acquicfcc 
in the moft literal * interpretation of the Mo- 
faic hiftory of the creation, when you think it 
will ferve your purpofe, all your fkill in di- 
vinity will not enable you to tell me how 
Jhort that period was. 

" The Stoics, you obferve, feem to have 
*' had fome dark and unintelligible notions 
** of this inherent imperfedlion in the nature 
*' of all created beings f." Dark and unin- 
telligible as their notions may appear; 
they approach much nearer the truth, than 
the doftrines of any other of thofe ancient 
fages, who took upon them to inftrudk the 
heathen world in the precepts of religion and 
morality : a ftrong proof this of the neceffity 
of a revelation to fet us right in thefe impor- 
tant fubjeds. 

• Origin of Evil, p. 52. t Ibid. p. 50. 

Indeed, 
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Indeed, £b ftrojigly do .our paflions plead 
with us for gratification, fo prevalent is 
the influence of vice in our corrupt na- 
turcjderiyed from cuftom and example i 
that it is no wonder, if to thofe, who tool?: 
their notions chiefly from what they fplt 
pafs within themfelves, and had only tli<^ 
faint glimmerings of reafon to dlreft them in 
their enquiries, moral evil fhould appear^ as 
confirmed and inveterate habits ufually do. 
to fpring from the very coaflitutipn of hu- 
man nature. 

"But there is a weIl-?fcnown tenet of the 
Stoics, which plainly fhews, -that 4heir no- 
tions of human nature were, in faft, very 
different !£aom thofe, which Tuppofe. an in- 
Tiatc imperfc6tioh in it. Xh^y accounted 
Clothing a real evil, but t4ie evil iof /m*:: 

* Nihil eft malum ; nifi quod turpe atque vitiofum eft. 

Cic. Xufc- Di^. 

and 
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and this they fuppofed no neceflary inherent 
fault in human nature •, as appears dear in 
that they acknowledge a ftate of perfcft ha^< 
pinefs attainable. The perfeftly wife man, 
fay they^ is perfectly virtuous; and being 
perfeftly virtuous, he is necefTarily free from 
all real evil, and confequently perfectly hap- 
py. Here then we find a fedt of philofophers 
aflerting the reality of a ftate of perfeftion 
on the principles of reafon -, which, wild and 
extravagant as fuch tenets are, with relpedt to 
our prefent depraved condition, and the per- 
verted order of things, feems ftrongly to con 
firm the truth of fuch a ftate having exifted : 
unlefs their notions are abfolutely and entirely 
without any foundation at all. 

Having premifed thefe few obfervations 
in regard to the poffibility of a ftate of inno- 
cence, the more clofely to confine myfelf to 
the point in queftion, and your own train of 
rcafoning upon it, I will obferve the plan 

laid 
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laid down, and prepare ftep by ftep to fol- 
low you through the gloomy ranks of evil. 
One clafs of which ^re acknowledged to be 
no evils at all ; another we (hall find to be 
evils of our own contrafting ; and all the 
reft, their vitiated progeny. 



I am. Sir, &c. 
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SIR, 

TH E confideration of Evils of Iniper- 
fedion, is the objedt of your fecond 
letter ; which I am glad to- find ftruck out 
of the black catalogue. For though writers 
on this fubjcdt have in the clafs of evils en- 
tered thofe of imperfedion •, properly fpeak- 
ing, there is no fuch thing as imperfeftion in 
any created Being whatever ; or, if you will 
call the limitation of natural powers, aflign- 
ed to the different fpecies of Beings, by fo 
harfti a name •, fuch imperfedtion is no evil. 
A man may, if he pleafe, call an afs fool- 
ilh, a fheep weak, and a toad ugly ; but he 
cannot without great impropriety call any of 
them imperfeft : each being created with 
powers, bed calculated to promote its own 
happincfs, and to fupply its wants. Why 
C then 
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then will you acknowledge perfeftion in the 
whole, yet think .it abfurdity to fuppofe it in 
all its .^aAs * ? It yd* nAian JibfcAute |)erfec- 
tion ; your meaning is, that an afs, a fheep, 
or a toad has not the perfedtions of the 
Deity : A point I am not inclined to difpute 
t^^ybu. But if ydW tertn imply no tndre 
Aaft tekri^e perfe^Bbn, wliich, when %c 
fpdsii x/£ any tank cf created 1>eings, is all 
die perf^cjft ufoally tdntettded for -, I dtiiy 
fhc abfurdity c^f "the iupp6fttibn, »id htrmlily 
ptdUWic thtfe ks aiitemfbfe in ^ach fptcits 
the fafttfe perfeaien ym adcno^tedgfeln thfe 
Gl-eat Whole. 

Thel-e^are real evils "enough Aifcefhible in 
human nature, withbut torturing our inven- 
tion In qvieft of imaginary ones. IF we con- 
tent ourfeH^s with a rational enquiry ihto 
tliofe only Which arfc property our own, and 
to theintrodudtton of which we ourfelves arc 

unquef- 
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unqiadliDiiaUy acDefTaiy i vfcihsL&firuitfr&rf 
Mkcr evil, that cam be calfeflLdrcallf tfucdi, iby 
tfone hcxot coniiefinon irelldddg ih>in ithtii^ 
•dc^ndtng on them, ;antd;gradiia%iiicneci&ig 
(With them. And if, is this .deprvnd UttaatJti 
-duoga, ^^Nfc could ffsbmi dfrom &^ jc^&s « mp 
c^demly of iviurxxmi coAd:a£i»g;^ aU0thf»s» 
however ieenrmigly mttate, imuU 4nttsefliM!ii|r 
nmnifli: and we ifiiouM gcid DudblviBS toJMiit 
;«iitthaut any ^aitenatton in our natuire, A0C 
ti0ppy, perfect oreatixit, whkh txttdmoa im^ 
^potts ^S, habEwyfeprcfehts its, aad injAofe 
^hlggtes Ihat a ▼itfmus itiaii has with ah«s 
paflions, ever labooring ftftef e hdght ^R»ll 
degree of virtite, wWch yet he 'firtls and ac- 
knowledges himfelf unable to attain "te^ tt9^ 
fon feems to confirm us to have been. 

On the whole. Sir, in this your letter on 
the evils of impetfeftion, there i^ears little, 
that might not without any detriment to 
your fubjeft have been omitted; no great 
matter to except againft, and nothing to ap- 
C 2 prove J 
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prove 5 unlefs a pretty differtation on the 
wifdom and goodnefs of providence. Which^ 
give me leave to tell you, ferves abundantly 
to convince me, that tbofe ready-made argu- 
menfSy with which middle-Jized underftandings 
are weU fitted from every pulpit^ however con- 
temptuoufly you may afFedt to treat them, arc 
frequently made much ufe of by the * learned^ 
isHpartialj fagacious^ and inquifitive^ fuch as 
yourfelfj and fuch, as to ufe your own words, 
jou alone apply to. Set off with a little florid 
colourings they have given life and vigour to 
many a flimfy performance, that had little 
elfe to recommend it, befides an affe(5lation 
of fingularity, and a fpecious air of think- 
ing freely. 

I have the honour to be. Sir, *&c. 
• Preface to the Free Enquiry, p. 23. 
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S I R, 

FA R as we have hitherto proceeded in 
our Enquiry, no interruption have we 
met ^th from real evils : it having been 
proved, that nothing imperfeft could come 
out of the hands of an all-wife, all-mighty 
Creator; or, if a limitation of the powers of 
any ipecies of created Beings can be called 
imperfedtion, that fuch imperfeftion is no 
evil. The fubjeft of your next letter is na- 
tural evil ; and the grand queftion you there 
propofe to folve is, " Why God, whofe 
«« only motive in creating Beings muft be 
*« the producSlion of happinefs, Ihould yet 
" condemn them, by an abfolute neceflity 
" of nature, to innumerable and unavoid- 
" able miferies * ?" Your folution of which 

• Origin of Evil, p. 76, 77. 

C 3 difficulty 
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difficulty is this: *' thcfe evils could not 
«' have been prevented, without the lofs of 
** greatei^ good ♦." But the qufeftionr pre- 
fuppofes a faft that is abfolutely falfe •, fmce 
thofe evils can never be derived from a ne- 
ceflity of nature, from which fome men are 
wholly exempt : and you attenipt to folve a 
Icem^ng difficulty, by fubftituting a real one 
in its rpom. For, when it is aflerted, that 
piins of body, inqvuetudes of mind, and the 
like evils„ muft fall on fomc, in order ta 
promote the happinefs of others : will not 
the objector immediately afk^ How, and in 
what manner, the fufferings of one man can, 
in a phyfical fenfe, be fuppofed to conduce 
to the happinefs of another ? Here you have 
raifed a real difficulty, of which I find not 
that you liave offered any folution at all. 
So far from it,' you acknowledge it incon- 
cHveahle how they operate ; and even, that 
tKey do fo operate, to be only a mere 

• Ofigiix of T^rii, p. 78. 

proba- 
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pjfohabUity * ? But why fhojt^d a wajft flssp 
out of the c^mnxoft road to attack a. reU* 
gioa, thQ cUxSbciaea^f wluc];v9 if icopetinm 
above the reach of r^s^on^ tiavq pQVcr boeJH 
proved to be in contradidlion with it ; whofe 
moral part form^ a. purer fyilem of ethics, 
than human wifdooa ever dctvifod;. and 
which, confidcred merely as the r^Kgion of 
your country, demands fome regard : — ^Why 
rudely labour to ful^mit kh^ eftablUhod doc- 
trines of fvkch a reH^on, only ta fiib^titte in 
their room hare jprobabtlitks, and yQW Qwn 
iM€i$tcihfiakk notions ? 

But if we do not content ourlehres with a 
partial view of things^ nor take up widi 
b^re matters of fa& without endeavouring M 
acquaint ourfelves with the meaning of them 1 
we ihalt find, that natural evils are no other 
than the evils, God has annexed a& natural 
coafequcnces of pur vices : A truth this^ 

• Origin of Evil, p. 96. 

C 4 prettily 
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prettily allegorifed by the heathen poets, in 
the Fable of Pandora*, who « feigned by an 
aft of difobedience to have introduced into 
the world all manner of evil. 

— yrm ;^i»^iffv» WjOot; fAty» vu^a, afiXov&a 

Ail)'* ya^ tf KMnornri /?^to» K»rctyvi^aa%ova'i» 

Her. srs^k ify I nfjt,: 

^be fatal charge the curious fair unlocks \ 
Straight ijfuingfram the interdiSed box 
Of ills a numerous train with barjh alloy 
Embitter life^ and tnarr each former joy^ See. 

Thofe evils the author has comprehended 
under the following heads: Poverty, La- 
bour, Inquietudes of Mind, Pains of Body, 
and Death. Whether they be really dedu- 
cible from an abfolute ncceflity of nature, or 
the caufe we have ventured to aflign, will 
be further feen by a diftinft and impartial 
review of them* 

With 
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With fo little propriety can poverty be 
eftecmed an evil of nature ; that at the be- 
ginning of the creation it was abfolutely im- 
poffible that poverty fhould exift. For, as 
nature is content with little, our wants were 
originally few: and it was in every man's 
power to gratify his defires, and provide 
himfelf with a fufficient fupply of whatever 
he judged neceflary and conducive to the 
comforts and conveniencies of life. This 
may fairly be fuppofed, without having re- 
courfe to a fuppofition, which is no abfurd 
one, and would fet the matter in a much 
clearer light ; that the earth fpontaneoufly 
produced her fruits, " the herb yielding 
** feed, and the tree yielding fruit after 
«* its kind." 

■ Nulli fubigebatft arva cokni : 

JSecJignare quidem^ aut partirHimite campum 
Faserat: in medium qu^ebant : ipfaque tellus 
Omnia liberiuSy nuUo f of center ferebat. Viro. 



It 



4a LETTER IV. 

It; was sHXvbitioin aiid av^Ice on the Qne h^vid, 
and (}i|fi()iai;iQn aud mdokncje oo. th^ otbei:,, 
that prodwred poverty : and if tt^re evei? was 
9 time when tb^fr is^finl eviU. did v^ fvib^ft ;^ 
tWe W95 a time when th/e cry of payeit}^ 
was not heard. 

The coB&^jucnee of pow|t])f t^. }|dhoar*» 
and ther^foTQ primarily deducit;)^^ from th^ 
feme caufc. By whic:h term n vrvkrftood 
the drudgery and toilb^ whiich one part of 
loaakind uiKlc^rgocs to f^pport the ^her ia 
affluence and wf^r For the labo«r> wbieh 
k might be nwofiary for rach. individjsal to 
iaftain, in order to provide hinafelf with the 
comfom and convenioneies of l;y^ in a ftate 
of nature, would not only be no evil» but a 
real good. Man is born to labour -, and as 
our benevoieM Create has mad« k aecefiary 
to our fubfiftonee^ fo^ alfo has ha m^de it 
conducive to the health and v^our both of 

body and vmd : aod has likewise annexed 
to It a proper degree of pleafure and fatis- 

faftion. 
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faftion. Someof thcgrcatcftgcnitafesof the 
hc^hcn world, as hiftory u^forma us, f^ch 
too as have been Kioft eminent for virtue^ 
and wha therein approached the ncaicft to 
man's original perfeition, hare amufed thcmr» 
felvcs with the plough, the pruning-hook, 
and other rural employments. And if in the 
moft obfcure retreat thefc interpofing la- 
bours, feconding the pleafing interefting 
contemplations of the nund; if tlus har-. 
monious- cosK:ord of the intelleftual and bo« 
dily faculties thus mutually aiding and re* 
lieving each other, cannot afford us a more 
fobft^ntial happinefs than any other plea- 
fures in life, however eagerly hunted after i 
it is becaufe of thofe wretched refinements, 
which fin, or moral evil, has effected in 
hvunan nature. 

The inquietudes of the mind muft: he ac- 
knowledged real, and perhaps the greateft 
evils, to which human nature is liable* 
Thefe, if we trace them to their true iburce» 

we 



44 LETTER IV. 

we fhall find principally arife from remorfc 
it having connmtted what was wrong, and 
from bitter recolleftion of having omitted to 
flo what was right. Which two caufes of 
uneafincfs, as they depend entirely on our- 
felves, may in a great meafure, even in 
the prefent ftate of things, be precluded, 
by always impowering our reafon to di- 
reft our aftions: or in other words, by 
ever doing that which we know to be right, 
and conftantly avoiding what wc fufpeft * 
to be otherwife 

But all inquietudes of mind are not to be 
contrafted within fo narrow a compafs. 
While we have paffions, and fo much moral 
evil abounds in the world, thefe paffions will 
fometimes unavoidably launch out into vi- 
cious extremes. We x:annot forbear being 

* It is a maxim laid down by the moraliAs : that, 
to doubt the reftitude of an aftion, is a proof that it 
is not abfolutely and ftridlly right : and therefore a 
fofficient reafon for declining it. 

troubled 
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troubled at the undutifulnefs of children, the 
ingratitude of thofe whom we have obliged, 
the infincerity of friends, and the infamous 
afperfions of flander and malevolence. The 
Stoical apathy is abfolutely unattainable; 
and thefe difquieting afFciStions of the mind 
may be fo far termed natural, as they work 
fo forcibly and univerfally, that the mofl: 
cool and difpaffionate cannot be wholly infen- 
fible of them. Yet, who fees not that they 
originally proceed from moral evils ? Since, 
if there was no fuch thing as ingratitude, 
flander, &c. the mind could fuffer uneafi- 
nefs on none of thefe accounts. 

Pains of body are evils more clearly and 
demonftratively deducible from vice, than 
any of the former. They are certain confe- 
quences of indolence, luxury, and intem- 
perance : often derived from our own cx- 
ceflfes-, and often from thofe of our anceftors. 
Difeafe rolls in the chariot, and lolls upo» 
the bed of down : our foops and delicate 

viand$ 
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Viand^s are fttll <rf Hhefe "iflls ; they fparkle :m 
the intoxicating glafs, and unnerve in the em- 
brace of harlcrts. If any one doubts whe* 
thet hnman nature could ever be abfolutely 
free irom that train of difeafes, which at 
prefcnt fcem to wign almoft univerfally •, let 
hhn vifit the ^afant's trottage, and he wili 
there iind tnany intftances of perfons, wh^ 
have aitived at the verge dE life, without 
ever rxpertencing Ae packings of ficknefs 
and difeafe ; which amounts to a foil proctf 
that thefe evils are not inherent in human 
nature, but are the wretched progeny of hu- 
man vices. 

Let IK then reprefentto eurielves one of 
fttefe Jiappy TUftics, who has almoft finifhed 
his courfe of life, with a confcience ever void 
ttf oflfencc, and a body free from aches and 
ficknefs. Suppdfe him paffed through all the 
various fcencs that chequer human life, and 
iieartily tired wkh the dull irfcfome repetition 
xtf a continual famenefs, as may very eafily be 

the 
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the cafe-, flnce perhaps a priticipairoufcct^F 
the pleafures of ISfe is .novieky : and may *te 
not meet the embraces of death with as much 
complacency and faltiSfadHi&n, and perfmps 
tod with as Kttlfe pam, as ht 'WwM fink inttt 
the arms bf iW neMP f elation, fieep ♦ ? Tn 
foth an iane can 'deadibfe properly ftyjted» 
evil ? 'Or, does it not rather ddferve the fii* - 
place in the fair train trf bleffings f : as it 
tiox only delivers hhn from the tediouftiefe df 
fiKh thoAights as ferve bw to itiorttfy him 
with l!he tecolieaion of thofe pleafures, 
i?^hich he maft neveragarn enjoy j but, notr 
that ev^ ftioft lived gratification palls and 

^ ^OirfaHgukfetts 4cti f©t)dr. V«g. 

'Of this djdnkm b tlm wild^hilofopfterildtfflfeftii j 
fttchiperfbns, he^inks, xs hftve by ftreogthof eoiiftb- 
tution and a temperate life, lived free from iicknefa 
and difeafe — //f j^ eteignent enfin^ fans qu^ on /* /i/J/i«h- 
f tfw^, ^«* /// r(^«/ <f etre^ l^ pr ef que fans s* en apperce-^ 
nnh' eUx-'memes. 

RovsssAU fur Fundemene de L' Inegalite, &c. 

f >Ut »doceam, non modo non malum eiTe, fed bo* 
luim etiam efle, mcttem. Ctc* 

fickens 
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fickens upon him, opens to his view ncrt 
fcenes of untafted happinefs ? 

Let death then be difcharged from the 
gloomy company of evils, into which you 
have Without caufe introduced him ; and all 
the reft are clearly owing not to the original 
imperfeftion of human nature, but the dread- 
ful breaches that fin hath made in it. For, 
as to thofe- accidental hurts, to which the 
body is liable, nor ever could be exempt 
from, fuch as the frafture of a bone, the dif- 
location of a joint, &c. they belong not to the 
clafs of evils here treated of, but are to be 
ranked under thofe of imperfeftion. And it 
would be no lefs abfurd to arraign the good- 
nefs of God for not making us of adamant 
and fteel, than for fuffering our frame to be 
liable to fuch harms as thefe. 

Which then of all the various evils that 
man labours under, and are called natural, 
can be juftly and properly imputed to the fault 

of 
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of his nature; from, which of all the nume- 
rous train is it impojjible he could ever have 
been free; or from whence can they be fo 
rationally deduced, as from that grand fource 
to which they have been traced back, from 
moral evil ? That foul fountain from whence 
iflue all the ftreams of evil^ that flow through 
the vale of mortal life, and taint the happi- 
nefs for which man was originally defigned, 
is the next fubjedt of Enquiry. 

But before we proceed to that point, I fhall, 
with all deference to your fuperior judgment, 
hazard my • fentiments of a faft, of which 
you feem not thoroughly to have entered 
into the meaning. Speaking of the analogy 
between pleafure and pain, you obferve, that 
«« * many in Chriftian countries have been 
** fainted for long fafting, for whipping and 
*' tormenting themfelves, for fitting whole 
«« years in uneafy poftures, &c. And that 

• Origin of Evil^ p. 93. 

D *• many 
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«* many at this day in the Eaft are almoft 
** deified for loading themfelves with heavy 
*' chains, bending under burthens, and the 
** like.** From whence you fuppofe, that 
where thefe cuftoms prevailed, the people 
had fome dark notions of the merit of fuf- 
fcrings abftrafted from their tendency to any 
vifible good : which notions, you appre- 
hend, muft be founded on the neceflity of 
pain to produce happinefs. But the true rea- 
fon of thefe praftices appears eafy to be af- 
certained, without having recourfe to notions 
merely chimerical 5 and which, were they 
ever fo true, can never be proved to be fo. 
The fear of eternal mifery, becaufe diftant, 
will on many minds operate lefs forcibly in 
deterring men from- fin, than the dread of 
a fevere punifhment being inflifted upon the 
immediate commiflion of it : and even where 
that is not the cafe, this motive will always 
co-operate with, and enforce the^other. And 
on this principle were inftituted thofe corpo- 
ral punifhments, which are ftill praftifed by 

the 
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the Papifts; fometimes enjoined them by 
their confeflbrs, and fometimes their own vo- 
Juntary aft : neither are they tronfidered in 
this view fo abfolutely devoid of reafon, as 
they have been generally reprefented. And 
as to thofe who walk barefoot, crouch under 
burthens, or load themfelves with chains ; it 
is Yrejl known^ that this variety of fevere dif- 
cipline is undergone chiefly in order to move 
pity and compaflion in the beholders : and fp 
good an effedt has it, that fuch obje£ls fel- 
dom fail of a plentiful alms. Another argu- 
tnent> which may perhaps plead the caufe of 
thcfc zealots more powerfully than pity, is a 
general perfuafion, that the alms fo difpofed 
of will be applied to feme good and pious 
ufe, as the founding of a mofque, an hofpi- 
tal, or the like : and, indeed, fuch' their in- 
tention is fometimes fpecified by the fuppli- • 
cants on labels, which they carry about them. 
Accordingly with the gains thus acquired, 
which is often very confiderable, the devotee 
builds or endows a convent, or a mofque. 
D 2 And 
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And hence it is, that the higbejt honours are 
fometimes paid to tbenij as to common benefa£lors. 
For I will venture to affirm, that hiftory 
cannot produce one fingle inftance in any age 
or nation, of the highcft honours being de- 
creed to perfons, who have voluntarily ex- 
pofcd themfelves to fufFerings, abftrafted 
from their tendency to fome vifible good. 

The farther I read, the more clearly am I 
convinced of the power and livelinefs of your 
imagination, and that conjefture is indilpu- 
tably your fort : while you are merely conjec- 
tural, you are entertaining •, but when you 
pretend to reafon and explain, you are out 
of your fphere, and very unfatisfadory. 

I am. Sir, &c.' 
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SIR, 

WE are now come to the grand point 
in queftion •, whether man came out 
of the hands of his Creator, what he at pre- 
fent appears, and feels and acknowledges 
himfelf to be : fo impotent of reafon, fuch a 
dupe to paflion, with a will fo prone to evil, 
in a word, the imperfect thing he is. 

Perhaps the knowledge o/ no one fpecu- 
lative truth is fo natural and univerfal, as 
the knowledge of good and evil -, nothing is 
fo eafy to be afcertarned, as when an aftion 
is really good, and when really evil. Yet 
fcarce any thing feems to have perplexed 
moral writers more, than fully and properly 
to define them ; as appears from the variety 
of definitions that are given of them, and 
D 3 which 
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which are almoft as numerous as the authors 
who have treated on the fubjeft. Muft it 
not fetm ftrangc then, that though the dif- 
cernmcnt of moral good and evil be as natu- 
ral to the mind, as the perception of light 
and darknefs is to the eye ; an immutable, 
univerfal principle, in which every man is 
feif- taught, yet no ohe has been abl6 by 
any fatisfaftory criterion to determine What 
it is, and wherein it confifts. Let the moft 
rude and uncivilized man hear of a virtuous 
aftion, and he will naturally be pleafed with 
it; and an evil a<5lion will proportionably 
difgufl him. Afk him why he diflikes the 
one» and admires the other; and I am of 
q)inion he would find it a very difficult mat- 
ter to give a tolerable reafqn. Paradoxical 
^s this may appear, there are fafts in the na- 
tural world, fuch as are the immediate ob- 
jefts of our fenfes, that operate no lefs un- 
accountably. Who, for iriftance, has told 
us what beauty is, deduced it to a general 
definition, or fixed' the true ftandard of it ? 

Yet 
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Yet on fight of a really beautiful objedt, 
taftes however different concur in admiting 
it : and by a kind of inftinftive knowledge, 
we perceive and confefs the reality of beauty, 
in that we are charmed with the influence 
of it. From this diverfity of fentiments 
therefore concerning the criterion of virtue, 
jio argument can be brought againft the 
reality of it : and if all the definitions we 
can form of it be imperfeft, this can only 
be afcribed to the narrownefs of our ideas* 

The definition you propofe, confines vir- 
tue to a tendency to promote general good *, 
and is therefore objedtible to, as being too 
limited. To contribute to the general hap- 
pinefs is certainly a branch of virtuej and a 
principal one too : but then this is only refer- 
able to our conduft in refpeft of others ; and 
moral virtue may exift independent of it. 
Fortitude and refolution in bearing the mi- 

• Origin of Evil, p. it 2. 
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feries of life, is as unqueftionably a virtue, 
as juftice, benevolence, or any other moral 
duty whatever : but this relates wholly to a 
man's felf, and is naturally no more produc- 
tive of public good than evil ; and which 
ever is confequential of it, is merely acci- 
dental. Hence then it appears that this cri- 
terion of your's, though not falfe, is defeftive. 
It is true, that whatever contributes to the 
general blifs, is virtuous : but it is as true, 
that adlions m/iy be denominated virtuous, 
without having any natural tendency to pub- 
lic utility. There are duties that we owe to 
God arid ourfelves, fuch as with refpedt to 
others 'may be ftiled indifferent, the obferv- 
ance :of which is ncverthelefs morally good, 
and for a difregard and negleft of them we 
are juftly chargeable with vice. Perhaps an 
inftance may contribute to place this matter 
in a clearer light. • Let us fuppofe that Cas- 
far was aflaflinated by his fon 5 and, that by 
his death mankind was delivered from an 
oppreffor, and ?he Roman common-wealth 

reftored 
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reftored to liberty. If, according to your 
criterion, moral good is to be eftimated by 
its tendency to general utility, this adtion of 
Brutus is abfolutely good : yet parricide, ac- 
cording to all notions of right and wrong 
whatever, is abfolutely evil ; but that an ac- 
tion fhould be abfolutely good, and abfo- 
lutely evil at the fame time, is a flat contra- 
diftion in terms. 

The truth is, an acSlion, before it can be 
denominated virtuous, mqft, befides contri- 
buting to the general good, have refpedt to 
him who does it, and his duty to himfelf j 
and alfo to the commands and prohibitions 
of him who has afforded us a rule of adlion, 
unlefs reafon and confcience were afforded us 
in vain. And whenever an aftion appears good 
with refpeft to thefe three relations, it may 
then be pronounced ftriftly and in the higheft 
degree virtuous. Virtues there are, or rather 
branches of virtue, which regard each of 
thefe relatiQns feparately, without interfering 

with 
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with either of the others. But when an ac- 
tion^ however conformable to one of thefe 
relations, however produdtive of public good, 
clafties with either, or, as may be, with 
both the other ; that aftion can with as little 
propriety be ftiled a viffuous aftion, as the 
ttianj who by irreverence, or negle<5t difho- 
nours his Creator, or by debauchery and vo- 
luptuoufnefs debilitates, his* body, and ftupi- 
fies his mind, can be called virtuous ; becaufe 
he pays his juft debts, and makes his money 
circulate. Indeed we are told, all that you 
mean is ; that whatever produces good in ge- 
neral is virtue, and that whatever in general 
produces evil is vice : and this rule is to 
^e * applied to the general /pedes of a£fions, and 
not to particular aSions. To which it is replied, 
that a definition of virtue, which does not 
extend to every cafe is defeftive. Whatever 
produces happinefs, muft always and in all 
mfe$ be virtue; elfe that definition of it is 

• Origin of £vil, p. 113. 
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an imperfedt one. For virtue is and muft be 
ever and invariably the fame. 

Not to rob then the hobleft principle, that 
animates the human mind, of more than half 
its praife, by confining it to a tendency to 
promote a little temporary goody which is 
not to be confined to the limits of this globe ; 
nor yet to render it more unintelligible by 
fubftituting words inftead of meanings fuch 
as we cannot perfeftly underftand Ourfelvtiy 
and are therefore not likely to explain to 
others : let us content oUrfelves with know- 
ing that virtue confifts in an abfolute impli- 
cit obedience to the divine will ; in the ob- 
fervance of an urtiverfal law, a rule of con- 
duft ftamped upon the mind of man froih 
the beginning by his all- wife Creator. This 
was the law which was Originally afiforded 
Adam whereby to regulate his aftions : : who 
was formed perfect according to the rank of 
human nature, with a healthful body, a clear 
and difcerning mind. And how forcibly it 

muft 
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muft aft in the perfect ftate of human nature, 
may be in fome meafure conceived from 
thofe effedts of it, which the mind, depraved 
and corrupted as it is, ftill ftrongly experi- 
ences in the alarming dictates of confcience *. 
This was the law, which by vice and preju- 
dice became in a courfe of ages fo wretch- 
edly perverted and obfcured, that Mofes was 
fent to revive, explain, and enforce it : and 
which Chrift came down from Heaven to 
perfedl and fulfill. 

Where then fhall we ^xpeit to find this 
almoft obliterated principle? Not in the 
vague giiefles of the fanciful Ipeculatift; 
nor yet in the doubtful difquifitions of fo- 
phiftry and metaphyficks ; nor indeed any 
where but in . that univerfal law which has 
been gracioufly difpcnfed to us, to fuppJy 
4t5 place. 

* See Difcourfe on Confcience* 

To 
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To confider then this principle of virtue, 
implanted in the human mind from the be- 
ginning, and by extraordinary interpofitions 
of providence at fucceffive periods enforced i 
the praftice of it enjoined us with a view to 
our happinefs, and in fo eminent a manner 
conducing to our good here, and our exalta- 
tion in the next ftate ; it feems a paradosr, 
as you obferve, to fee mankind in their ge- 
neral conduft continually counteracting the 
gracious defigns of their Maker. The ufual 
folution of this difficulty is affirmed to be 
** falfe in all its principles *.'* That is, 
man neither came perfedb out of the hands 
of his Creator, nor endued with a freedom 
of will and aftion -, nor if God had created 
him, both perfedt and free, would that in 
the, lead have juftified the introduftion of 
wickedneft and mifery. We will examine 
the truth of thefe pofitions feparately. But 
.firft I muft take the liberty to obferve, that 

f Origin of Evil, p. 126. 
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in acknowledging, as you do *, an original 
depravity in human nature •, you are making 
a conceflion, of which I apprehend you are 
not aware. For depravity, if I underftand 
the import of the word, means a marring, 
ipoiling, or corruption, not barely the im- 
perfeftion of human nature. By fuch con- 
pcffion you admit the very thing, againft 
which you are levelling your whole artillery 
of fhrewdnefs and learning. 

Man's original perfeftion, you obferve, 
*' is a falfe notion, derived fix>m the philo- 
:^« fophers of the firft ages, founded on their 
'** ignorance of the Origin of Evil, and ina- 
.*« bility to account for it on any other hypo- 
,*' thefis f." Which is, in other words, 
.riiey fuppofed fuch a ftate, becaufe fuch an 
ihypothefis appeared to them the moft rati- 
onal and probable : an obfervation, which I 
am fure does not prove it to be z falfe notion. 

* Origin of Evil, p, 125. . f Ibid. p. 127. 

To 
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To this bare aflertion of yours (lands op- 
pofed the authority of one of the greateft ge- 
niufes and foundeft philofophers of all anti- 
quity, who with regard to this matter is re- 
markably exprefs. " This account of the 
" happy age, fays he,* has been handed 
** down from the moft ancient times j and 
** our anceftors who lived neareft to the firfl: 
*^ revolution of the world were witnefle* 
*' and unexceptionable afferters of the truth 
•* of it V* 

But your grand objcdlion to the probabi- 
lity of man's original perfeftion is, that it 
would be the alteration of his nature ; and 
that, as foon as he became perfe6l, he muft 
ceafe to be a man. In order to determine 
the force of this objeftion, it is neceflary to 
enquire what is the true nature of man. Is 

• A'TTif/.vTifji.ovsvtTo h viro r»»9 D/Atn^A^y v^yowuf tup v^ 

lyiiTowwi', T»j? ^1 xaT a^ouq s^vovro, rovru¥ ya^ ovroi *ijp«- 
«5 fysyoyO* «}^ii> rvv >\.oyu»» PlatO IIo^jt : 

he 
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he not a being partly fenfitive, and partly 
rational ? If fo ; the right notion of human 
nature is either this, " a rational principle, 
*' condufting and governing the paflions :" 
.«' or elfe it is this, " a rational principle, 
'* depreffed by and fubjeft to the tyranny of 
^* inordinate paflions." If this be the right 
notion of human nature -, the gift of reafon 
can ferve no other purpofc than that of ren- 
dering us miferable. But all the general dif- 
penfations of an infinitely good God muft 
tend to promote good and happinefs. 

That is the great center to which every 
general dilpenfation of providence tends lik^ 
a ray from the circle of human life. Such a 
notion therefore of the nature of man, as 
fuppofes his rational faculties beftowed upon 
him only to make him miferable, muft be 
falfe : and confequently the other notion is 
the juft and true one. 
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As reafon then was gracioufly afforded us by 
our Creator to regulate the paflions •, unlefs 
all our ideas of the divine wifdom and good- 
nefs are very falfe and imperfedt, it muft be 
fufficient to anfwer the end. From whence 
it appears not only probable but clear, 
from the faireft deduftions of reafon, that 
man was originally endued with every qua- 
lity in the higheft degree fuited to his nature, 
and, if properly exerted, neceffary to pro- 
mote his good ; which amounts to what is 
underftood by man's original perfeftion. 

On the fuppofition then, that man was 
created perfeft; the introduction of mo- 
ral evil is, I think, a fufficient proof, that 
he was likewife created free. But indepen- 
dent of that fuppofition, his free agency 
may be briefly proved from your own con- 
ceffions. You acknowledge man " to have 
" fuch a degree of free-will, as to make 
" him accountable, and juftly punifhablc 
" for the abufe of it *.*' We are juftly ac- 
• Free Enquiry, p. 12^. 
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countable for an aftion as it is good or evil, 
only as we have it iji our power to avoid the 
one, and perform the other. If therefore 
we have a degree of free-will fufficient to 
render us accountable apd juftly punifhable 
for our afitions •, we have free-will fufficient 
^o enable us to, avoid the commiffion of fuch 
adtions : and that is alt the free-will con- 
ten4ed for*. 

• To the above remark, in the Enquirer's own 
words, take his reply. " To ail this the Author repiies^ 
** oniyj tbath€i\.ajffiireJ^ that^ if any intelligent Rea* 
** der fwiil perufe ti>e nvboie together nvith candour and 
•* attention t it <wiii eifidfntfy appear that thefe accu/ations 
** are entireiy groundiefs. He maJies no manner of douht^ 
^* hut that man is endued nvithfree iviil^ and is juftly pu- 
*f. niflsable for the ahnfe of it; and hopes he has fo ex- 
** preffed himfelf through this luhole Piece^ as to leaue 
'* no uncertainty of his opinion on that queftion: all he. 
** means is, that though the ahufe of free njoill is undouht- 
*f edhf the immediate caufe of moral evil, yet it cannot 
** fropi thence derive its original admijjipn into the ivorks 
*^ of a benevolent Creator ; becaufe man not being a .felf- 
'* exiftent and independent being, muft receive that vjill 
** itfelf together with his nature and formation, from the 
** fupreme Author of all things : for vjhich reafon he can- 
" not apprebfndf that the general wichdnefs of mankind 

" can 
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Thefe propofitions then being tritCj that 
inan was created perfeft and free •, the con- 
Icqirence appears to me plain, and the argu- 

** can ht an accident proceeding from their unforefeen 
** wjrong eie^ions^ hy ivbicb the *whaie henevoknt fyfiem 
** // defeated y hut muft he a party and a material part 
** too, of the original plan of creation y ^wifely calculated 
*^ iy the iaCOmprehehfible etperations of <mce and punijh* 
** menty to promote the good and happinefs of the whoU" 
Preface to the laft Edit, of Free Enquiry, p. 15. 

Is there not the very fame inconfiftency in this com- 
ment, that waa before detefted in the original doC" 
trine ? And does not this his unwillingnefs to recant 
in a matter of the moft glaring abfurdity pro^e him 
guilty of that obllinacy, with which in general terms, 
he fo unfairly charges all who diffent from him ? The 
fum of the long paiTage above quoted, juft amounts to 
this : the Enquirer makes no doubt, but man is en- 
dued with free will enough to render him judfy pu- 
niihable for the abufe of it ; notwithftanding he is by 
nature necefferily determined to fuch abufe of it 
in order to promote the good and happinefs of the 
whole by the ineomprehenjihle operations of vice and 
punifhment. If this be not an incompreheniible doc- 
trine, I know not what is. For where is the freedom 
, of win, if the Soul be by nature detertmned to Evil : 
or where the juftice of puni(hing a Being fDr addons, " 
to the commiffion of which he was by nature unavoid- 
ably dettrmiiicd : or lafUy, how can reafoh be bronght 
E 2 to 
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mcnt conclufive; that therefore the intro- 
duftion of fin, or moral evil into the world, 
is not imputable to God, nor the ncceffary 

to reconcile fuch a fyftem, as the Enquirer would ob- 
trude on us, with divine juftice, or goodnefs, or wif- 
doiDy or power? 

In order to account for the introduftion of moral 
evil, he in efFeft denies the exiftence of it. For when 
once evil becomes fo neceflary as he reprefents it, it 
lofes its nature as a moral evil ; for a moral evil im- 
plies in it a voluntary breach of fome known law : 
but how can that breach be voluntary, which was 
caufed by an infinite power in the moft proper way 
of efficiency? 

The truth is, the whole ftrength of argument here 
exerted is levelled at a quarter, I know none who will 
undertake to defend : I know none, who ground the 
introduftion of moral evil on the doftrine of free will. 
To account for the fall of man from the nature of li- 
berty, would be to fuppofe it the certain confequenc« 
of his liberty ; and if it was the certain confequence 
of his liberty, no blame could be imputed to him, nor 
any punifhment in ftrid juftice inflidled on him. But 
to reconcile fuch fall with the attributes of God from 
the nature of liberty, is a quite different thing ; is 
what we may do, what we muft do : for reafon cannot 
reconcile the fall of man with the infinite goodnefs 
and juftice of God on any other principle. Objefls of 
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confequencc of human nature j but very rc- 
concileable with reafon, and the high ideas 
reafoning Beings have of the divine attri- 
butes, in confideration of thie abufe that 
man might make of that high yet dangerous 
truft repofed in him, his freedom of will 
and aftion. True it is, that his Creator* 
might have put it out of his power to have 
committed fin, by endowing him with a 
greater degree of perfection ; or by reftrain- 
ifig his will •, but I dare not fay, " he had 
^^ much better have done fo *." God might 
have created him a Being neceflarily deter- 
mined to what was good; but then he would 
have been no longer man : both the beauty, 
and reward of virtue would then have been 

defire without, and appetites liable to be excited by 
them within, to which we may add the evil follicita- 
tions of malignant fpirits, were, as we are informed, 
the caufe of our ruin, though not the neceflary one. 
Freedom of will damped the condudt of man, in in- 
clining to thofe foUicitations, with the charadler of 
evil ; but freedom of will was not the caufe of fuch evil. 

• Origin of Evil, p. 130. 
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loft ; and this world would have been a ftate 
of rewards, and not of probation. And this 
16 the realbn, why Simplicius in his Commen- 
tary on the thirty -fourth chapter of Epifte- 
tus, though no friend to Chriftianity, did 
in this article entirely fall in with the fcrip- 
tural account ; attributing the Origin of 
Evil not to matter, but to the will of man. 

God^ from the beginning of time forefaw 
the ill ufe man would make of this gift of 
free will ; and therefore prepared a remedy ; 
the redemption of mankind by the promifed 
fted who fhould bruife the ferpent's head. 
However ingenious therefore may be your 
conjedtures, the rational Enquirer may flop 
hcKo in his.fearch after the Origi ft of Evil. 
In endeavouring to inv^ftigate it more nicely, 
he will* only be apt to lofe himfelf in the end- 
leis. mazes of error and perplexity. 

Was ever for inftance, a more extrava- 
gant conjedtupe, than what you hazard in 

the 
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the i^ift and following pages, 't'he Intro- 
dudlion of natural evil, 'tis there aflerted, \ 
God could not prevent. And he caufed \ 

moral evil to be introduced, in order to give 
an air of juftice to natural evil ; being thus 
made as it were the punifhment of fin : 
therefore, becaufe according to your fup- 
pofition it was neceflary that one man 
Ihould have the ftone, the gout, or rheuma- 
tifm ; he, or fome other man, for it fignifies 
not who, mud cut a throat, pick a pocket, 
or break open a houfe ; in order to make 
thofe difeafes an aft of divine juftice in the 
puniftiment of fin. 

I hope. Sir, I do not mifunderftand you, 
i am fure I do not voluntarily. And 1 
expeft the fanie from you, in my attempt to 
explain two words which you are pleafed to 
charge with a contradiSlion in terms *, viz. ori- 
ginal fin. Original J^nrfytng innate^ and Jtn 

^ Oii^ii of Evil, p: 144. 
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the a£l of an accountable Being. Is there any 
contradiftion in calling Adam's, that is, 
man's firft tranfgreflion, the original tranf- 
greflion, or original fin ? How original comes 
to fignify innatCy perhaps you can explain to 
me. But, you will add, how does Adam's 
firft tranfgreflion concern me ? In it's con- 
fequence, in a ftain or innate corruption, 
derived from thence, and from him entailed 
upon the whole human race. Nor is this fo 
highly incredible, as you may at firft thought 
fuppofe it. That a man may by his vicious 
amours contraft diforders, which may entail 
rottennefs and difeafe on his innocent pofte- 
terity, even to the third and fourth genera- 
tion, cannot be denied. The cafes with re- 
gard to the apparent injuftice of them are 
fimilar : experience proves the reality of the 
one, and why will you deny the pojfibility 
of the other ? Certain powerful drugs there 
are, which will change the mind as well as 
body, and give quite a new turn to the 
paflions. Ebriety will work a temporary 

change 
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change in the difpofition and habits of the 
mind as really and perfeftly, as the Syrens 
of old are fabled to have done on the body. 
Where then the impoflibility; that the good 
affeftions originally implanted in human na- 
ture (hould have been corrupted; or that 
fuch corruption or ftain Ihould have been en- 
tailed on mankind, even down to remoteft 
pofterity. 

I am. Sir, &c. 
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SIR, 

HOwever differently you and I may think 
on fome points, I am glad to find one 
in .which we are entirely agreed * •, viz. that 
this life is a ftate of probation : and fuch 
not only our wife felves, but the wifeft and 
moft thinking men of all ages and nations fup- 
pofed it, Man muft therefore have, befides 
the knowledge of good and evil, a freedom 
of will and aftion. For if neceffarily deter- 
mined to good, where would be the virtue 
in refitting evil ? if to evil, where the vici- 
oufnefs in purfuing it ? and in either of thefe 
cafes, where is the trial of his obedience? 
The abufe then of this gift of free-will it 
was, that introduced moral evil into the 
world; and fcarce any thing is more obvious, 

♦ Origin of Evil, p. I20, 

than 
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than that political evils ai^e the conftqti^ftCft 
of moral. If no fuch thing c^ at this day 
be hoped for as a perfedl form of govera- 
ment ^ it is aot becaufe mankiad are by na-* 
ture incapable of receiving or retainiug it> 
but becaufe their vices have inadQ thein fo* 
If we confider the hydra -nature of vice, one 
of whofe heads is feldom ftruck off, . but 
from the prolific trunk fprout out at leaft 
two ; if we refleft on the ftrong force of ex-* 
ample, by which the numerous progfioy ia^ 
creafed with mankind, and univerfally dif- 
fufed themfelves : the very notion of a per-, 
feft government is abfurd, and the inge^ 
nuity of man in the prefent corrupt ftate of 
things can in fpeculation fcarcely effect itt*. 
Private vices wouLl be eternally d^ingj 
with public good : the fingle vice of avarice, 
which muft neceflarily produce corruption 
and venahty, is alone fufficient to obftrudk 
the wheels of the moft perfeft government.. 
But though we muft diveft mankind of their 
vices before, we can fiqjpofc tbcm capable of 

a perfcfl: 
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a perfeft form of government ; we need not 
diveft them of their nature. The queftion 
therefore is not, whether a perfeft form of 
government can now fubfift, but whether it 
ever could ; that is, whether human nature 
could ever have been capable of it. 

To defcend to particulars, I cannot be 
perfuaded you have fufRcient grounds for fo 
peremptorily charafterifing mankind in their 
ftate of nature*, as the bulls and bears, 
HobBes reprefents them : fighting for fu- 
periority with clubs and fills, and availing 
themfelves of every villainy to obtain it. 
Burlamaqui on the contrary fuppofes, man- 
kind were originally divided into families -, 
and that thofe families lived under the pater- 
nal government of the perfon who was their 
Chief, as their father or grandfather. Thefe 
families increafing, they at length compofed 
a national body •, governed by the will of 

• Origin of Evil, p. i68. 

him 
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him or thofe, on whom for mutual good they 
had conferred the authority. I might add 
to this author many refpeftable names, who 
fpeak the fame language. And pray what 
hinders, but that mankind unpolluted by 
vice, unfeduced by example, thus affociated 
for convenience and common good, might 
make common good their ftandard and rule 
of adtion*. 

It is an undeniable truth, that man wk$ 
created for fociety •, and it is equally certain, 

• Erantj ut Juftinus loquitur, omnia communia t^ iff 
di'vifa omnibus^ 'veluti unum cunSlis fatritnonium effet. 
Neque is flatus durare non potuit, fi aut in magna 
quadam fimplicitate perilitiflent homines, aut vixiiTent 
inter fe in mutua quadam eximia charilate. Horum 
alterum, communionem fcilicet ex fimplicitate eximia, 
videre licet in quibufdam Americx popiilis, qui per 
foecula multa fine incommodo in eo more perftiterunt. 
Alterum vero, communionem nimirum ex charitate 
exhibuerunt olim Efleni, deinde Chriftiani qui Hierofo- 
lymis primi extiterunt, ac nunc quoque non pauci, qui 
vitam degunt afceticam. . 

Puff, de Jur. Bell. lib. 2. c. 2. §. 2. 

that 
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that the prodiiiaion of happinefs was the di- 
vine moctve for creating him. Muft not 
God then- fecm to counter -aft his own gra- 
cious purpofes, in entailing a neccfRty of 
^yil upcQ this aptitude and difpofidon for 
ffocietys which he himfelf with a graddu^ 
intention implanted in us? Or, if we thiitk 
<if the Deity reverently and juftly as we 
ought, may we not more fairly conckide, 
that as certainly as we were created for fo- 
ciety, we were created to live hapspily in fo- 
jQiety ? And if the cafe be otherwifc, if every 
fyftem of government be full of variety of 
civils : let us enquire into the myfterious 
cgufe. Neither need we fearch far for this: 
fiace, if we content ourfelves with your own 
relation of fafts, it will appear moft evident, 
that evils of government are owing univer- 
ially and immediately to moral evils. There 
is not in all this black catalogue one fingle 
evil enumerated, that does not flow from 
thence. Tyranny and opprcflion for inftance 
are derived from pride, felfifhnefs, and 

cruelty j 



LETTER, VI, 79 

cruelty ; violence and corruption^ from ava-» 
rice and diflipation-, war and defoiation* 
from er>vy, lull, revenge, injuftice, &c^ 
Since then political evils are ipanif^ljbly d^ 
4ucible from moral ; before mo^ evil wat 
introduced into the wQfid*. it ift ixPf>ofiibl|p 
that political ^vUs. coul4 «ift; 

Apd however you may aflfedt to» defpife dbc 
common opinion of an original ftate of inno-i 
cence ; you haye not offered, one fingle ar.-* 
gun^ent to demonftrate either the impoffibL* 
lity or improbability of it. On the cohh 
trary. it is fhewn, that fuch a notion is 
n^pft ^greea^bk to the nature of man ; thoC 
it ha^ been handed down by long tradition, 
and confirn>^d by. the peAS of men of the 
moil extenHv^ learning and higheft abilitie3v 
To this purppfe innujaaerable quotationsi 
might, from vajfipus.; authors, be alledged.;. 
but I will content myfelf with only mention- 
ing his notions of this matter, whofe autho- 
rity of alt heathen writers, is moft to be 

depended 
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depended on. In that happy age, faith 
Plato, God was the only governor ; but 
when the beautiful order of things was per- 
verted, the Deity retired from the helm, 
and 'irregularity and confufion followed. 
This Platonic theocracy, agreeable to what 
was before obferved f , fuppofes that man- 
kind originally lived accountable for their 
actions to no human ma^ftrate, nor fubjed: 
to any human laws : God himfelf as it were 
immediately governing them by that univer- 
fal law of confcience fo deeply imprinted in 
the mind *. An entire freedom from all 
reftraint of laws is always enumerated 
amongft the bleflings of the golden age. 
From whence it plainly appears, that in 
their notions of a primaeval ftate the ancient 
feges did not, as fome have prefumed, fup- 
pofe only a more innocent and happy ftate 
than the prefent, but a ftate of ferfe£l hap- 

* Letter V. 
* NE/AoyTO( ^f ivAivw^ 9ro^>Tf(»» w% f^wh Plato. Pol. 

pinefs. 



LETTER VI. 8i 

pinefs. Since the fuppofition of a ftate, in 
which vice prevailed without any laws to 
CQAtroul and reftrain it, gives us the idea of 
a ftate fo very wretched, as we want a name 
to exprefs it by. 

Hence, as political evils do confefledly rc- 
fult from moral*, the fame reafoning. which 
has been ufed to prove that morat evil was 
not effential to human nature, includes an 
anfwer to all arguments of its neceflary im- 
perfedtion, drawn from the vaft train of 
political evils, obfervable in all govern- 
ments that fubfift -, with which indeed they 
arc fo complicated, that fupefficially exa- 
mined they feem as it were naturally in- 
herent in them. For could we take away 
the caufe, the effeft muft neccffarily ceafe. 
But though to have a perfcft form of go- 
vernment, it be neceflary to be perfeAly vir- 
tuous ; though at this day we are not to look 

• Origin of Evil, p. i88. 

F for 
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for a Platonian commonwealth, or Utopia ; 
yet by retrenching the number of our moral 
evils, we may proportionably abridge our 
political ones. And conformably to this 
opinion, you with great truth and propriety 
remark, that f " thefe (viz. political evils) 
*• can never be removed, until thofe (mo- 
^ ral evib) are firft amended/* Therefore 
as thefe imperfection^ and abufes in govern- 
ment can only be redreifed by a reformattoh 
of manners ^ filch a reformation every good 
and worthy man ought to endeavour to eSkik 
in his own private capacity ; and the legifla- 
ture is more particularly bound to labour 
after in a public one. For if, as you affirm, 
politics be a fcience, as reducible to cer« 
tidnty as the mathematics ; this muft be one 
uttiverlal invariable j^inciple of it, viz. the 
more virtuous a people is, the more great 
and flourifcing, the nKwre fecure, profperous, 
and h^py that nation will be; 

f Ori^ikof Enl, p. iSa. 

This 
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This is an incontefkible truth, and the dif- 
ferent periods of every ftate wiii affbrd in* 
ftances of it. But perhaps no iftdte more 
ftriking ones than die Ronoaiu Whcdier 
Rome owed iu greatnefs to its rirme or to 
chance, i^ the fubjcft of one of Maduavd's 
Difcourfes. But with due deference to die 
gneat Florentine; by queftioqing it, he isem^ 
to have made a doubtof that which would et& 
appear abfolutely unqueftiohabk. Chflnce, 
that is, fome unfordeen^ unnocked^ unK^ 
countable accidents, may ndfe a fiege, dr 
win a battle: but I would as foon bjeUcyie 
Chance capable of building the city^ lis of 
raifing [the ftate from nothing to univerfal 
empire, in a long and almoft u(iici4:errtipted 
war of fix or feven hundred yt«t^ Motlung 
coul<^ eSket this bat ^ ike^y unifmm yirtnr. 
And how great that virtue wtt^ m^y be 
judged from a fingte anecdote, chat ore of 
their own hiftoriana bM left tis i and which 
conveys to the reader a more lively idea of 
it, than whole vtrftrmes wrfittfl on the fubjeft 
F 2* afford 
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afibrd tis. " The firjft divorce, fays Val. 
Max. ** that was ever heard of in Rome, hap^ 
** pened in the year of the city 520.** How 
muft. that nation fufier in comparifon ; in 
which, if I forget not, an ingenious author 
'has. ohferved, that feventeen divorces hap- 
pened in the fliort fpace of one year i amongft 
thofe too who pride thenxfelves on being ac- 
counted people/ of fefhion/t". .. Inviting, then 
as faihion is, how many more feparations 
may we fuppofe to have happened amongft 
diofe ^of Icfs note •, who are always fond, of 
aping their fuperiors, and never more fo than 
in their vices ! 

Speaking with a juft contempt of fpecula^ 
tive politicians, ypu aflfert, that in politics 
moft principles fpeculatively rights are prac* 
tically wrongs It may be fo •, but I am fure 
the inftances you produce in fupport of your 
al&rtion, do by no means tend to confirm iti 

t See Brown's Eftimate. 

On 
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On the other hand, either fo unhappy am I 
in my judgment, or you fo unfortunate in 
your proofs, I cannot help thinking they de- 
clare direftly againft you. Your firft inftance 
is, that it mull appear to fpeculative politi- 
cians an undeniable truth, that ^* thofe who are 
** pofleft of moft property, will fight beft in 
" its defence/' Moft people, I believe will, 
on fpeculative principles, deny that : they 
will know, that he, who has moft to lole^ 
will be apt to be moft afraid of himfelf : 
they will know likewifc, that the mere fhl- 
diet of fortune hds moft likely been brought 
up hardily, and from the narrownefs of his 
circumftances having been inured to ftruggle 
with difficulties and dangjers, will therefore 
be moft likely tp face them with patience 
and refolution * : 

iJ/V eoj quo viSj qui zonam perdidit. 

• Cur tantum intereft inter novum & veterem e^cr- 
citum, quantum experti fumus ? iEtas tironum ple- 
vumque melior : fed ferre laborem, contemnpre Vol- 
Qus confuetudo docet.. Cic. Tufc. Difp. lib. 2. §. 15, 

Your 
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Your next inftancc is, " that national bufi- 
V nefa muft appear to be mcft fuccefsfuUy 
" carried on by aflfemblies of men unin- 
** fluwccd and wconueSei.^^ Uninfluenced, 
if you pleafet but uucgnmSied^ I believe few 
people will aik>w. He mufl: be a whimfi* 
qdl fpfcqlatift indeed, who can fancy five 
Ijtindrediiitn,, pulling five hundred diffe- 
rent ways, will carry i» work & quickly 
and fo wcil, a& the fame number of mea 
cdnhedied, and pulling riie fame way. Yow 
kift inftancc is a more notahlc oiie than 
either of the other, viz. ** that unbounded 
<^ liberty, civil and ccclefiaftical, rniuflr(apM 
^* pear moft conducive to public happinds 
•* and virtue;** Indeed, Sir, yourfelf and 
a few, I hope' a very few more, are the 
whole body of men that can entertain fuch 
dangeroua opinions. 

Thefe inftances alledged> being fo very 
falfe in point, tempt me to difpute other 
of your political maxims ; and particularly 

tq 
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to except to the party-coloured dreft, in 
which you have decked yopr ahk ftatefman. 

Far from flattering the humours of iirt* 

moral men by falling in with their vices^ 

to ftop the progrefs of moral evil will be 

the principal ftope ^nd ajm of the truly 

great minifter, which he will feduloufly en^ 

deavour by every probable method, by the 

authority of his ftation, and his own exam-r 

pje* And hence may be perceived the difr 

ferecxce between a good and able minifter, 

and the grmt link num^ of whole portrsdt 

you h^ve drawn fo accurate a fketch ; be-? 

(ween him who makes it his chief care to 

promote the good pf his country, and him 

^ho. fancies himfelf placed in that diftia- 

guifbed fphere^ only to aggrandize himielf^ 

his friends, and dependants, and fecure himr 

felf in the pofiefiion of fo much power and 

gain. The one will fupport Mmfelf by^ b|s 

owiK ^reap^efs and ijitrinfic merit^j. ^e qthgr 

will lay hold on every ^xtern^l afliftapce. 

F4 To 
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To an indefatigable attention to bufinefs the 
one will add difintereftednefs, and unlhaken 
integrity; theother, fraud and low cunning: 
the one will not devote his time to pleafure, 
becaufe many hours, that the preflfing duties 
of his ftation require, will thereby be ufe- 
lefsly fijuandered away; the other will avail 
himfelf of it, by winning over to his views of 
intereft thofe who arc already engaged in 
the fame pleafurable purfuits : the one will 
defy the voice of envy, the other court its 
filence : the honeft and upright intentions of 
the one will appear fo evident, that fools 
muft fee the good of them, and knaves will 
not be able to pervert them ; the felfifli 
views of the other muft be difguifed by 
every art of venality and adulation: the 
one will confront his enemies, and face 
their malevolence with a confidence which 
nothing can infpire, but a confcious fenfe of 
having difcharged his duty ; the other in fuch 
a fituatioti will bear himfelf through by 
eiftoiitery and bribes. 

According 
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According to this reprefentation of things, 
and in this view only may be reconciled 
thofe. ;fceming .'ipcorififtencies, with, which 
you have, by fomc fuperficial readers, been 
charged, in your defcription of that little 
creature^ a Great Man. 



I have the honour to be, Sir, &c. 
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SIR, 

THE fubjea of the fixth and laft letr 
ter is Religious Evils : of all others, 
jf your reafomng be conclufive, the moft 
enormous, and as you apprehend the moft 
jdifEcult to be accounted for : I ftiall there- 
fore be indulged the liberty to examine the 
weight of your arguments the more cir- 
cumftantially. 

Man is a being formed with paffions, but 
endowed with reafpn to govern them ; crea- 
ted for fociety, and therefore our country, 
our parents, and our friends, claim part of 
our regard. For the better conduft of our- 
fclves with refpeft to thefe feveral relations, 
agreeably to the dignity of our nature, and 
the end of our creation, the Almighty has 

furnifhed 
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furniihed us with capacities fufiicient tx) form 
fyftems of ethfcs an4 polity, ao4 hath fo far 
revealed hiaifelf to u» in the book of naturci 
that we altf enabled to trace him in his works, 
and from fucb contemplation of his infinite 
wifdomt unbounded power> and tranfcen- 
dant goodneft are naturally led to love, fear, 
faon6ur» and adore hint : which amounts 
to what we tinkferftand by religion. Ethics 
teach us our duty to ourfelves and others 1 
polity, GMir general a>ndu<% conlidered as a 
commaaity or ftate ; and Religion inculcates 
out duty tei that Being, whom we ftile God^ 
firotn w^Uwii vpe derive our exrftence, and 
on whom that? cxiftence depends.* And thefe 
united, compieat our character as men. For 
without' fuch reftilt of our reafon, we fliaJJ 
difeicrn little excellence in human nature 
above that of the brute creation : diftin- 
guifhed ooly by an ercft pofture, we have 
the honour to ftrut about upon two legs,- 
^hilft mpnkeys and afles run upon all four. 

Strange 
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• Strange is it then, if he who fajhioned us^ 
nd underftandetb all our partSy docs really un- 
derftand fo little of our nature, and the na- 
ture of thofe endowments, by whkh he has 
thus exalted man above the irrational part 
of the creation -, as that thofe very faculties, 
which were intended for our good and hap- 
pinefs, ftiould, without any will or fault of 
^rs, be confequentially and inevitably pro^ 
duftive of mifery and evil. Or, if he did 
know it, how ♦ wonderful muft it indeed ap- 
pear, that Omnipotence fhould be lb fcverc 
and void of all benevolence to his creatures, 
as to fufier them to wander b many ages ih 
the dark ; and at lad to afford them a light, 
but alas! a light fo faint and glimmering, as 
(erved only to affright them! A cruel and 
capricious God truly : And if this was really 
the cafe; I am afraid even your ingenuity 
would find much greater difficulty than you 
fccm aware of, in removing the h?avy charg? 

• Origin of Pvil, p. 195. 

tliU^ 
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thus wantonly brought againfl: OmnipoteAce^ 
But, if we examine a little more deeply into 
this matter, it will appear, that neither tlw 
iirit ages of th6 world yralked in abiblute and 
neceffary darfcnefs, nor, when the fuUnefs ^ 
time was come that the Sun of brightnefs JbouUl 
appear^ that this light was imperfedl. 

If we look back as far as hiftory will carry 
us, we (hall find that the practice of religion 
was univerfally neither fo * inhuman, ob^ 
fcene, ftupid, nor execrable as you fuppofe 
it* Thofe inhuman, obfcene, itupidj and 
execrable praftices were the corruption of 
later ages ; and only tend to fhew the abfo-^ 
lute neceffity there was of a Divine Revela-^ 
tion. The annual oblation of the fruits of 
the earth was originally no more than a tacit 
acknowledgment of the Omnipotence and 
providence of God, and a fignificant con^f-* 
fion, that whatever is enjoyed in this world 

• Origin of Evil, p. 196. 

is 
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is the free-gift of his good will and pleafiire« 
The fame may be affirmed of the facrifkes} 
in regard to which, though Hove fenfibiUtyj 
I cannot but fmile at the tender concern you 
exprefs for the innocent lierds and Bock^ * : 
the cruelty to which was juft the fame thcni 
as is exercifed now the day before ^ every 
market, throughout this populous city. For 
the flaughtered cattle that were facrificed 
upon feftivah and fiich particular occafions, 
by Princes, Chiefs, and indeed by all per- 
fons proportionably to their rank and condi- 
tion in life, were ndt ftupidly and ufelefsly 
burnt to afhes, but -f were broiled and roafted 
for the repaft: of their friends, and the enter- 
tainmcnt of the poor: and were well calcu- 
lated to keep aKve the fpirit of hofpitality ^. 

. * Origin of Evil, p. 196. 
t Vid. Horn. IL lib. i. Ten 459. 

t And hence it is, that we find the penurious man 
charafterifed by Theophraftus for /elliftg part of his 
victim. T» /AW nfskov irAnt t«»i' M^iftry ra n^a awohher^ai. 

Thus 
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Thus we find though the real caufe of the 
inftitution was loll to the Pagans^ they Um 
feme ufe iii it^ and continued the pra&ice : 
The Chriftian is enabled to trace it back tx> 
its firft QrigM», and can produce a caufe equal 
to fo general an effect *• 

True it is« th^ fome nadons oflFered hu^ 
man £icrifices even to. wood and ftones ; yec 
not as is here alKerted^ all nations. For 
God left not himfelf without witneis, that 
even the li^t of nature which he had im- 
planted in the mind of man, Was fufficient 
to guide him aright, whilft the mind re^ 
^mained linobftured by that corruption and 
depravity to which we were liable, and 
which gradually took root in our hearts i 
and fo long as reafon maint^ned her throne 
in our minds, unfliaken by the perverfeneft 
of our will, and oor pronenefi to eviL 
There was a people, that cvtn in die moft 

• S^ Letter L 

corrupt 
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corrupt times' retained a trcte knowledge of 
the Deity, and wprftiipped the true and only 
God, tlieMaker of Heavcaa^d Earth. 

...But as this light of natorc #a$ too faint 
and glimmering to pierce the almoft general 
darknefs that vice and error had gradually 
introduced in the world ; a triore explicit re- 
yclation of the divine will was fetti neceffaryj 
and therefore -gracioufly difpenfed to us. A 
light this, neither faint nor glinKmcring ; 
which terrifies us indeed with the prolpeft of 
future danger, but. with no other intent than 
to enable us to avoid it. This has ihoft, ex- 
plicitly informed us, thar our fouls are im- 
mortal -, it has taught us, that future happi- 
nefs will be the.refult of virtue and piety, 
and thait -Vice as hatefuJ to.God will be pu- 
liifhed with mfliery, . Xhat^ by having the re- 
ifetrds and pum(hmentsthtJS;diftii!i£tly pointed 
oat to U3, we: might be the more ftrongly 
induced, to labour after the one, and cau- 

tioufly to avoid • the' ot?her. 

As 
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As to the infufficiency of this light, it 
ihall be examined under the four general 
articles, to which you have objedted : viz. 
its wanf df univerfality^ authenticity^ perfpicu^. 
ityy and pdlicy. Which obje<flion if juft, the 
religion, as you rightly infer, muft have been, 
foori corrupted; and we might then con- 
clude, as you extravagantly aflert, that its. 
great author never defigned it to be free 
from any of thefe imperfeSions. And yet 
we fee that this religion of a day, which like 
a comet was intended only to blaze a little 
to amufe the world, and then variilh away, 
has fubfifted for thefe feventeen hundred 
years. Perhaps not without fome corrup- 
tions in the feveral fyftems that have been 
formed from it : But upon an impartial en- 
quiry it will appear, that thole corruptions 
were owing to the pride, obfliinacy, or igno- 
rance of the feveral fedsj, and not to any 
defeft in it's original conftitution. 



He 
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He who can confidently affert, that fins 
reUgion was revealed only to afmali and obfcure 
comer in parables and n^eries^ difcovers lit- 
tle converfe with thofe w?-i^ings, that ^re re- 
lative to it. For l^y thefe we find, that the 
firft propagators of it did not confine their 
labours to Judaa^ but extended the;n into 
all. the various parts, of the known world. 
Nor did they feck to fpift their religi<m upon> 
barbarous and uncivilized nations ouly^ ^V^ 
a view to take a^Vaantage of ignoi^ance and, 
credulity.: But thpfc^moft polifhed fta;;e^ o£ 
Greece, and B^nke were appe^^/d . tft ; . and fee* 
vjeral of th?. iipoitl^arnpd'men.of t^pfgtimegi 
and , places . thought \%j n4> derog^op eit^.- 
to th^ir.learn^;!^ or wjfdtem/t9-ejnb5fce cl^rjf- . 
tianit^. S.ft that I. find ^g^d reafo^t A^ly: tp 
contradift/^quj: aflertipn,. a^^tq agirp tlj^f; . 
thoje things were mt done in a cqrnft. . And as , 
to the parables, in whicfh Cbfift;dqli>vcjr(?4.^ 
many of his ,4o<9^i:inejaj fo plaijD|.,an4 qlpviqus;. 

• Origin of Evil, p, »O0# 
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are they; that whoever can hear without 
prejudice^ and judge without partiality, mky 
eaiily comprehend them. 

The next argument you advance, in proof 
that Chrift never intended his religion to be 
free from the imperfections f above objected 
to it, is, that He guarded not its original pu* 
rityj by committing it to any written records^ 
&c. Till there be fhewn fufficient reafon ta 
conclude, that thofe feveral hiftories of the* 
life of Chrift are fpurious -, or at leaft till 
other authentic hiftories be produced, in 
which his life and Adtions are otherwife re- 
corded; we may fairly efteem the original 
purity of his religion as well guarded, as 
though he had left us a hiftory of his life 
under his own hand. For what ends could 
thofe defpifed, perfecuted men propofe to 
ferve by obtruding errors and falfehoods upon 
the world ; who, as you well obfervcj were 

t Sec Letter VH. p. 97. 
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boneft enough to die for the religion theypublijh^ 
ed. And indeed this obfervation, which 
you unwarily ftumble on, is a full proof of 
the fincerity of their intentions ; and no bad 
confirmation of the truth of thofe doftrines, 
of which they themfelyes were fo thoroughly 
convinced. Indeed that this refleftion would 
be of no great fervice to the point you are la- 
bouring to eftablifti, you feem aware \ and 
therefore artfully tack to it a prefumptive af- 
fertion of your own : That ihefe perfons were 
notwithjianding never wife enough to underjiand it. 

That a perfon may be charged with a di- 
vine commiflion, the doftrines of which in' 
their full extent may not be perfeftly under- 
ftood by him, is a point I readily accede to : 
and that fuch a defeft of comprehenfion 
in the perfon fo charged, is no objeftion 
to the reality of his infpiration, I expeft 
you will as readily allow. Infpiration ac- 
cording to the precife import of the word, 
implies not men's private conceptions, but 

dodrincs 
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doftrines fuggeftcd by divine influence and 
direftion. The authors of the infpired wri- 
tings might or nnight not comprehend the 
doftrines they promulgated : and which they 
taught, not becaufe they were underftood by 
them, but becaufe they were divinely dele- 
gated to them. Their own private compre- 
henfion therefore of the do£trines the Evan- 
gelifts publifhed, is a matter of no confe- 
quence: it cannot always be clearly afcer- 
tained ; much lefs can your aflertion be al- 
lowed, or otherwife fupported, than by (hew- 
ing that they advanced idle articles of faith, 
which they endeavoured to explain in an ab- 
furd, irrational manner. And whenever that 
is made appear, more of truth may be ac- 
knowledged in this letter, than an unpreju-^ 
diced reader can reft at prefent convinced of. 

Hence may be obferved how roughly you 

have handled the firft propagators of chrif- 

tianity : whom, if aflertions may be admits 

ted to pafs for arguments^, you have proved 

G 3 to 
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to he as faoneft a let of blockheads as ever 
were heard of: wlio taught they knew not 
what; and fiiflS^red ignominy, pain, and 
death, they icarcely knew why. Yet has 
this compofition of ignorance and honefly 
founded and eftablifhed fuch a religion, as 
th^ mofl: poliihed parts of the world have em- 
braced -, and which the moil inveterate ene-? 
mics to virtue, with all the artillery of Deifni, 
have not been able to overturn ; calculated 
to inform the meaneft capacities, yet impor-» 
tant enough to engage the ftudies zx\^ win 
the admiration of men of the greateft abili- 
ties. After thefe uncandid inveftives againft 
the firft publifhers of Chriftianity, it would 
be idle to expert that the dodtrines they pro- 
mulgated will fare better in your hands. A 
little dabbling in divinity is a dangerous 
thing; and, like a little fmattering in poetry, 
claims the friendly admonition, ^' to drink 
V deep, or tafte not/' Your talents as a di- 
vine will appear from your critique on the 
two following paffages. 

^ AH 
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* Airpolity he difclatms in exprefs wdfds^ fay- 
i^g^ ^^^ fny kingdom is not of this worU/* that 
is, I meddle not with the political affairs of man- 
kind. !Faffe glbfles and a wilful pervcrfioh 
of an author's meaning are the lall wretched 
fhifts to which recbiirfe is had in fupport of 
an ihdeferifible caufe : but the inference you 
endeavour to draw from the above paffage, 
viz. that therefore his doftririe is dgainji 
civil policy, will by ho means follow even 
from the forced interpretation yon have your- 
felf annexed to the words. In order to arrive 
at the true fenfe and meaning of a doubtful 
pa;fla'ge, your method I prefume is carefully 
to compare it with the context, and to confi- 
der the main fcope and general drift of the 
author. By this rule let the paffage befoi'e us 
be tried. The Jews, that they might the 
more eafily effeft their wicked purpofe, and 
procure the death of Jefus, laboured to ren- 
der him fufpedled by Pilate of fedition arid 

^ Origin of Evil, p. 201. 
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innovation in the ftate, as fetting himfelf up 
for King in oppofition to the Emperor, Pi- 
late endeavoured by feveral indiredt queftions, 
to come at the truth of thefe infinuations 
from his own mouth. " Tby own nation, 
*' faid he, hath delivered thee unto me." 
Which artifice Jefus obferving, direftly an- 
fwered him, " My kingdom is not of this 
*' world : if my kingdom were qf this world, 
*' then would my fervants fight that I Ihould 
** not be delivered into the hands of the 
** Jevys." That is, I have indeed a king- 
dom, which I do not deny having profefled 
to eflablifh : but, as I always inculcated, it 
is not a kingdom of this Prefent world, nqr 
any way tends to caufe difturbance in the 
government. For if it had, my fervants 
would have fought, &c. 

I am forry to find you not lefs unhappy in 
your application of the paflage next cited : 
f Think not that I come to fend peace on the 

• Origin of Evil, p. 202. 
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earthy &c. The contents of the chapter i|i 
which thefe words occur, are the inftrudtions 
which Chrift gives his^ ApolHes upoji fend- 
ing them forth into the world on the Grand 
Errand tp which they were appointed. He 
forewarns them of the difficulties they mul^ 
encounter, s^nd the evils they had to ftruggle 
with in their promulgation pf the Gofpel ; 
that when thofe evils did overtake them, 
they might from their fore-knowledge and 
expedtation of them, bear them with the 
greatef conftancy and firmer refolution. 
" Think not, fcys he^ that I am come to 
" fend peace on earth, &c. That is : Do 
not perfuade yourfelves that you may avoid 
a moft Tevere trial of your conftancy j do not 
expeft that the world will entertain a reli- 
gion fo deftru6tive of luxury, eafe, and plea- 
fure, and fo oppofite to men's natural lufts 
and appetites, as is this I come to fettle, 
with an implicit refignation to it; in the love 
and peaceablcnefs of it. By no means : but 
on the contrary, to fee you facrifice your 

pwn 
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town eafe and domeftic huppindfs to the pub^ 
lie caufe of virtue and religion •, to fee yoix 
ttigage yourfelves in unneceffary troubles 
*nd affliftions, when you might have en- 
joyed peace and fatisfaftion at home, will 
txalperate your friends and relations rnttt 
particularly againft you, and your bittcrdft 
enemies Ihall be they of your own houfer 
libld. This I humbly conceive to be thfe 
♦rue meaning of the paffage-, which re- 
Ipefled the Apoftles and firft converts ^ith 
ifheir conneftions, and bore* no reference t« 
future ages. 

Upon thefe fuppofed irflperfeftiotts in all re- 
ligions, the Chriftian not excepted, it is en- 
tertaining to obferve how dexteroully youprefs 
into your fervice another argument in proof 
of the general imperfeftion of hXi'man nature. 
But the truth of thofe fuppoftd imperfcdions, 
'as far as we have pfociee^fcd, appearing 
tveak and groundlefs, this argument of 
courfe falfe to the ground, Exulting how- 
ever 
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ever in thedifcovery of imperfections, Which 
exift not but in yotir own imagination, Kow 
triumphant your exclamation! * From what 
infcruiable fource do all tbefe hnperfeSfions derive 
their exijiencei Some fource iaftonifliing in- 
deed, and f^mote from ordinary underftand- 
ings', yet not altogether itifcrutable. Since it 
it feems that Oirtnipotence has to you coni- 
mitted the keys of knowledge : has graci- 
oufly vouchfafed to unravel to you all his 
myfterious plan of drfpenfing to us : has to 
you accounted, why he has attributed to 
mankind juft reafoh enough to make them 
miferable, and juft enough religion to enable 
them to worfhip him in the darknefs of ig- 
norance and error. How eafy do the moft 
abftrufe matters appear to us, when once 
explained ; and how^Ylrange it feems, that 
no one before you fhould have hit upon 
this lucky conceit ! " That f man is naT 

f Origin of Evil, p. 1 60. f ^^^» P* 1^2. 
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*^ turally imperfeft, and therefor^ incapable 



cc 



of regeiving a perfeft religion/ 



It is neceflary again and again to re^ 
mind you, that pcrfcftion is a term merely 
relative; and therefore it may juftly be 
aflced, what degree of perfeftion is here in- 
tended. As to abfolute perfedtion, we do 
not arrogate it ; neither do we afcribe it to 
beings of a much fuperior nature : it is an 
attribute that can only be appropriated tq 
the Deity himfelf, All that we contend for 
is, what every other fpecies of created Beings 
is allowed to have, perfeftion in our nature: 
which I underftand the old fchool axiom, 
Qmne ens eft perfeSum^ to fignify. 

Man is incapable of receiving a religion 
calculated for fuperior Beings; but why 
fhould we fuppofe the 'all-wife Creator pro- 
pofed for his obfervance a religion, which it 
was not in his power to obferve ? * Was a 

• Qrigin of Evil, p. 211. 
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Icgiflator, to ufe your own allufion, to com-* 
pofe laws for a nurfery •, they muft be childilh 
laws, I grant : but you muft likewife grant^' 
that thofe laws would be fo well ada:pted to'' 
the age and underftanding of thofe children^' 
for whofe obfervance they were intended}* 
that neither the comprehenfioh of them would' 
be beyond the reach of their capacity, nor^ 
the obfervance of them beyond their ability.' 
The wifdom of the legillator is concerned {o* 
far as this. ^ 

No matter: having with all the pomp of 
ipfedixitifm djfertedy a much'eifier metKod 
than that of proving^ that" "Man, beir^^ 
*' naturally imperfeft, was neceffarily inca-^ 
*' pable of receiving a perfeft religion," your 
next ftep is, to accpunt for fo extrabrdin^ a ' 
faft. And in explication of this impra^Uca- ' 
bility of imparting to mankind aperfeft reli- 1 
gion, you obferve there are but two methods ' 
by which this can be efFedted ; cither by the '- 
deduftions which God empowers them to 

make 
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make by the force of natural reafon, or by- 
the extraordinary interpofition. of divine re* 
yelation. The firft^ after fome pertinent re- 
flections upon the nature of it, and thofc 
difficulties that muft neceffarily a.tten4 it), 
and dedu&ions from its known cSdSt unaf- 
fifted by. revelation, you conclude to be in« 
effectual* And in order to prove the other 
method equally fo, recQurfe is had to, the 
idx>Fe-mendoned hypothefis, the imperfec* 
tion of man, and in confequence of that, his 
incapability of receiving a perfect religion. 

It muft be. confeffed that Omnipotence 
cannot import knowledge to creatures, of; 
which he has made them naturally, incapable, > 
without at the fame time chan^g their na- 
tures. He- cannot : inftrud a mole in aftro- 
npmy, or an oyfter in mufic.-, without im-^ 
partmg to them, faculties neoEdTary-fbr the 
acquifition of thofe fcienccs.:. and then that 
is no longer a moley nor this an oyfler. But 
though the^-nature of tbcfc creatures be im- 

perfeft. 



L^T T E It mi Wiir 

petfeQ:, ye;t, as was before, obfervved* whft 
dQubts th^ thej5 arc:peyfe£tinith»ir nature ^ 
Or^, to esq^l^kiti/ ]^l^l£ mQriS Qlfl^t«» e^ysx^ 
faculty that.they .p<^t>6:i$;ia)th^.lugheftca«f^ 
gree adaptgdi tci^ thct natune^ a£ c^cbifpectcs^ 
and the. uf^sc th^y havje accajioiu tCD maket 
qf tbie^. i . 

Man, though th« low^ft ioritha cbtiai 
cf int^^Uq^jyijb^ingia, is yiet.ei34pwed;whk)ai 
ftculty. abpv^, th^ . brute cf c^©n, . ^kh mcL 
call r^afoffi*' Aod it: is abiUrd.. to ftqopofi^. 
that tfeis facultjTt rightlyi^od:.prDpjerly excwi 
t^^, i^^ i^ fyJu: a^e^^ ajad/perfefi) asi 
t9 ^iy^r; all th|$ puipoies; it wasjinncnded/ 
for, or wejia««o<5cafiofi toimakeo£:ia Bjri 
it we a4[e enabled: to direem that there is^^i} 
God ; which is the foundation of all religiiMUi 
And indeed, that he has ordained fuch du-* 
tks^ aji rej^ipn jreqiiiiircs oftis,, you^ftenvftot 
tQ. deny : in , that- you acltoowlodge: ♦ iJki 

• Origin of Eyilj p. igS< . 
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Cbr^iM reUp9ht0 ba^e fametbing fupematural 
ik it. How fevere theti is the lot of mail* 
l^nd, who are endowed with a faculty, i^hich 
enables them Ito^ifcbver ^at there ^re ce^-^- 
t^in duties- to be peribraied to God andtheii' 
fellow-creatuics, as necc^afy to theii< happi- 
nels : yet this unenviable faculty,- whidh^ 
notwithftanding it has pleafed God explicitly 
to reveal himfelf to us upon thofe poifttJi' is 
incapable of difceming what thefe duties at^. ' 
For in the name of goodnefs what end ciocs 
the^ mere knowledge that there is a religion 
ferve ; if our faculties are abfoluiely iiicapa-* 
ble of knowing what that religidn is, and- 
wherein it confifts ? For my own- part, I 
have more extenfive ideas of the divine 
goodnefs, and the capacity of the hu- 
man mind. 

But that a matter -of fuch importtoce may 
not depend upon my ideas, or even, more 
enlarged, more improved as they may be, on 
yovu- own j let us reft the truth upon faft, 

and 
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and not furmife: let us examine, whether 
the religion, which confeffedly appears to 
have the the faireft prctenfions to be a per- 
fe6k religion, be really dcfeftive in thole 
general points, which you have eftablifhed 
as the true criteria of perfection : Uniyerfa- 
%, Authenticity^ Perfficuity^ and PoUcy. 



I am, Sir, &c. 
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WH£N i hetr your h Mraitn profef- 
fions of zeal for the interefts of a 
religion, that wants Univerfality, Authenti- 
city, PerlJ;)iciiity, attd Polity -, I muft either 
doubt your fincerity, or confefs myfelf at a 
lofs to account for the principles you a6t on. 
Want of Univerfality is a paltry objeftidn of' 
long (landing, which the enemies of revela- 
tion have pioafly tranfmittcd from one to 
another, as a fort never to be given up. Its 
futility hath been fufficiently expofed; but 
it hath ftill the air of' an objedlion ; and, a§ 
with thofe to whom it niay appear new, it 
may appear with fome weight, I fuppofe is • 
never to be dropped* But it is on account 
of the Authenticity of Chriftianity that we. 
believe it, of its Perfpicuity that we profit 

. by 
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by it, and of its correfpondexice with fouxui 
Polity that it i'^ adopted, eftablifhed, en- 
couraged. And did it really want Authenti- 
city, Peripicuity, and Polity, it would nei- 
ther merit the belief, nor practice of a wift 
man, nor be any ways entitled to the. pro- 
cedion, much lefs the encouragement of 
the ftatc. 

By the want of Univerfality is underllood, 
to u{e your own explanation^ * that who- 
ever (i9id wherever a reliffon was fir ft reveakd% 
there muft have been times and places^ in which 
it was mt revealed. To this affertion, tho* 
advanced as an unqueftionable truth, a rea- 
der little di^fed to cavil may juftly objcft : 
and the proof of it will be found a more dif- 
ficult tafk than you feem to be aware of^ a^ 
well as attended with fuch fuppofitions as I 
truft you would never affume. For if the 
world did not exift from all eternity, or wa$r 

♦ Origin of Evil, p. 212. 
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not univerfally peopled at the time it beguA 
to exift ; in confutation of bdth which hy* 
pothefes we have the concurrent teftimony of 
reafon, hiftory, and tradition : then it muft 
be acknowledged at lead: poflible, that a re- 
ligion might be firft reveakdi when there were 
neither times nor focieties^ in which it was not 
revealed. Nor is fuch a thing only barely 
pojfible \ but I am authorifed by hiftory to 
think, that there was a religion imparted to 
the flrft man f . Reafon too feeihs to coil- 
firm nle iti this Opinion : elfe how ihall we 
account for thofe various religions, or rathef 
thofe various modes of religion, which in a 
fliort time fo univerfally difiiifed themfelvesf 
through all focieties on the earth : unlefs we 
allow them to have been the Outlines Ot (ha- 
do^s of the religion originally imparted to 
mankind, depraved arid corrupted from its 
^ancient purity •, the confequcnce of its. hav- 
ing no other foundation, than the natural 

^ See Butler's Anal. 
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impulfe'of corifcicnce, and thle lAftability and 
variablcnefs of tradition. 



If then wc enquire into the nature of that 
original religion, it is not unreafonable to 
t^ke our account from the moft ancient hif- 
tory extant, which is the Mofaic hiftory of 
the creation. According to which we find, 
that in the days of the firft man the Sabbath 
was appointed. Marriage was inftituted, and 
Prayer and Adoration were made to the 
Deity. Here is plainly the fubftance of that 
religion, die Perfcfter and Finifher of which, 
from the beginning of time, was promifed : 
he, whofe heel Jhould^ bruife the ferpent^s head. 
For the end of Chrift's coming was not to 
abolifh the old and fundamental religion, 
but to perfed it : he came not to deftroy the 
law, but to fulfil it. Hence then the chrif- 
tian reKgion appears to be nothing new, no 
novel fyftem, no other than the perfedkion 
of that religion, originally imparted to man- 
kind i while there exifted neither times nor 
H 3 focieties 
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fbcieties in which it was not publiflied. And 
thus will it, without any falfe g)ofles or 
forced conftrudtions, bear the teft of Univer- 
fality, for which you contend. Npr is it 
unwortljiy to obfcrve how, by a train of pro* 
videnttal difpenfations, the Divine Being 
continued gradually to clear up that religipa 
from it^ original obfcurity; and tnpxn&r 
the faint glimmering he had at firft afforded, 
by fending at various periods, patriarchs, 
prophets, and holy men of old, to prepare 
the world for a reception of that light which 
the Sun of Brightnefs diffufed, w|ieh the fu|l- 
nefr of tithe was come *. 

But if you contend for an uriiverlality of 
reKgion in a more unHmited fenfe than this *, 
if your meaf^ng be, that an univerfal reli- 
^on is that which muflt have been alike re- 
vealed to all men, an4 at all times : the ar- 
gument, which is taken from the juftice of 

f Sea Difcourfe on CoAfcicnce. 
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God, pnx:e6d$ upon a falfe foundation^ and 
deftroys itfelf by proving too much. For 
by the fame yray of argping^ nvty we not 
arraign the juftice of the Peity inaiB^rdingtil 
the poor wretches in Hudfon's Bay fcarce the 
mere neceilariesof fiibfi(tence, m^ftonltaly 
and other happy parts of )be globe he hath 
dealt out with a liberal hand not tudy alLdur 
neceflarieat but all the comforts and elegan^^ 
cies of life ? Why has hi? providence pcr^ 
mitted the knov^edge pf arts and fciences t6 
Illumine. Europe in & diftinguiflied a manf 
ner ; whilft the Africans are in a great mea« 
fure as ignorapt^ barbaroius, and U|icivilize4 
as the very favages ii^ their deiarts ? And tq 
carry the argumeht ftill further, T^hy is one 
man fuffercd to labour under the preffure 
of mifcry, infamy and* want f and another 
equally or perhaps more undeferving of the 
blcffings of providence, permitted to enjdy 
affluence, pleafure, and efteem i Thefe things 
are obvious to the &nfes, and therefore ipe^ 
for Chcmfelves : Of he, who can deny God 
fit ^ the 
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the power to grant advantages to oqe man 
abgve anotbcr in , any .one refpe£t» * would be 
ready to deny him the fiune power in all rp- 

The mith is, if we lodk through the 
worlds we ih^ll find that an equal diflxibu'* 
cion of the goods^ as they. are termed, of 
nature or of fortune, is not the method God 
has chofe in difpenfing to mankind: but he 
has afforded them different natural endow* 
ments, as well as different opportunities of 
improving them. And yet notwithftanding 
theie feeming inequalities in his various dif^ 
penfations to mankind ; he, who is all per- 
feftion, muft be infinitely juft. 

In ihort, there lies in. this relped the 
very &me objefkion againfl: the religion 
of nature, as againft revelation 5 the want 
of univerfality being equally obje£bible to 
the one as the other. All men's capacities 
are not e^ual 5 fome are endued with a 

(Quicker 
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quicker underftanding and more ready per- 
ception of tilings thah ^others; capable of 
diftinguifhing truth fVotn -fatfliood more 
clearly; and from thence derive great ad- 
vantage in the exercife of thofe duties they 
fo diftinftly difcem, over men of flower parts 
and inferior abilities. The argument there- 
fore can really prove no more than this ; 
that there will be a titnej when all thofe 
feeming partialities will be accounted for, 
and the ways €ff God fully juftified * to 
man $• 

The authenticity of the fcriptures has, by 
able and learned men, been fo fully and clearly 
proved, that I (hall hot prefume to enter 
farther into this argument, than is abfolutely 
neceflary to remove the bbjeftions you have 

* See Difcoarfe QnConfcience.^ 

t If the Enquirer would fee tips point more fully 
treated, than the brevity propofed in thefe Letters ad- 
mits ; I refer him to Dr. Law's ** Coniiderations on 
f* the Theory of Religion,'* 
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ftarced againft it. Tbs main ftrds of which 
iecms to reft upoa tlus a0erdonr ^^ that 
^^ gli^tiiig a. man tx> be infpired, yet it 
f^ ieems utterly impra£i]cabk», that he 0iouid 
^^ ever produce indubitable credentials of a 
" divine commiffion to others, who are yn- 
" infpircd*." That we may not difpiutc 
about words, it will not be amiis tp come t9 
an explanation of tcrinq* : : 

. By infpiration then I fupppfe I ^m to uq^ 
derftand a divine conveyance of certaiq fuper?: 
natural truths to the mind :|:. Now theen4 
pf all infpiration, and fome end it muft have, 
is to enforce the belief of thofe truths, with 
the promulgation of which the infpired per-* 
fon is charged. If therefore this divine com-* 
miiBon be by nature incapab|le of being mad^ 
appear to all thofe for whofe good and hap- 
pinefs it was defigned and promulgated; 
this gift of infpiration ferves no purpofe ; 

• Origin of Evil, p. 913. 

t See Difcoaife on Inrpiradon. 

the 
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the conferriiig of k ttipon any perfon is un^ 
neceflary; and dierein God confequently a&s 
in vain : wliidi is an aflfertion fo wild and 
jwtravagant, as cTcry aft of reafon, and 
fcvery tenet in philofophy difdaim. 

7bt qoeftion then i$y How znt we to 
know when any inan is infpired ? When i 
fee a peifq^ perform things which art infi- 
nitely beyond the ordinary operations of na- 
ture : when I fee j|£knef$ and difeafe fke be-^ 
:fore bim ; whpfe touch reftores fight to the 
blind *, who by his word commands the lame 
to walkjt and even revives the dead: fuch 
a perfon I mull conclude to be fome way 
luper- naturally empowered. Daemons in- 
deed) for aught I can aflert againfl; theb 
power, may poffibly have permiffion and 
authority to enable men to perform thefe 
pv the like works. But when I {%e thefe 
works wrought in confirmation of, and 
to fupport a more compleat fyftem, of vir- 
tue and morality^ than the grcateft philo- 

fophers 
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fophers and wifeft Ic^flatdrs were ever able 
to compofe : a fy&em^ which, whilft it forms 
the manners, irradiates the mind with fo 
ckar truths, that the greateft lights of hor 
man reafbn were comparatively but fa manjr 
faint and glimmering lamps, which ferved 
rather to amufe the miiid, than tb iAfonh it *, 
to bani(h the ^oom and horrors of diflblu- 
tion, rather than to prefent us with a clear 
profpea of immortality: When this is the 
cafe, I will not hefitate to pronounce that 
perfon diyinely infpired: and as fuch, of 
right to command my aflfent to the truth of 
thofc doftrines he profeflcd to teach. 

1 muft here take the liberty to remind you 
of a note, I find in your lafk edition, which,' 
when you fee the confequence of the concef- • 
lion there made, you will probably think 
]»t>per .to retraft, *A finccrc belief in the 
divine authority of Chrift's milfion, you 

f Origiii of ^irUf p.. ii9« 

allow. 
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^Uow, was indifpenfibly icquired by him in 
idl his diftiples. Be fy goQd theii as to tell 
us, how this fi^th Wa^ ta be propagated % 
how men were to receive full convi&ion of 
the divine ' authority of Chrift's miflion ? 
For you aflert in the p^iflage before us, that 
tho' It riian ttiaypoffiblyknow when he him- 
felf is ififpired ; yet that he fhould ever pro^ 
duce indubitable crederitif^ of a divihe com- 
tniflion tb others, who are uninfpiitd, feem* 
utterly imprafticable* The ai^metlt mecho^ 
dized will niri^thus - Chrift requiitd of iiis 
difciples, a finCere bfelidT in the divine autho- 
rity of his miffion ; but no man can pro- 
duce indubitable credentials of a divine com- 
miflion ; therefoitr Chrift required a fincere 
belief in diat, of whieh it was not in his 
power to afibrd them conviftion. Poflfeft 
of a £iith fo ready^ as not. to require fuf^ 
ficient grounds of ^belief, you may be n 
Mahometan, a Pagan, of what yoa pleafe, 
with the fame pndles with which you fo 
eameftly boaft yourfetf a Chriftiam Surely 

you 
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you will not ahfiKt mt. fi> abfUrdly, is by 
ikying, that by kMkiftUe ,€mknimls . ytA 
fncianed mathematical cktfionftrati^n^ 

The othtfr part 6£ yoar argunilm: a|lude^ 
to the diftance of dtiie fince the traa(a£U<m 
of thofe faifts, under confideration^ But this 
argiimeiM:,. was it to be admitted as fucla^ 
would prore (iqually ftrong and cooclulivie 
agwift oiir a^ntiag to a^ny of the befl: at"* 
tefled and moft tmtverfidly acknowledged 
fafits that are reported ia hiflnry. It is true^ 
hifbory is not capable of Aathecbatical de* 
monftration. It caniidt be ib. demonibra- 
tively proved, tluit Julius Cxiar uras (tabbed 
in the Seoate-hbuiet of Richard the lUd. 
flam in Bofworth fieldt as that the three an* 
gjles of every triangle Mt equal to two xight 
ones : yet I believe the Afiiertainnaent of thoie 
£itdS| as ^rmly as I do the denionilratian of 
'this. Alui wherever the teftinuxny of all 
htftorianst who have recorded any fa£t) ia 
general and concurrent : 'the circMcnibnces 

of 
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bf fafts thus ieprefented, I think, I may^ 
without tbt imputation of credulity, red: per* 
fuaded of ^ and cannot without incurring thd 
Cenfure of obftinate and dangerous feeptH 
cifita, deny. 

But wjien, befides the comiiirr^t ftdfd^ 
tAony of all who have treated on any pdnic^ 
it happens that fech cheir aocoums were pub- 
liflied^ whilft the eye-witnefiet of thofe fads 
iRrere moftly living; and amongft perfoiiaj 
^ho» (had ttiey beok falie, were both inte« 
refted and dHpofed to prove dbe faliity 4jt 
them, obtajncd fudi utiveriai credk, :tkac 
iM) cotemporary witter has tfettod, or even 
Ciuefbioted the truth of them i . they have then 
nXi the marks of trudi, of m^kh ^tfiory is 
Capable » ted iriiat waa true feventeen hua^ 
dred years Hgo, muft be ecpially ib now^ 

That facts flre liid)le to^ be mi&eprefeattd 
by prejudice and fi^-intereft t readiiy aliow^ 
allow tm^ if you pleife, that matteia of reitw 

gion 
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g^on ate more.expofedtb fuch miiitpr^fenta-^ 
ticMis than things of more ordinaiy concern. 
But I believe prejudice and felf-intereft have 
lifs afcendency over the minds of chofe who 
have appeared in defence of Chriftianity^ 
than of thoie who have declared themfelves 
againft it. Let the reli^on be true or falfe, 
unlcb the advocate for it be thoroughly per- 
fuaded of the truth of it» why fhould he la • 
bour to involve pollerity in error. He ma- 
^ifeftly declares, that he doef> not believe on 
the bare authority of thofe Who believed be* 
fore him*, in that he puts the truth of his 
faith to the teft of reafon and argument. 
The dignified prieft enjoys the benefit and 
dignity which refult from his profeflion, if 
that religion be falfe *, and what can he do 
more, be it ever fo true ? How therefore is 
his temporal intereft cohcerned in the truth 
of it ; or whaf felfifh prejudices has fuch a 
man to engage with ? But on the contrary, 
a reli^on which hangs like a clog upon bad 
men's confciences, which reftrains their plea- 

furesj 
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fures,* a;nd thwarts their appetites and incli- 
nationsj will naturally pofiefs them with 
ilrong prejudices againft it. Accordingly 
we find, that thofe of the moft profligate and 
libertine lives are generally its greateit ad- 
verfaries. Their lives make them wilh it to 
be falfe : and it is an eafy tranfition,- from 
wifliing to believing. • • 

its fpeculative doftrines likewife, you ob- 
ferve, muft want perfpicuity : and not only 
the fpeculative points of a divinely inftituted 
religion, but alfo thofe of nature are beyond 
our comprehenfion* 1 cannot tell how th6 
foul a6ts upon the body ^ but that it does (b 
a£t, is a matter therefore not lefs true. So 
t am told, that the dead fhall be raifed in- 
corruptible, and I believe it : hoW they are 
to be thus raifed, is not explained to me ; 
nor am I follicitous to know. And when 
you will condefcend to demonftrate in what 
manner fpirit afts upon matter-, I will, in 
return for that fecret, engage to illuftrate any 
I th« 
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-dtiB'tnoft abfthlfe *nd^ctoTat!t*edo£lririfcs in 
•ihe ChHtliah tetligl&h. TheJfc 'eaifdtet He 
\my wsil dtjeaicm i^Wft it,'b«aiife fonie^f 
its'l^fcaitedfc Boariiles iW'tttaltcdabb^e hu- 
ihan i^eafiHi j •iblbng'aytfigite is ttdthirig &m- 
'tr*aia6ry,'tf6atfttg'rt^grt«At to feafon in 
^' Whole ftfiftme of C3il-i(Hin5ty. So long 
as its pradical daties afc dear iirM obvious 
to the meanefl: capacities ; matters of fpecu- 
fation it niay'?nitade,'^ch'ife'ftey«id 'the 
rtaih of tlte-" riiOJt rtftteaf rtttRhei* dearly to 
'^h&n : ^(ilrebllbly • 'ffAt^td -as '«n IttdUee.- 
Vfiferit= fo%«-6f fcattiitfg'tad'^ffiries, to--«n- 
pibytheii'talefits dn' a fuijjfeft ^f f<>«gftat Sftd 
'gcftcf ftl contefrn. ' Mta - is 'by *(ittA* dfi jiods 
wjd airing j fdhd of' '^f/ka.t is^afcftrufe, 'irid 
apt^ to'deJ^fe" things that'atref pfeirf-aiid'fcafy, 
Ttiferfely' beiikttfe Chey'ii-r fo : 

'irMfffdiat in-^idi6'pdftta, t^'f&^itntia'titptSi. 

'■•■ bbjefts the'rworeWtabte' tftfcy-lye^^^fOW 
the ' ii^e • of"hti^sn '"kriftWlidge, the 'ttldfe 

ftrongly 
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tianity comprized nothing but . a (^tjj^ plain 
pradlical precepts; might not that be a 
r<}a^/?n,/pi:,;PMr> ^^s,^/u:ufe ij), |^jq^,the 
.^ly«Hty.ofjit ? ^AflAi£.r^„/^ fiRt,^t;Y?j0r 
iiJJtgiTOWit, , fi]^hi^e,^fe^^n:j^^T^A)^^s 
- Sa^Wftthe ,#vifti5yi#^ ti«; ghf ,^%n,^5jigi9(|i, 
\<e«d .4€0ing]y '.fio <:gg% ce , J^e tft^ . qf jO 
;Syr«lyaiam;;Pet. jO| rffyfcj^y^^t j.p^ 

iipppuj«i»¥.eri«ims, r^i.qh .^ .Sm^Jp^^ 

.iquir*i. flf me' l>yjfib<fcP5ifN8j%jof<fi rifi'*<*^» 
jAhe .^diifinity .y)f .JKt«<i.;t^t 5^6,^1^ 

i*ble,ipcB«fs. 

r .K9i9i»i;jb$iid li^U jnj^acfies ; yfet ^p^y (^it^j^- 
jjsftt.giej^^vftien-jthere lis , fii^^^t gt^qi^s 
?ibr,<l9y<bc.lief;,4pft|h(?m. J[n,4^qrt, ^^i^j^s 
■ above my reafon, it requires no great degree 
of credulity>-t»i>elieire>on^e authority of a 
I 2 divide 
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divine revelation : and to no point, that corl- 
tradiftj my rtafori, does fcripture itquirie 
my aflent. 

But then its pra^ical plrccdpts are fo far 
from falling under any charge of obfcority, 
are fb clear and obvious, that he who runs 
may read and comprehend them. And no- 
thing but a ftrong affe&ation of fingularify 
could have bctfayed you into an^ aflerdon, to 
tife your own words, fo very ex/radrdinaryj as 
^* that eten its pra&ical and mofral precepts 
*« muft be likewfe obfcurtV And then 
without offering the fhadow of an argument 
in fupport of fo falfe and arbitrary an aflcr- 
tion, you gravely fet yourfelf US ac<JcJUrft for 
the neceffity of it. And this you endeavour 
upon the ftrength of an hypothcfis elfewhere 
laid down, viz. " That Omnipotence could 
«* not prevent moral evil from coming 
" into the world." Suppofing Omnipotence 

• Origin of Evil, p. tig. 

eould 



C9uid np% have prevented Evil from comi^ 
into the worid *, you will however allpw put, . 
that he could have prevented yi«^ of the Evil 
that is introduced from coming into the 
world ; for there are many Eyils both natuv 
ral and moral, that cannot be called e0^n- 
tial to our nature : Upon your plan then be 
ici kind as to anfwer me why Omifiipotence 
did not. Or draw your line» and tell m.e 
how much Evil Omnipotence could have 
prevented, und how fnuch hp jcould not. 
Could not Omnipotence for inftance have pre- 
vented the introdu£):ion of many difeafes^ 
which till of late years never m^de their ap« 
pearance in the world : Couid not the fame 
ififinite Power have prevented the introduc- 
tion of many uimatural crimes : neither the 
one, nor the other, appearing ^t all effen- 
tial to human natyje ? Upop your plao • 
how is the introduction of Evijs, whicfe 
Omnipotence could have prevented, ac- 

* Prigin of Evil, p. 89.. , 

I 3 counted 
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dftr ihfei¥!H«Ja!ai* ifl^;- as' ybU; ydarfeJf aid-- 

Ai'fiSHSf, t6 a^'ffiatpiflrii^t<fifc«i «-«<»«#■' 
i»?a tMlngi- wlffiill iWpc# n«>c<4ttracft«^ott'i- 
» :? kA^igCy *r ^%H'P a* rtet' afeoSftdifiw- 
ed*,' axitf HfrioW wrf ftVSw' «• c<^Hterm'. 1^, tS^ 
<tiftfft i!R!^ (mf!p6/fxn6S 66m h\k pfet^i 

A6i <IMng 56tiMs ife Cmirp6ten6ii I ito^ 
M ^M is'. 6ttinr|i6iteHte^ «d^cF (^aSfidtf 

m t^6 AifiSgi-, itt m farfi*^ fifa*V eipi a* 

MhiEfif from tll< ^6'rf<f, atadP Aifftfr ff <6 
6^-intf6r^cridrf. teii th?i M4bifi^ ifi^i hbt 

• Oi^n of ^vil, p. §#, feci 92. 

from 



fwni.any^l^fpift^.go^er if>, Qpd> but fK^ 
th^ neceflTity pf things* Ha gan makp; 4 
Guryed line ftreight,, 3^4' ^ajx), ^ ftriejght 
line hcqan ^^lj^2^.cui;ye5. l?y deljwyiqg thf 
6qpali):y/ he^ cw.nial^etw(>.e^u^thipgs ut^ 
qual i ao4 l>e; cqt^di as e^]r< h^i? ^xcluc^ 
mor>^ evil, ^qfn ti^ "woj^ld^^ 45. penzuttqd it 
ifO. 1^ i|t^|xQduGQ4^ i^nd the ceafoa, wbjit it 
W4^ fiiffi^l^d to he ift$ro4iw;e4 PiV^.n^i^r 1% 
);h^t i|; ^^^^ not, bu( that i^ w^s iit^^- no; t(f 
have bj3!^ ex^lpdj&d. 

However, granting the trufh. qf yopyc ^,- 
pothefis, if your argument be reduced into 
fprm,, we Ih^ fiM Mi ftaud, thua^: *f God, 
^* who cowl4 npjt prevenjd tm^^l evil frqpj 
^' coming into, the wprUJ^ cani much left, bf 
f^ f^ppofc4 ^t>l« W ^^tiqjAt^ i»t, wl;iei3L one? 
•* ijiiJEroduced j the?eif°*e 4II IF^S^P^* ^^ ?^<^ 
^^ ral yf'm\nt nhat he caja j^io^u^upi^c^o tq 
f <^ nian mv;ift b^ c^fcu?e :" w rather, in my 
humble opinion, therefore all fuch precepts 
muft be impcrfea : or indefdi, if any conclu- 
I 4 fi^ 
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Hon can be properly drawn from thefe pre-* 
mifes, it tnuft be this, " that therefore all 
** precepts of virtue are abfolutely vain/' 
From hence may be obfi^rved, how in- 
conclufivc are the reafbnings of ingenious^ 
men ; when out of an affected fingularit}^ 
they give too great fcope to the flight of 
their own vague fancies, and would appear 
to think more deeply than all the world that 
went before them : who, by endeavouring 
to foar too high in fearch of light, are 
moft apt to lofe themfelves amidft the 
clouds of error. 

The laft general objeAion is, its want o§ 
policy*, by which, as you inform us, is 
meant *, that it does not prefcribe rules for 
the government of ftates and empires*, a 
point in which I have the fatisfa6tion to find 
inyfelf entirely of your opinion ; neither does 
it efiablifh rules, or afford us any diredion^ 

• Qsigtn of Evil, p. ^^i, . 

fpr 
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for the condufkihg of fleets and armies. No 
man in his fenfes ever ftippofcd Chriftianity: 
to comprehend all arts and fciences. Reli* 
gion is one thing ; policy is another. Thift 
prefcribes regulations for the goyerntnent of 
ftates and communities ; and that profefles 
to direft us in our duty to God, ourfelves^ 
and others. 

In genei^al, policy is oppofed to barbae-* 
rifm, as religion is to vice. All there- 
fore that can be required of religion in 
this view is, that it clafh not with civil po- 
lity : and no defeat can with any propriety 
be imputed to it, becaufe it indudes ho rules 
of government ; fo long as its precepts go 
hand in hand with fuch principles of policy; 
as if ftri6Uy adhered to cannot fail ito render 
a people .fiourifhing and great. ■ And. that 
fuch is the ixature of the religion under con- 
fideration, is one of thofe plain truths that 
need no proof. A religion, the precepts of 
which tend to make us aflfeftionate parents, 

dutiful 
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i|i7»citwens^ mufl? promotavtmie;. a/nji vim 
tucr^in fpts'ofailljrafiimnQQts fi»:I!lliQhi^t^^ 
Ian policjic^. wUl maker uar bmve;, I|t hai^ 
ftoem poediljr obilb^^,. tim; tdi6'Gi^k$ aa<i 
BiOBnane o^icffiBd-vktm aod-brajv'^iy^^ 
Qsad^' l9i^ tjks fame wimdt:. therebjr itt^lfing 
the neceilary and infeparable coimefiiQn bfin 
tween them. And indeed f^e fhall always 
fnA iriinie and tnae couya^e ioi t)iA! {ame 
breaA; tliey ar« congeaial^ 91^' wH}* evipi} b^ 
lofeparabk compaaiiws*. 

tf it be^ iodiecd^tiivu^, that YomOiY/^ F&tn 
fidjr» CocraiM&oo,. afid a gena 1^ encoiwiigen 
mem! of Profljjgai^ audi Vkq,: bc^ tbe p^ci> 
piss of goffemmem beft caWuUtod 10 {Hroni 
flttce dK 'gteamicfe w^fifQ(^ti/y oi a na-^ 
die pniciplei.^ Ci«^ftMiijj|y an?<^ «¥>i^ 



Curzus fuufjentif, ^ amio 



Sdfiaddt? ^aid FaBrieittSy mdnefyueCami^f 

%9t bdknm emmm? . Jy v. S^. H. 

incompatible 
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ibufKi^poiicyn Bl»tioii»thl»:ooht«&rfs. i^ upotr 
»" M& aild impidrtitii^ eitiquti^k (Hpuld^ap!^ 
^ear, ttut^ iti< wHati9(^i» ftbce?:thl>^ dutier ^ 
moratit^ VHM ino& {MdHy ob&ilrad^ ^nd 
tiide dppaBM ^iiitfciplis^ wei« foaft pfBvaH;> 
J^gT;; ^roptfrtfaMftbif h8{lpi0r vMim dm pM» 

fMe :• I# tte^ mill) of ^^fk\%, Spmm mA 
Rome be by their own hiftorians albl^i^vdi W 
fhe malignant influence of fuch principles as 
diofe^ : as* wqH the iaimdoftidii^ o^'fiioh^ piin- 
fsiplej,' as' the enoe^agometit o£ themiwhoa 
intibdtsbedv Moft^ 1^ impaiittii; For. it'»9a 
agrioib ^ tru& M j^ii^cs* A ki plMlotfephy^ 
«' that Z' fflsttkrity of ettpios #ill piKMliid^ 
>« fitnH* oflfiElfla*/* 

Fifo» d*is Vbw of thhigs^dmi it appttata^ 
that cofTuptt^ny venality^ and » fii>tal dilft^ 
patlon of inamieEa^ ate not move eontrary t^ 
tAe pfe^ept» of oiir reKgi^ily than the niks 
pf found policy : confequently tbac ttJAgfop^ 

which 
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which in every article fundamentally combats 
thofe Wees, and diicourages them, muft con- 
duce u> the good of the ftate. And therer 
ibre» chough it does not immediately prt^ 
(bribe rules of goiremment ; yet as it co- 
<^>erates with, and enforces principles or the 
beft and fureft policy, it may be deemed 
ftridUy political; and even on prudential 
luid ten4)orary motive^, defend tp bf ?|i7 
couraged. 

Principles of government founded oh aii 
encouragement of vice, however warnily re? 
commended, however occafionally ufefiil to 
a weak or profligate miniftry, muft always 
be prejudicial to the ftate. Such arts are at 
beft but a bad varnifti to hide real defcfts, 
which, like the rouge on a faded face, by a 
prefcnt addition of falfe and adventitious 
charms deludes the eye of the Superficial ad- 
mirer, yet in reality poifonl^ the beauties it is 
Intended to enhance, and fccretly faps the 

conftitution. 

The 
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The judicious author of the Prefcnt State rf 
Euttfpe lays down this niaxim : to ufc his 
own words; " As a point of rerjr great 
<< confequeftce in politics, That rel^oufs 
** principles are much more capable of fuf- 
*' raining and fupporting a firm and detef'^ 
^' min^d courage, than either political no- 
" tidnd or views of intereft. Which fliould 
<* indtice ftatefmen to be very Cautious of 
" running down religion in general ; that 
<* can never have any better cffedt, than cor- 
^* rupting and daftardizing (bch as are delu* 
" ded into thofe loofe fentiments^: for this 
<^ is atn infallible maxim, . That he who does 
" not think himfelf accountable to God, 
** will never do. any thing worthy of a man/* 

Now upon fuppofition of a religion being 
defective in the four points above-mentioned, 
whftch you have eftablifhed as the teft of pcr- 
feftion ; your conclufion is reafonable : that 
It muft foon be corrupted. But I truft there 
is a religion, to which thofe iftaifks of imper- 

fc<5tion 
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^feObh ^ticviihfairly tttUfaiitiQd; ih^ra^lyht- 

f|bn iwiiljtaffaarfto Arf99A4iA fA^j^di^^ 

^iiy, Midi by frlKh^cnnidoimscipfritSi^nith^ 
«onie >tfiMth t#ivh . graaceo'chuuuitfSf d^c^ f eil 
•f^M^Mmdie Mfifier'9£re« 

'^ ihe Mclfikfy .corriijpdon(4f:ii( ffsUgiM 
ciipmi * prmGif)l«s» ^»faidi, isf ; ajijr x^r^pks 

jpreferve it pure. " * Wheti a religion, fay 

■k^.you, «is'telievod:vC»iibeidiittiie,jitT^ be 

'****reecif«dv»^hen»re€«ivod» fitp|i^i$(^4 ; > AQ4 

'**^to Aipport tit, an ». order vof tm^-dP0Wft 

''4«i4}e '•maintained ^to j c3S|:^n lits pn^p^^, 

" and 



^< ^nd 'enforce the prafticc 'df them : 'V^hiefa 
" atttduflts to va national '^ftibUdiment.*^ 
'Why 'teaily thefe ^meafis-tdb'app«tr«to the 
grbffirefs 6f*<k:ttnmcm^eiUc'mofceflfe6hjal?fdr 
preferving the purity of a religion. -A frif- 
gion put upon this footing will be lefs liable? 
either to bfe mjftaken'try ignorance, ^wwil- 
•fully 'peftewcd ; « than' ^hcn' trtiiAed^ta cfrevjr 
mahVpattirtkr^humemr' or fancy -, I'and'pcr- 
haps* the patriality ef fome darling' vice, As* 
a Vfclftl, th^ has a^ p*l6t:to direft its ^ o^utfe 
is "mote iikdy to^pitxteed *ar}^t, than one 
that is cowttriitt^d'to the ^^i^Hdnefs^afrtd^ «tf- 
fritt 6f * Wrery ^ wind that ' blo^s. - In *hfe 
"inanner thoi^ht the in^Heft fegifiatofs-in'ini 
Ages; «and to'prefervethe poiSty 6f thatte- 
'ligion they eftcemed^bcft, ^heyiMde itnar- 
tiohal. 'But eoWnKm fehfe is /fit o% 'for 
•66nimon * folks ; 'and the wifeft Icgiflatoi^ 
**re:'mfcre dolts in reafoniftg, *whch fet iif 
.'Mifipetkten'iwith mddern freethinkers. ^Fot 
tt feems, as fbon as* a religion is thus i/fta- 
blifhed, '*it ^mhitdtatdy 'becomes ' fo* inti- 
mately 
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mately connefbed with the private interefts 
t>f thofe who are maintained to propagate its 
ck>6hines« and guard its purity ; that they 

will tbcrrfore be the more likely to cor- 

hipt it. 

j^xcellent conclufion ! No : ^ore it be- 
comes eftabliflied, when the priefts are paid 
•according to the number of believers they 
can procure ; bad men may then be tempted 
to make their religion fubfervient to their 
worldly concerns ; may fay and unfay ; and 
compafs fea and land to gain one profelyte. 
But from the minute that religion becomes 
nationally eftablifhed, thefe felfifh motives 
for perverting it are at an end. He, whoie 
office it is to preferve it pure^ and who enjoys 
the advanta^s refulting from fuch an em- 
ploy *, labours againft his own intereft in at- 
tempting to corrupt it. Since as long as 
it continues in it's original purity, fo long 
may he reafonably hope to remain poffefled 
of the emoluments annexed to his profef- 

fion« 
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fion. He muft therefore be knave and 
fool, who either himfelf endeavours to cor- 
rupt it, or does not, as far as in him lies» 
prevent the finifter views of thofe who 
would. For when once corrupted, it may 
with the more eafe and fuccefs be at- 
tacked ; and the more open- it lies to at- 
tacks, in the more danger is it of being 
demolifhed : and with a new Form of- Re- 
ligion, a new Order of Priefts muft of 
courfe • fucceed. 

Thus, Sir, have I followed you ftep by 
ftep, as far as the fhadow of an argument 
is advanced. All beyond is declamation: 
Which if levelled, as is feemingly profeff- 
ed, againft the church of Rome : let us take 
the fcriptures for our guide, and we fhall 
find that the dodbrines of that church are not 
only not authorized by, but are incompati- 
ble with, the Gofpel •, and that therefore 
the dodrines, which it profefles„ are not 
K the 
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the doftrines of Chriftianity, but of an tm 
wicldy polity, which borrowed the pretext 
ef religion for its fupport. For as the moft 
perfeA things may be corrupted by power 
and pride; fo alfo was Chriftianity itfelf. 
Bet there is in truth fomething fo irre- 
fifljble, as will in the end force its way 
through all the errors, that knavery and 
folly can throw around it. 

So the pure limpid ftream^ when foul with ft aim 
Of rujbing torrents^ and defcending rains^ 

JVorks itfelf clear. — - 

Addison. 

And indeed the reformation of our re- 
ligion carries with it, like its original pro- 
pagation, the moft evident ftamp of divi- 
nity. To go about to prove either the one 
or the other, is beyond the purpofe of this 
letter : which I cannot better conclude, than 
in the words of a learned and refpeftable 

writer. 
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writer, who on the cafe in point thus ex- 
prefsly declares himfelf *. " The acciden- 
" tal occafion whereupon, the flender means 
" whereby, the low and abjedt condition 
" of the perfon by whom fo good a work 
" was fet on foot, which in our adver- 
" faries begets contempt, fills me with won- 
" der, and is the very fame objeftion the 
" infolent Pagans firft caft at Chrift and his 
" Difciples." 

I have the honour to be, Sir, &c. 



Sir Thomas Browne' % Rellg. Medici* 
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DISCOURSE I. 

On CONSCIENCE. 

■*■ -♦■ .♦. .^t A ■♦- ^. -•- .*. ■ ♦. -♦■ -*- -♦■ A. ■♦■ ■*. •■ ■* A j». ■*■ >■ A .♦. A. ■»■ .♦■ .•■ ■•^ .•- ■*■ -^ ■•. »■ -•- .^ .A A. 

ROMANS 11. 14. and 15. 

/if^^ the GentikSy which have not the law^ do 
hy nature the things contained in the km^ 
thefe having not the law are a law unto them-- 
fehes : which Jhew the work of the law writ-^ 
ten in their hearts^ th^r confdence alfo hearing 
witnefs^ and their thoughts 4he mean while' 4e^ 
cujing or elfe efccujing one anther. 

TO fuch extravagant height did the 
more rigid amoiig the Jews, can^ 
their contempt of the nations of the worfd 5 
that they denied the Gentiles, who were 
K 4 without 
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without the law, to have either virtue or 
vice : whatever thefe did, they fuppofed 
was done by them not of choice or elec- 
tion, but by nature ; and that therefore there 
vas no reafbn why they (hould be rewarded 
for the one, or punifhed for the other. To 
this overweening notion of the Jews the paf- 
fage before us feems particularly to allude. 
Though^ fays the apoftle, they are deftitute 
of the light of revelation, yet are they not 
without a rule of conduft ; though they 
have no written law, they have a law graven 
on their hearts j by which in general cafes 
they underftand, and are confcious to them- 
fclves what is good and evil, and therefore 
are; juft obje6ts of falvation and condemna- 
tion ; capable of rewards, if they obferve 
this law, and liable to punifhment, if they 
aft againft it. When the Gentiles^ which have 
not the laWy do by nature the things contained 
in the lawj thefe having not the lav^ are a law 
unto them/elves : which Jhew the work of the law 
written in their hearts j their confcience alfo bear- 
ing 
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ifgg witnefs^ and their thoughts the mean while ac^ 
cufing or excujing one another. Or perhaps ra- 
ther, their thoughts the mean while refpeftiycly 
to themfelves accufing or elfe excujing tbem^: 
" Refpeftively to themfelves," or " each' 
*' one's to himfelf,*' feems in this place to be 
the proper import of the words f*rr«{y aXKn?^* 

From thefe words I will take occafion to 
enquire into the nature of the principle, by the 
apoftle here ftiled Co^fcience 5 which will lead 
me to confider in the fecond place, how far it 
is or is not a full and fufEcient rule of a£tion. 

Confcience, according tp the common ac- 
ceptation of the word, is underilood to fig*- 
nify the judgment of a man's mind- upon 
the moral reftitude or iniquity of his ac- 
tions : but the checks or impulfe of Con- 
fcience frequently precede any fuch opera- 
tion of rcafon : fome internal monitor fre- 
quently flops us fliort in the career of evfl^ 
and it is not till iii confcqueiice of fuch 

checks 
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checks, that we begin to look about us, to 
reafon, and deliberate upon the fitnefs of 
what wc are going to engage in. Confcience 
therefore fliould feem to imply fonicthing 
more than the ufual explications attribute to 
it; ibtnething^ that ads in concert with right 
reirfbn, biit is neverthelefs independent of it. 
For if the cafe was otherwife, if Confcience 
was nothing elfe than the determination of 
feafon in judging upon moral obligations ; 
the mod acute and fubtle reafoner would al- 
ways be the man of niceft and moft feeling 
Confcience. Whereas the faft is frequently 
found to be the very reverfe of this : reafon 
often exerts itfelf with vigour and acutenefs in 
men of corrupt morals and the moft depraved 
sKppetites ; where the vdioe of (!;onfcience is 
fiienced, or at beft hvtt faintly heard. And 
on the contrary, the confcienc-e of the rude 
unlettered man will fometimes ftart at the 
commiffion of an evil a£):ion, which the man 
of refined reafon will either overlook, or with 
the fubtle device of fome nice diftinftions 

glofs 
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glofs over and palliate. Reafon is the in* 
veftigation of truth ^ Gonfcience, as the 
word feems etymologically to imply, an in- 
nate knowledge of it. Reafon a£ts by ma- 
king comparifons, forming judgment upon 
them> and by a long train of thought : Con- 
fcience operates inftantaneoufly ; without any 
laborious dcduiStions of reafon, direds, ap- 
proves, and chides^ It is as it were a ray 
of intuitive knowledge, that * image of the 
Deity, after which man was originally cre- 
ated j a particle -of divine light, which by 
the great and general depravation of human 
nature has lince the firft fair original been 
much obfcured, but is not even yet intirely 
extinguiihed. Thofe genar^l conceptions of 
right and, wrong, natiarally ingendered in 
the human mind, -and implicated with the 

• Agreeably to what is here obferved, the apoillc 
ftilesthe revival of the old law of nature in the revc- 
tatton tif :^fas (ChfltyCthb toiewal pJF die image of 
God in man. ' CoK i^,- jtq^ Ta bofve fut en the mio 
marif mjhich is renenued^ in knowledge after the image $f 
Bm th(k thfeiie^iyhn. "^' '■' ^ ■ - , ' - 

frame 
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frame and conftitution of it, ftill influence 
it, though with various and diminifhed pow- 
ers : they form that principle, which ftill 
continues to upbraid and rebuke a man with 
an evil aAion ; and to impart the moft fenfible 
fatisfaftion on the performance of a good one. 

This principle then we may fuppofe was 
at firft implanted in human nature^ to 
aflift our reafon in the inveftigation of 
moral obligations ; to bear witnefs to, and 
enforce it. And the united powers of Rea- 
fon and Confcience, as they were afforded 
us, whereby to regulate our conduft, and 
to direft us in the difcharge of our duty, 
it is natural to fuppofe were abundantly fuf- 
ficient to the end, for which our gracious 
Creator intended them. It is juft to prefume 
they were at the creation, and before the 
fall a fufficient ftandard and rule of adfion, 
had man duly attended to them*. It is rea- 
fonable to conceive without indulging our 
fancy too far, that could any doubt have 

arifcn 
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arifen in the mind, in regard to moral 
condudk, Reafon would have diftinguifhed 
fo readily, clearly and impartially, and the 
verdidt of Confcience been fo pure and un- 
tainted, fo forceful and exprefs, that a juft 
determination would have been as early as 
the propofal. If a man turn his eyes inward, 
and look impartially into his own breaft, he 
will there perceive fomething putting him in 
mind of what he Ihould or fhould not do, 
and afterwards accufing or elfe excufing him 
accordingly as he has or has not done it. 
And from what he feels paffing within him- 
felf at this period, and in this corrupted 
ftate of our nature, l^e may in fome meafurc 
conceive how clearly and forcibly this prin- 
ciple might adt in its original vigour 5 before 
the violent inroads of paffion, and the ge- 
neral fpread of vice had reverfed our nature ; 
and reduced us from a fet of beings, created 
little inferior to angels, in many inftances 
beneath the level of brutes. 

This 
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This was that principle, or, as the apof- 
tic terms it, law, which was originally af- 
forded Adam, whereby to regulate his con- 
du£t ; and for tranfgrcfling againft the dic- 
tates of which, he incurred the fatal puniih- 
ment of his fin. It was to the virttious hea- 
then his monitor, his guide, his Grod. It 
was to every man, if fairly confolted, and 
duly attended to, the beft of cafurfts, and 
the moft faithful friend. But in a courfe of 
years vice made fo large ftrides into the 
world, that this law, though in the minds 
of fome few it might fhine with diftin- 
guifhed luftre, with the generality of men 
became almoft obliterated. In Ihort, it was 
to be^ that offences fhould come ; and at length 
through the power of temptations, which 
the growing luxury of the world on every 
fide held out, through the prevalency of 
paflions from within, the force of habit and 
example from without, and the almoft in- 
furmountable afcendency of inveterate preju- 
dices, the original light of reafon was fo 

much 
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much obfcured; and with it the voice of 
ConfcieiKe, that was accuftomed to attend 
its dccifions, cither lulled afleep, or bribed 
to plead, againft it ; that it became no cafy 
matter in all cafes to difcern tight from 
wrong, and good from evil : infomuch^that 
men, even well-defigning men,' were often 
betrayed to impofc both on themfelvet 
and others widi falfe notions, and corref- 
pondingly falfe and evil actions ; to fubfti- 
tutt tiUer for fweet J and fweet for hitter. The 
apoftle himfelf declares, fpeaking in the cha- 
rafter of a Jew, that he had not known Jin ha 
by the law^ for he had mt known luft^ excepi 
the law had faidy thou fhalt not. covet. That 
is, we fliould not have known fin fo certainly 
and precifely, in all its minute branches, 
and latent principles, but by the law. 
Scarcely fhould we have known that luft, or 
irregular dcfire, was a fin, except the Jaw 
had fo exprefsly forbidden it. 

Such 
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Such was the ftate of mankind, when it 
pleafed the Almighty to redeem them from 
the great ignorance and error into which they 
had fallen, by a revealed manifeftation of his 
will. The original light of nature Mofes 
was fent to revive, explain, and enforce. 
And a fucceffive train of divine delegates at 
different periods appeared in the world, gra- 
-'dually opening, and preparing mankind for 
thJit great revelation, which Chrift himfelf 
came down from heaven to compleat ; 
who therefore exprefsly affirms, that the 
end of his miflion was to fulfill the law. 
Thus were the clouds of error difperfed, 
and Reafon taught again to fliine with more 
than original luftre : the law written in man's 
heart attending the refult of his will and ac- 
tions with a voice of accufation or excufe. 

Strange then that this handmaid of re- 
ligion, this afliftant of Reafon, fhould be fo 
frequently feduced from the plain dictates 
both of the one and the other. The man 

of 
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of the world, as it is emphatically expreffed, 
fears his Qmfcience ;. and then miftakes its want 
of feeling for approbation. The bigot, on 
the other hand, maligns and perfecutes all 
who in praftice or opinion differ from him, and 
thinks or feigns to think he is therein doing 
God fervice. Thus from a mifinformed Con- 
fcience proceeds the vain confidence of the 
fceptic, and from the fame corrupted fourcc 
the pious rants of enthufiafm. 

In enquiring farther how this principle, 
calculated for the beft and nobleft purpofes, 
becomes fo liable to be perverted, and made 
fubfervient to the very worft, I fliall be led 
to confider in the fecond place, how far it is 
or is not a full and fufficient rule of a£Hon. 

Wc fuppofed this law of the mind, written 
by -God himfclf on the tablet of every man's 
heart, to have been originally full and expli7 
cit ; fufficient to the purpofe for which it 
was. intended. We have alfo feen^ that after^ 
the fall, this internal light became greatly 
L obfcured; 
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obfciitedi and in a courfe of years, human 
aature verging from bad to worfe> was at 
kagjih 011I7 not extingutflied. He^ce ap- 
peared the neceffity c^ fome more; certaia 
^nd perfcA ftaad^d to walk by> and the 
2;(X>dad$ of our Cieator ia reviviiig the faiat 
and glioifBenng light of nature with an ac- 
ccffiOD of light njei^^ i^fkti no^ ^tmner- 
iog-s whkb r^roM the nuometSt while it 
enlarges the underftandbg *, and» while it 
opens the nobleft profpeft of happinefs here- 
after, condud^ us to it tkraugh wq)fi cfftia- 
famnefi^ andpa$b$ of peacfi. . . 

But if in this corrupt ftate of our na- 
ture, wh^e the pa01oQs take the lead, nien 
will argue,, that be<;siviie no rcvelatiotLwa& at 
Erltmade, and mankind were fuficred tacon- 
tinue n^any ages without one, thenefore no re- 
ydation could ever afterwards be neccijary ; 
that becaufe Reafon and Coufcience were ail 
t|iQ rul^ of condud, that was ax, firft gtyen, and 
uiwft confoquently be fuppded then to have 

I: :'• been 
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been a. fufficieot rule, therefore it muft ever 
remain to be fo ; and frqm fuch arguimints ar^ 
led to form their condudl <m cef^in vagj-^^ 
principles, which Cdch propel for bim^lf» 
derived from the biafs of nutUPal incUnaitioas 
or the prevailing force of exaimpje : the ia- 
fofficiency of this rule, and impr^iety of 
a conduct forqied from it^ will beft: appeal 
frotp attecuiing to their natur^ co|irequeQC€&« 

Ever}? max^ has his darbpg p^i^D^ yfhkh 
ufurp^ a predominancy, and pk^' foi^ gf ^ 
tification and indulgeEice avor^ povfCffftUly 
than the refi:. Thefe lUre apt tQ dazzle 
our Reaibn^ and feduce our CcKifcience} 
wtt mifcall, we pajKate, we. overlook th^m^ 
The man of pteaftrre for i^^i^c^ cail« fow 
fuality the did:^e$ of natures wd ohey^ 
tho£s di&al!e$, as f>kfin as iac)inatk>n protTipt^v 
and opportunity offers : aind though 1)^ would 
ftact 2A avarice §r ingr^tit;ud^, IwC^afcieog^ 
give^ hm ftQ'.UQiaafinefe in-th^ S^^ho^ 
which hia ngtljra* Qqmplf4i9r> ^in^ fci^^x^ 
L 2 The 
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The mifer ftamps upon avarice the amiable 
name of frugality ; and, while he fees lux- 
ury and fenfuality in their blacked colours, 
idolizes his mammon, and, though the ene- 
my both of God and man, perceives no- 
thing criminal in the worft of crimes. In 
thcfe therefore and the like cafes right and 
wrong are no longer the fame, but what is 
virtue with one man is with another vice ; 
and the apparent fitnefs of things, upon 
which the man of reafbn is apt to lay fo 
much- ftrefs, is continually altering and 
changing,''as vague^as men's various huhiours 
and caprice. And not only fo; but this 
rule of adion fhall to the fame perfons ap- 
pear different at different times. . The lefs 
progrefs men have made in vice, the more 
tender and delicate their confciences are : 
but when they have made a larger advance- 
ment in it, their Confciences by being fre- 
iqilently woimdcd become more callous, and 
tile diiScrencc between right aiid wrong lefs 
fenhbfy' atifefts them/ It h the fame in the 
' moral 
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moral, as in the natural world : moral ho- 
nefly, like objefts of fight, the farther wc 
remove from it, is the more faintly and in- 
diftindtly difcerned by us. 

If therefore by the afliftance of our paf- 
fions and prejudices, and other external helps 
which the world will afford us, we can fo 
far blind our Reafon, as firmly to perfuade 
ourfelves we may advance fuch and fuch 
lengths in vice without incurring guilt, and 
innocently indulge ourfelves in thofe pecu- 
liar vices to which we are mofl: inclined, 
provided we keep clear of others to which 
perhaps we have no inclination at all 5 Rea- 
fon thus dazzled, and the paflions trium- 
phant^ we fhall never hear the fainteft. 
whifpers of Confcience. Indeed the prin- 
ciple, we might call Confcience, thus biaflTed 
becomes no Confcience at all ; but rather 
fancy, humour, or prejudice, taken up from 
education, intereft, or example ; all which 
are apt to be frequently miftaken for Con- 
L 3 , fcience^. 
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feicmoc ; and under that fair and fcemly dif- 
guife to betray men of ifveak judgment, 
ftrong pafikms, and heattd imaginations^ into 
the greateft extravagancies of abfttrditf 
and vice. 

To evince the dinger of foch miftakes, 
and tire neceflky there is of "being ^ell in- 
fbrmed how far our Confcience may fefe de- 
pended upod, dr not s it is fufficient i^ ob- 
ftrve, that whatever notkMis we mty enter- 
trfn of virtue and vice, their tiatuife is lie- 
verthelets immutable, and God's judgment 
of them the feme : and therdfore we fliatt 
be accountable for the pradiec of them as 
thfey are, not as a perverted Confcieacc may 
repfefent them to us. 

What is apt to palm itfelf upon the mind 
for Confcience, 1 obfcrvcd is oftentimes no 
more than the prepofieffion of feme paf- 
fion, or prejudice. And indeed were we 
nicely to inveftigate the^ nanire of a falib 

and 
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erroneous Confcicnce, «ftd thtwjgh a11 ki 
devious turns and wifidings tt^ce It up t6 
its proper fource; we diculd ever find k 
ultimately flowing from fome prerailkig paf^ 
fion, from intereft or example. Each cf 
thefe, its charms reipedlively adapted to the 
mind it poJfeflfes, i4c*ds with eloquence lb 
palatsdbie and prevailing, that Confekuce is 
vanquijhed, and this new minion uforps both 
its place mvA ofBce : fo that however we m^f 
deceive ourfelves, it is fwt in this cafethfe 
judgment of Confcienee that acquits -Or coA*- 
demns, but fome vkious propenfity or prei 
judice, that over- rules that judgment : And 
Confidence, where it U not enFtirdy fiknccd, 
thus baffled knd fiiperfeded in one quarter, 
changes die attack, and exerts aH its j)bwer 
agftinft the oppofite vices •, whcfe no paflioh 
4wr prejudice prevails againft it. Hence it h 
that we o^enttmcs obferVc ^a man laying 
great ftrefe upon feme peculiar virtues, tjr 
rather peihaps fome.eTCemal forms of ^rtuc, 
txchsfivc^die i^ft, arid ^roportionably Vb- 
' . L 4 hement 
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hement againil particular- vices. And hence 
too wc may perhaps in fome meafure account 
for that obfervation, neither uncommon, nor 
unjuft; that thofe who make the greateft 
parade of Confcience, are frequently found 
in reality to have the leaft of it. A man may 
fajk twice in the week^ and give tithes ofaU that he 
bath ; but if he be at the fame time proud, 
cenforious, and uncharitable, he mayfpeak 
peace to his Confcience, and thank God that 
be is not as other men are : but we may coUeft 
from our Saviour's remark, that he [peaks 
peace where there is no peace. ; 

Confcience is always uniform ; it compre- 
hends virtue in all its branches : and though 
it may not be fufficient at all times to guard 
and fecure us againft every attack of vice •, 
it will never lay out its powers in fecuring 
us againft particular vices, and leave us ex- 
pofcd to, and even countenance the reft. It 
will never ceafe to difquiet and moleft us, 
till we ceafe to fin : nor in complaifance to 

paflion 
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paffion ever impofe upon us in a fair flattering 
difguife. Would Herod, for Inflrancc, wh 
knew John to be a jufi man and holy : who heard 
him gladly in fome things, and paid great re* 
gard to his advice and diredion, would he have 
judged himfelf obliged to facrifice this good 
counfellor, this 'yx% this holy man to a rafli 
unguarded promife : unlefs Confcience had 
impojfed upon him in the harlot drefs of ho- 
nour ? In confequence of his folemn promife, 
and regard to the refpedable company before 
whom it was made, he thought himfelf 
bound in honour and Cotifcience to com* 
mit murder, with the moiS: aggravating 
circumftances. • ; 

I might in farther confirmation of what 
has been iii general advanced,, defcend to 
other particular :inftance3, in which the fe- 
cret fprings of this falfe principle would 
appear as clearly laid open, as in the cafe 
juft mentioned: might I: not prefume the 
infulficiency of Confcience, as a rule of acr 

tion. 
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tfam, let uid hindered as we are by the ta- 
cumbrances of fin, and the temptations that 
611 all fides fo powerfully ibUicit us, fully 
ennoed ; as alio the neoeffity of fome fixed 
ftandard, whereby to regulate a principle, 
oAcrmk fo little to be depended on, fo very 
vague and vain. And, a6:er what has been 
Uready premiied, little more need be ad- 
ed to point out the criterion intemled. 
Reveakd xeli^on being now what the law 
of nature originally was, we may in every 
cafe depend open Confcience) regidated by 
the fevelation which God has been pleafed to 
make to us, fairly and rationally interpreted, 
to be a full and fufficient rule of aftioa. 
Since fo excellent and compleat a fyftem of 
xnoraRty has Chrift left ^s^ thit thcue is no 
doty which we ought » prafttfe, nothing 
wt ought to refrain ffoal, but what is there 
clearly and «Kpre^ly commanded or forbid- 
den. It is from thence, and thence only, 
that ConfciCToe is to take its meafures : fo 
that as every man is bo^hid tb^ w»lk accord- 
. ■ ing 
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ingto hisowfiCODfcknce^ -every man's Con- 
oence t$ equally bo^nd to the dire&ioa of 
God^s word. 

It may be obg«<afcd, that if diviftc rerdla- 
tion be the only full and fufficknt ftandar4 
by whicb CbnfcieiKe as to be regulated | 
what wtU become of tho&9 and ho\r are they 
to "aft^ -wkm this dcy-^ing from <m hi^ hath 
ncret vificed'; <o which jthe woids under cott* 
iideratkm ue a iufikient aufwer: Though 
the beatben hdve not the written law of God^ 
ftill havie they w umver&l law wrkten ai 
their hearts ; which, though ieife <:iear^.4uul 
iRxrycefial thaft the Dther» is flill fufi^ifHt 'ia 
general cafes to diredt them in the difcharge 
<yf their duty % though lefs purity a-nd hoR- 
nefs win be required of them, and propor- 
tionnbly lefs will, their merit or demerit be^ 
this their law is both fo clear and forceful ias 
to render them accountable for their aftions ; 
juftly liable to puaiAment, and through the 
appHed merits of Chrift, ca|)able of rewarfs- 

, The 
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' The fum of what may be pradically in- 
ferred from the above difcourfc is, that fince 
our Creator hath damped upon the human 
mind fo faithful a monitor, and fo fure a 
guide, if properly regulated and duly at- 
tended to, as Confcience ; it is both our intc- 
rcft and our duty, carefully to follow its dic- 
tates, and fubmiflively attend to its reproofs. 
A ftrift regard to it will, by little and lit- 
tle wean us from our fins, by the uneafinefs 
and remorfe ♦ it will on the commiflTion of 
vice create to us. For it is difficult to 
figure to ourfelves a nwre unhappy man than 
him, who has a juft fenfe of virtue, yet 
whofe virtue is continually yielding to the 

* This oneafinefs, and remoHe of ConfciencC} as it 
is called, which we feel uppn the Commiffion of an 
evil a6tion, affords no bad argument in fupport of the 
Freedom of Will and Adion. * For w^y fhould we 
feel any uneaiinefs in confequence t>f an adion, to 
which we were neceflarily determined ? Remorfe is a 
temporary punilhment, and oftentimes a very fevere 
one. But the aA mull be free and voluntary, elfe it 
is no crime ; and it muft be a crioiey elfe it is not 
in Md juilice pumfhable. 

blandifli- 
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blandifhmcnt and charms of vice : whole 
life is a conftant fucceflion of finning and 
repenting -, who hates himfelf for being the 
thing he is, yet wantis refolution to become 
otherwife. But when the voice of Confcience 
is filenced, when the paflions, originally 
formed in fubfervience to reafon have once 
broke frpm their allegiance, and ufurping 
dominion annul and abrogate the law writ- 
ten in our hearts; the ftrongeft barrier 
againft the inroads of vice is dcmolifhed, 
and no other defence of finking virtue will 
be left than worldly intereft, or the dread of 
worldly fhame. 

Seeing then that rebellion againft this law 
is fo uneafy to us, and inattention to it ib 
dangerous; will it not abundantly recom*- 
pence to us all our pains, to labour to pre- 
ferve this principle pure and undefiled ; to 
exetcife ourfelves to have a Confcience void of of- 
fence tcwards God and towards man? Which 
is nothing leis than what <»ur Saviour ia, 

other 
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other words calts our doty to God ^sA our 
ne^hboor ; and which he aflbrms to comprife 
the whole kw, and the prc^hcts. That thb 
be oor care, as it will be our comfort hercv 
and oor haj^nefe her^ifter, may God of 
his infinite mercy grant. 
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On INSPIRATION. 

Preached on WHITSUNDAY. 
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2 TIMOTHY ni. 16. 

JU fcrifiure is given by Infpiraiion of G^J. 

A Religion, that like the Chriftian fiinda*^ 
mentally oppofes every kind of vice, 
muft necefiarily draw upon it the ill wiU of 
all fuch as are engaged in vicious purfuits; 
acconttngly the quiver of infidelity ha& been 
druned, and nofiiadowof occafion negfefted 
by the ienfualift to cavil at its do£hines, aadf 

if 
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if poffible rid his confcience of fo galling a 
yoke. Divine revelation has been confidered , 
as an idle dream of enthufiafm, all notions 
of Inipiration difputed againft, and becaufe 
there have been many falft pretences made 
to it, the reality of the thing has been called 
in qucftion : Which argues juft as good rea- 
ibning, as it would be, to difpute the rea- 
lity of virtue, becaufe there are in the world 
fo many hypocrites. 

By Infpiration we underftand a fuperna- 
tural conveyance of divine truths to the 
mind; which, in atteftation of the reality 
of it, hath been ever attended with a dif- 
play of miraculous powers. The particular 
Infpiration which we this day commemorate, 
was evinced in the extraordinary profufioa. 
of the Holy Ghoft on the Apoftles aflemblcd 
at the great feaft of Pentecoft ; and was fuf- 
ficiently difplayed to the wondering aflembly 
by the various Gifts of Tongues, with which 
the Apoftles were inftantaneoufly inftrufted.: 

The 



DISCOURSE II. 177 

The faft is by the facred hiflorian thus 
fimply related. 

At the general feaft of Pentecoft, when 
the Jews were aflembled from all quarters of 
the world at Jerufalem 5 a furprifing found, 
like that of a mighty rufhing wind, filled 
the houfe where the apoftles were fitting : 
whilfl: * a kind of fiery tongues, as proper 
fymbols of thofe gifts with which they were 
then infpired from on high, appeared over 
each of them. And the effefts, that imme- 
diately followed, were fully anfwerablc to 
thofe figurative refemblances, for they were 
inftantancoufly filled with the Holy Ghoft ; 
and expreffed themfelves as the fpirit dictated 
in fuch variety of languages, that they could 
readily converfe with the Parthian, the 
Mede, and Elamitc, in fhort with the na- 
tives of every country in Europe, Afia, and 
Africa ; with each in the language of that 
Country in which he was born. 

M Againft 
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Againft the truth of this faft, however 
extraordinary it may appear, there can be 
objefted no implication of impoflibility or 
contradiftion. There are two ways, by 
which a knowledge of different languages 
may be acquired; ordinary and extraordi- 
nary. The ordinary way of acquiring this 
knowledge of languages, is by converfing 
frequently with thofe who underftand them ; 
by long ftudy and application : The other, 
and extraordinary way, of attaining to it, is 
by an immediate divine conveyance. And 
who can doubt, but that He, who furnifhed 
us with faculties capable of learning different 
languages in length of time and by dint of 
application, can, whenever he fees fit, convey 
to us the fame degree of knowledge inftanta- 
neoufly. However, there are not wanting 
thofe, who fuppofe all notions of Infpiration, 
of fupernatural knowledge and power com • 
municated to Man, to be falfe and vain. 
Leaving therefore the fadt above related to 
ftand or fall with Infpiration in general, the 

principal 
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principal obje<5kions that have been lately 
urged againft the truth and reality of this, 
fhall in the fequel of this difcourfe be confi- 
dered; And in order to reitiovc thofe ob-^ 
jeftions I will endeavour firft to evince that 
there are certain criteria, by which an in- 
fpired perfon may himfelf know affuredly 
when he is infpired ; as alfo thtt there arc 
certain means by which this knowledge may 
be communicated to others who are un- 
infpired : and will 2dly examine the infpi- 
ration of the apoftles of Chrift according 
to the rules laid down. 

It cannot be denied, tha«: He, -^ho c^sL- 
blilhed the laws of nature, can, whenever He 
fees fit, fuperfede thofe laws : and if we can 
aflign a caufe Worthy of fuch extraordinary 
interpofition of the Deity, we muft believe 
He will do it. If then the promulgation of 
certain divine truths, that concerned not the 
interefts of this or that fociety of men, but 
on which depended the good and happinefi 
M2 of 
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of the whole race of mankind, could not be 
rendered eflfedual, without fome fupernatu- 
ral difplay of divine power ; we have a cauie 
or motive demanding and worthy of the efFedt, 
whofe reality it is here propofed to eftabliSi. 
And confidered in this view, we may venture 
to pronounce the poffibility of Inlpiration. 
True it is, that the vain illufions of diftem- 
pered zeal may impofe upon a weak judg- 
ment and heated imagination ; and mifre- 
prefent the wild flights of enthufiafm for holy 
raptures of Infpiration. But fhll though one 
perfon fliould fancy himfelf to be infpired, 
when he is not ; this affefts not the poffibi- 
lity of another perlbn's feeling and know- 
ing that he is infpired, when he really is fo. 
It has however, been afferted, by the adver- 
faries of revelation,- that no one can know 
afluredly that he is infpired; or, granting 
that he was infpired, yet it is utterly imprac- 
ticable that he fhould ever produce indubita- 
ble credentials of a divine commiffion to 
others, who are uninfpired. Which leads 

me 
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me to confider, as was propofcd in the firft 
place, whether certain criteria might not be 
difcovered j which would infallibly prove the 
reality of Infpiration both to the infpired 
perfon himfelf, and to others. 

If we allow that God can in particular 
cafes, and for fpecial rcafons, enlarge the 
powers of human agents, in an extraordinary 
manner ; may we not alfo believe that he can 
communicate to the*^perfons thus infpired 
fuch inconteftable evidence of their Infpira- 
tion, as Ihall with regard to themfelves place 
the truth ' of the faft beyond all doubt ? 
Whoever confiders the vaft power and in-' 
fluence which He who formed the foul 
muft have upon it, muft- believe that he can 
afford fuch clear and ftrong conviftion of' 
any truths he Ihall be pleafed extraordinarily 
to communicate, can give fuch a vigorous 
perception, can accompany his own revela- 
tions with fuch fufficient proofs of the reality 
of them 5 that the perfons charged with 
M 3 them. 
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them, fliall affuredly know whether they are 
from God. 



Let us fuppofe a man of ordinary under- 
fianding; or, to place the matter in a 
ftrongcr light, an ignorant illiterate perfon 
to feel his mind on a fudden opened, his un- 
derftanding illumined, and his ideas enlar- 
ged; mult he not conclude fuch an e(Fe£t 
to be fome way fopernatural ? If he per- 
ceives within himfclf a knowledge of cer- 
t^ fa£ts, which perhaps till then he never 
thought on 5 or at mod never thought on, 
but with perplexity and obfcurity : if with- 
out any nice difquifitions, any laborious re- 
fearches he fees, by a kind of intuitive know- 
ledge, tru As, which before he was not able 
to afcertain by any dedudions of reafon -, if it 
be further give^ him, to pierce into the dark 
womb of time, and there difcover produc- 
tions maturing into birth ; muft he not con- 
clude this fudden acquifition of knowledge 
to be fupernatural :^ that is, muft he not 

conclude 
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conclude himfelf to be infpired ? To give 
objeftions their full claim ; let it be granted 
that on weak and diftempered minds fancy 
may operate thus ftrongly, that all this may 
be effefted by enthufiafm. Yet when this 
enlargement of the intelledlual powers is like- 
wife attended with the evidence of the fehfcs ; 
when to this fancied knowledge is added i 
power of working miracles : when the man 
pofleft of wifdom and difc-ernment, which 
might feem too wonderful aad excellent for 
mere man to attain to, alfo performs things 
which are beyond the ordinary operations of 
nature; when he can c^nverfe with peo- 
ple of all nations, in languages which be- 
fore he never heard, and finds himfelf un- 
derftood by them ; when ficknefs and difeatfc 
fly at his touch; when he can fay to the 
lame, walk, and he walketh, and to the 
blind, receive thy fight, and he rcceiveth 
it : the perfon fo infpired may reft well af- 
fured, that this is no vain tllufion, but a 
real Infpiration j God himfelf as it were by 
M 4 ' Cgn5 
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figns and miracles thus fetting his feal to the 
truth and reahty of it. 

Thefe are the means, and fufficient means 
they feem to be, whereby a perfon may judge 
whether he himfelf be infpired, or not. And 
the laft argument alledged for this purpofe, 
viz. the power of working miracles, is no 
weak one towards the conviftion of others. 
But as very uncommon things may have been 
efFedted by natural powers, as we cannot ex- 
aftly determine upon the powers that fupe- 
rior fpirits may be permitted to exercife : be- 
fore miracles can be abfolutely pronounced 
divine, they muft have fome good defign to 
ferve, fome end worthy of the great caufe 
to which they are afcribed. And what caufe 
upon earth fo worthy of God's interpofition, 
as that of virtue and religion ? If then the 
miracles be wrought in confirmation of the 
pureft and compleateft fyftem of morality 
that can be conceived ; we may judge of the 
divinity of the miracles from the end they 

are 
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are intended to ferve : The authority ofthofe 
precepts may be eftimated by the powers 
evinced in the promulgation of them •, and, 
as our Lord Himfelf argues, the perfons 
thus charged may be believed for the work's 
fake. To fuppofe a perfon himfelf infpired, 
incapable of proving the divinity of his com- 
miflion to others who are uninfpired, is an 
hypothefis almoft too abfurd to need con- 
futation* . 

■ ■ ■ ' . ■ • • ■* 

Can we. fuppofe that God would reveal to 

any one truths,; the. knowledge and belief of 
which are effential to the happinefs of man- 
kind ; without inverting the perfon fo charged 
with powers fufficient to convince the reafon- 
ing and unprejudiced part of, the world of 
the divinity of his commiffion ? .To grant 
the heaven-favoured propherefs the gift of 
Infpiration, but at the fame time fhut up the 
hearts of the perfons mod concerned in thofe 
prophecies againft all confidence and belief in 
them J may form a pretty fable for Pagan 

theology 
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theology, but will never End a place in the 
creed of a rational Chriftian. Such a notion 
degrades the Deity. The manifejiation of the 
Spirit is given to every man to profit withal The 
extraordinary gifts of Infpiration are con- 
ferred on no man for his own private advan- 
tage, honour, or fatisfa<5tion ; but for the 
general good and benefit of others. But 
what general good or benefit could poflibly 
accrue from any one's Infpiration; if he 
could convince nobody of the divinity of his 
commiffion, and in cbnfequence of it, of the 
excellence of thofe do6brinfcs which he was 
delegated to promulge, and of the degree of 
aflent that was therefore due to them ? 
Hence it aj^cars, that the abfurdity of fuch 
a fuppofition is itfelf a fuHicient confuta- 
tion of it. 

Another corroborative argument, for I 
mention it not as fingly fuch, whereby the 
reality of the Infpiration may be made ap- 
pear to ^othcrs, is the fuccefs this fuppofed 

fyftem 
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fyftem flidl meet whh. If it fall to th^ 
ground with the firft preachers, no farther 
good being difcerned to proceed from it -, we 
may affure ourfelves of the falfity of it: for 
a religion divinely inftitutcd, muft nece0kT 
rily be divinely foj^rted. And if a reli- 
gion be attended with a foccefs infimtely 
above the flender means th^t human afliftance 
afforded; this is a corro^ative arguo^enc 
of the truth of it : though an argument pf 
little force taken fingly. For a falfe reli«r 
gipa God niay permit to f^rifli ; either tp 
keep alive a zeal, in thofe who are fo happy 
as to be engaged in the profeffion of the true 
one ; or as a {tumbling block for fuch as ftop 
their ears againft the voice which whifpers 
joy and comfort, which charmeth ever fo 
•wifely ; or for the punifhment of thofe, who 
if they hear with their ears, and underftand 
with their heart, yet with fo cold and lan- 
guid wiflies receive the word, that their 
thoughts and adlions are at perpetual va- 
riance; or for fon;ie other wife and good 

purpofe, 
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purpofe, beft and perhaps only known to 
God Himfelf. 

In (hort, as no one can limit the powers of 
Omnipotence, where no contradiction is im- 
plied ; no one can with any pretence of rea- 
fon deny the poiGbility of Inlpiration. And 
by thofe general rules, above alledged, to 
evince the truth of the Infpiration, bbth to 
the infpired perfon himfelf, and to thofe 
who are unihlpired-, it feems not only pof- 
fible but 'eafy to diftinguifli real Infpiration 
from eWhufiafmor impofture. According 
to thefe eftabliftied rules then we will, as was 
in the fecond place propofed, examine the 
Infpiration of the Apoftles of Chrift. 

And firft, here are a fet of ignorant illite- ' 
rate men, taken from their manual occupa- 
tions ; who voluntarily renounce alt wordly 
comforts, all eafe, and fatisfaftion, and take 
upon them to reform the world : and to the 
confufion of the wife men of the world pub- 

lifli 
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lifh dodrines of fuch height and importance^ 
as the greateft reach of human philofophy 
was never able to extend to ^ the refurredipn 
of the dead, the dodlrines of a future ftate, 
and the final retribution of rewards and pu- 
nifliments. Nor were thefe high important 
truths ulhered into the world with the weak- 
nefs and infufficiency, the madnefs and en- 
thufiafm of field preachers ; they were fup- 
ported and enforced , by miracles, by extra- 
ordinary figns, and many wonderful works. 
Thefe men like . their great mafter, gave 
fight to the blind, ftrength to the lame, and 
healed all manner of difcafe among the peo- 
ple. The confcioufnefs of having their minds 
illumined with fuch knowledge as this, at- 
tended with the inconteftible evidence of 
the fenfes, muft to the perfons themfelves 
be a full and fufficient aflurance of the real 
divinity of their commiffion : and by thefe 
marks the apoftles of Chrift were fo tho- 
roughly convinced of their own Infpiration, 
that they laid down their lives in confir- 
mation 
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fiiiDacion of it. Which circumftance affords 
anodier, aad that no ihconfiderable argument 
for the coBvi&ioa of <>thefs. 

To this end however, i^reeably to ihti 
roles before laid down, befides the poWci* 
of working miracles, it is neeeflary that the 
drift and defign of diofe miracles be giood j 
that is, that the db6h'kies, \n fttpport and 
confirmation of which- they are wrought, be 
of fo pure a nature,, as- may challenge the di- 
vine interpofition, and not be iiiiputable to 
the agency of dsenions or evil fpirits. Ac- 
cordingly the utmoft efForts^ of human rea- 
fon, affifted with all the advantageis of learn- 
ing and experience were never able- to frame 
a fyftcm of morality, fo aptly calculated for 
univerfal praftice, fo well adapted to every 
capacity, fa pare, fo pcrfc6t, as the religion 
of Jefus Ghrift. Indeed the perfc6t purity 
that Chriftianity requires of its profeflbrs has 
been the greateft, if notonly fource of thofc 
cavils which men of libertine principles- have 

laboured 
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laboured to raife jagainft it. The laft cen-r 
current circumftance mentioned as neceffajji 
to evince the divinity of any religion, is th& 
fuccefs of it. And truly the apoftks wwu^tt 
no greater miracle, than the ama^kig prd-^ 
grefs of Chriftianity affords u$i Ic was pro- 
mulgated by a fet of indigent, deftituce,: igv 
norant, illiterate men. It compri:aed a %£-* 
tem of morality, utterly deftruftive of vicer 
and vanity, diredly oppofite to nien*S;.lirifei 
and paflions, to the folly and pleafurable pur- 
fuits of- this world : and confequcntly mofr 
obnoxious to thofe who raoft enjoyed iuchr 
gratifications ; which were in/ general thofe 
who had it moft iiir their power to enjoys 
them. It waa therefore not only unfuppor-^ 
ted by the countenance of power and autho- 
rity, but moft violently oppofed: by tholar 
whofe exalted ftations gave them opporto^ 
nity of doing the greateft. harm, to ir. Not 
fword was. drawn in its fupport, nor hadict 
the rudcnefs of Arabs to praclife upon. Not 
darling pleafure, no choice fenfualitj? was tc^ 

ferved 
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fcnrcd to comfort its profefTors for the lofs 
of the reft. The ftrenuous affertors of 
Chriftianity had no temporal rewards to look 
for 5 no recompence to Ipirit them up under 
all the various difficulties they had to en- 
counter, but what was from above : they 
were not made captains of hundreds, and 
captains of thoufands. The more bold, the 
more indefatigable they were in propagating 
the doftrines they were charged with; the 
more cruelly they were perfecuted. They 
were fpoken. againft every where, they met 
with nothing but contempt, calumny, im- 
prifonment, and death in all its moft for- 
midable fhapes. Yet in fpke of all thefe 
difficulties, in fpite ^of all oppofition, fo 
amazingly did this religion flourilh and pre- 
vail 5 that in a ihort time princes became 
its patrons and proteftors, and queens its 
nurfing mothers. And at this day the 
moft polifhed parts of the globe, however 
loofe particulars may be in praftice, pro- 
fcfs Chriftianity. . 

From 
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From this rcprefentation ntide and impaf**^ 
tid, I think it evidently appears, that there 
arc certain criteria by whlcih a real Inlj^irjl- 
tion may be diftinguifhed from all falfe pre-* 
tenfions to it j and that the Infpiration of the 
apoftles of Chrift doth in every circumftance 
ckadtly coincide with the rules for this pur- 
pofe eftabliflied. If from hence we turn our 
eyes to the impofturesof an eminent pretender 
to divine Infpiration; we fliall find, that a ge-* 
neral defeftivenefs in every rule above laid 
down abundantly proclaims the falfity of fuch 
his pretenfioiis.' .Confider the cunning infinu- 
ating Mahomet, making his religion fubferve 
the moft ambitious views ; engaging in hU 
projefts men of equal art and fubtlety with 
himfelf, and rewarding their faithful fervicei' 
with temporal honours and wealth : Confider 
his ridiculous pretences to mira(:les unat- 
tefted, and his final appeal to the fword for 
convidtion ; and laftly confider the nature 
of his doArines, which not only permitted, 
but evect enjoined the the iiioft inordinate 
N ftnfualitics 
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fenfua4ities : and fi^qm hcw^ m^ ^ c^l- 
levied the very great diitii^^^ that ]fcg bfi^ 
tween real Infpirati^ ^4 ^ ^^ prcfenr 
fiooii tp it. 

. Repr^ent to ypurrdve^ on the Qt^c^r liand«. 
the religion of natiure, the darling idol of 
the Dotj^t •, lee 1^ px^n^inghUnfelf tp the 
ftump of a tree, and faying to ^ carved ftooe» 
Thou art my God: attend h^ votaries to 
their religious cer^jnonies^ and you ^U 
find a^cd tb^re the grojQ^ft ol^icemties ; ap^ 
proach their altars, and yoy will find them 
ftained with hiunan facrific^ ; you will find 
throughout the v^rieft works of holl done 
luider a Ipliad pretence of pH^ing heaven: 
and from henec ncuy be leaj:ned the very 
great neceffity there wa& fgr a reveUtion^ 
Let the man of re^fon think hi^y as he 
will of this primciple ; yet tljefe lyere the 
wretched effedls of unafiifted reafon/ And 
if modern Freethinkers have fcen more 
deeply into^. and ai:gU!f d mpre cpftCiftently 

' upou^ 



upon iiB^ous matters t^ati ti^t^MkM h^ 
then^ did ) tbey can j(uftlry afcribt cfaU tQ nPr 
tiling, tnic the Arong £gjht6 /ivhick Cluifiitf 
mty haili tj^flefted on the fub)cfi:4 ^ . ' 

* TdoMdtide r^eiiefacts.iiviiik ajfiqi&italitt^ 
fleftion, fince God hath gracioufly conde- 
fcended to afford us fuch a light, how carl 
we pay too great attention to it ! With what 
profound reverence ought we to regard the 
precepts and do6brines, that Chrift hath coni- 
mitted to us, the lively oracles of God ! 
Blinded by ignorance, or prejudiced by ouj* 
lufts, we may cavil at the doftrines,' and re- 
fufe to obey thofe precepts ; but it is impof-* 
fible that we fhould either amend the one, 
or better ourfelves by refufing obedience 
to the other* We may torture and wreft 
them i but we are forewarned, it will be td 
our own deftni£tion. Let us rather with 
open hearts receive the religion of Chrift 5 
not'barely as it is a national religion, though 
with honeft men that would be a motive for 
N 2 acqui* 
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acquiefcence in it; but as a reli^on moft 
unetnbarrafled with difficulties, fnoft pure, 
Aoft (>crfed : a revdIatioQ moft ftrongly coi»«* 
firmed by unbiafied reafon, moft pregnant of 
bleflings here, and exhibiting to us the no- 
bleft profpeft of eternal happioeis hereaften 
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Dc STATU PAkADISIACa.. 

C O N C I O III. 

I 

ECCLlJg. Vil. 30. 

Hoc tantum iteveni ; quod Bens homines per- 
feffos. creavit4 iffi Miem roHsHfUa fkri- 
twf HfveffttMHt. 

TEKRARUM He rtoftet otbfaf, ft 
quicqtrid irf orbe virtt, quicquJd trf- 
tt2L hujuTcc mundi fines aut oculus iflfe-' 
qtir, acut mdfts def)rchehdefe pdfitj DeuiA 
6ptimuth maxiftitm argtiit : tantaf fa!pienti^, 
tatitat ubkjttc patct Potcfhtiat, O orbdta foeKl- 
N 4 ccm. 
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cem, iummi ardficis, omnibus abfolutum 
numeris, opus ^ cui herba quaeque Ieviflima« 
cai quicqtiid avtum pecudumque ufquam in- 
^emcur, aut pukhritudinem aut ufum fup- 
^ctit ! O homipum fDeliciflig^urrf genus -, cyii 
tot utilia, tot perpulchra ierviunt ! At longe 
alitcr fc res habet : tot tamque praeclara ct 
benpToIentiie it fapientis D^ arguii|£nta oia- 
lum multiforme inquinaL Morborum nu- 
meroia cohors, nec arte npc jne^ciiia dep^- 
lenda, humana corpora obfidunt; animos 
pravi afie£his ^dpyurpant : dijrA adeo lege, 
viyitur, ut faEciJimus ille^ qui minus mi/er. 

Quo fonte derivata malaha^) utdicun* 
tur, tarn naturalia, quam moraiia, vitam Jiu- 
manam miferiis aerumnifque obruerunt : quo 
^£lo hpmiiics fopHcitat? excideruiit, quop 
^licitati pcrcipiendas in luceni ^yocayit 
Pcus ^ et c}lim et nunc temppri^ v^rie con- 
tendifur : nodus hercle Dep vindice dignus. 
Hinc alii, qualcs funt Manichaei, omnipo- 
lenna Dei 4^g^!^> dsemonem altermn, po<^ 

tentem 
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tentem quijdem fed malefuadum etmakficum 
fingunt : cui prdims perturbatio cordi eft, 
Quodcunque boni aijt cxcogitavit, aut effcr 
cit Deus ; ut hoc inqiuinct, illud w miffum 
feciat, hie malpfum ppifex pro viribus uf- 
que lab^rat : et; artis chymicae ratione quad 
inversa, ut ex optimo quoqup malum eruat, 
huic labor atqui; opus eft. Alii potential^} 
Pei fpmipam tSp agoofcunt, providentiam 
ejus pmnipp tollunt : Deum talem defignant^ 
cujus majeftati rerum humanarum modera- 
fnen ne minime conveniret ; cujus fcelicita? 
i)e perfe<5ta et continuata fieret, hujusmodf 
cqr^ quam maxime pbftarent. " Eft na* 
tura Dei/' uti ab lis fidam, uti a Lucrietiq 
depidam accepimus, 

f* Semota ab npftris rebus, fejundtaquc 

- longe, 
f* Nee bene prpmcritis capitur,' nee tangl- 
V tur ira." 

Ips|^ Dei exiftentia fublati, npdum alii au- 

dacite 
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daciter reMvertlnt. Si Dcus fit, flcut hi 

rariocinanttir, ab optribui ftx\i tar fflalam 

baud procul amovit ? aut ncquivit fane, atit 

noluit. Yel poteftas ejus, vd benevotentii 

eft finha : Ens vero, qiioquo mode firtitum, 

nequit cfie vcrc et abfdlutc Deds. Katioel- 

nio igitur fi huic afftntiamur, rerum lucidui 

ordo nullo tfloderamitic certo getitur-, fed 

fors omnia vcrfat. Klifcc variis de vt\i\i orf- 

gine hypcthefibus accedit altera ; qu^ nactr- 

ntn httntanam tta cfle cdmparatam affif itiat, 

tft a malo feparari et fe|imgi httmanitatis fbrs 

dmnino nequeat. Vert fpecie adeo inani de- 

linitis malum quafi de eflentrS hominrs ef!e vi • 

dctuf; etcriminaquaeqtic^iiiifericordil^pDrius, 

quam poena digna putantur . Hinc, nCfti mt 

malum! fed memiferum! clamare quifque in 

profflptu habet : hinc neminem con^tentem 

habemus reum ; dum peccata quilque non fua 

deflet, fed qu« bumanfli pamm carit natora. 

Hominum vero crimina in naturam huma- 

nam dum temerc transferant j ne in autho- 

tem 
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prtrtWuar tWIms jam praetefftrttos, «df rcfeJ- 
Icndam hanc p€)fl*rtofc«, qfwfppe quab necr* 
tericis quibufdam praccipue arridet, fentea* 

Hominum genus e creatoris fummi ma* 
(mtls,' ' f^dtO' zpptvtM tttsffij MCCt iirtpotcns 
ftch^'be^tiaqticr rrrtxtdi," ttdcor itnpcffedhim 
cvJWBBfe finguittr htrjtifcie- fencc i itl ae propugna- 
tores ; ut innocentias perfeftae et foelicitatis 
k^tts'nec ftxctk tmqwfm, «cc fore poterit. 
S^ r&o Mbfew de Statu Paradffiaco, atque 
irtrttytuifti" editricoftrrtt de act ate ^Dcrrel, fcriptis 
qtrtcl' Teti ntnt $ pnifcfftphofctnt tltcftutrt hy- 
pmhcftt reipsft rtfelfiwr: et, fatfecitiir fuf 
fundamine fublato, quodcunque fuper extru- 
itiir cailiun ruit. Statum igitui; naturas ta- 
mfcmim c€ foKcitativ cffr Harom^ sic fdn€ 
Ufi lifeatuin hominum genus onm flora- 

iffe, 
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ifle, hie in condone contenditiir : cujus tii* 
I^fidtcr divife hcc iHMrma fenr^itur. 

Quiddehominum condidone primi, mun- 
di arute, in ikcris fcripturis traditum accepir 
mus, primo ezponendum eft. 

Audores profanos, turn poetas, turn phir 
lofophos, cadcm fufl^agantcs dcindc proferam. 

Hasc tandem dogmata de Statu Paradifir 
aco, ab antiquii&mis fcriptoribus tradita» rar 
tioni efle confentanea tertio comprobabitur. 

Sermonis itaque hujufce pnedidam mihi 
feryanti normam, quid de hominum coiidi- 
tione, mundi setate prima, fcriptura (acra 
tradit, prim6 inveftigandum eft. Fabricar 
tionem ^nfuftm depingens Mqfes % haec re- 

* In ifta narradone quaedam efle parabolical non* 
nttUi exiftimaiit : alii etiam fennonem totam exemplar 
artificiofum efle volant ad ret irerascxplicandat; nempe 
naturae prims flatum Paradifiacum, & ejnfdem de|;e- 
aerationem, aecnon hunani generis nofitatem. Alii 

qnafi 
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fert ; *•: Dcus omnia, qusecunque] fabficavc- 
rat, zfydAt i et tcct omnia bona :" omnia 
nempe ad aflequeftdiim finem, cujus gratis^ 
ctieabancur, in fe &€ poteftatis habuerunt. 
Innocchtiam priiftc^vamy et mali origineni 
hiftoricas idem divinus pland et enucleate 
exponit. Porro ratio ritse, quam parentet 
primi agebant, morum fimpiicitatem ct fe- 
curitatem ab innocentii omnino ortam, hif- 
ce verbis tradita, luculenter defignat. ^^ Am^ 
bo erant nudi Adam et uxor ipfius, neque 
iHos pudebat.'* * Naturam nempe ducem 
et magiftram fecuti» nee labis ullius con^ 
fcii, nulla veftiam involucra quaerebanti 
nequc i» vitio fuit nudity, dum imago ifta 

quafi hiftoriani fiunma fide dignamy narradonem totam 
fenfu omnino ad literam expreflb comple&untur. Expli- 
cado quasnam fit veriffimay hie loci oon inveftigandum 
daco r talem, qualis coktenditur, exddfle ftatum, de-> 
generadonem poftea condgifTe^ fentendas utriufque 
propugnatores pariter agnofcunt. 

* Hiftorid facri fentends iiti hsec Platonis confera^ 
tor. Vvfjum h *at afr^ttrot ^^avXamf ret w6>^ tn^ 
fA0rro> m ym^ rm m^ iivtmc «MiVfr nifx^tv* 

Dei 
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Deii ^^a humana elucefleos, pecaifoo inu- 
inioata ftetk. N^U£ hi« iblis clauibiis Suh 
tfis Paradifiaci dogina iAokiuir;. . kriptum 
facrU e»%fpue» feoteniifp glia? pro^ppni ;p9r- 
^ty qua? creationis m^n^M^^km$ ficut 
a McKfe craditam accepimw, Aoa ibluipifi^* 
pucfc, ied pla^e SL^rmu^ naturas, hu^^fi^B 
perfe^kmem, (atis argidunt* Iimocent^ trt 
foeiicitm^ prtfoorum pfiFemumfickm^pudJa'^ 
d^os ^moftamvaluUfe bine pnectpuc Uquet i 
quodApoitolidcfoiteiftabeMa, tnadittonibm 
iu:cept&, Mc^e Iwukatcr expQ(kl» plppbe^. 
tiMmm tpoaim mvmH.mn obfctit^, dubi- 
lanttrr, ct quafi ainbagib«8i, iumma vcni 
cum iidticia ioquimtur: (quippc quod pro 
ccrto ufque habcbatur. Sententias hue fpec- 
tantcs, in novo foederc paffim difperfe, ut 
pluritnas omittam -, haec PauU verba excm- 
plum ampliintnum pncbenc, ^^ Sictit uno 
homine peccatum in mundum introivit, mors 
quoque peccati causa, &c.". ac in eodem 
capite paulum infra, ** ficut hominis tinius 
inobedientia plurimi fiebantpf^ccatores^ &c/' 

Quibus 
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Quibufi ex cUuiuUs Apoftolum, « futis&c*- 
tionepo Chrifti pRiWft ccnnplcQi omnia aetatia 
homines prpUret, Jfeplicitatb prim© jaftu-. 
ram nw modo mi^i^ ^t. j^mplicit;^ affirmare 
qpnftat J hoc varo ex: ^gm«tc> qwafi re cog-> 
nita. et univerfum cooc;^ poiitc^ ad aliat 
probatioties prpgredki)r. Sed in re apertiffiw 
m^ diqtius cur imtno/andum ? Turn fodha* 
citatem primasvam, Dim faclkkads iftiu^* 
j^uram, fcriptura faor^ fi alibi ufquc tace^: 
r^^ ad utramque probandam pr»}t£tas &ist 
Ql^uful^ abundf fuHkivi^^y €t quafi vim \^n 
beat demc>iiftratioBi&, St^ciitetttias ergo iaprm 
q^mqrat^^s haBC, de qva jam concicasaniiiir^ 
cliaudat* " Hoc taatvMw inveni, quodiho^ 
miaes perfe£koa efl^xU Devisi ipfi autemr 
icatiocinLa. plurima iaverxfron^-** 

^Cla^ifi^Us ifti;^ catteriiqi^e pltarisus, qua^ 
idem fpe(3;ames, in fcripturis facr« iftrew- 
untUFs fibi inricem coUatis^ haec dogmacai 
fummatim exinde fequi habentur. Mwdi 
origine prima homines, uti alia fingula fapi- 

entiflimi' 
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endffiini et omhipotentis aO^ris opera, |)er-' 
fcSA creabantur. Appetitus fingulos, 9/i 
fislidcatem affiquendam, ad promo\rendam 
Tirtucem unice Q)eftaht^, et mutik> et ami- 
ce confpirantes^ ratio gubematrix sldtniiiiftra- 
Tit. Satis et ad fotflicitatem et ad Virtateni 
valebant : dum hanc excolant, ilia fruuntuvi 
hic Iss^ ilia amittitUF. Libera bene beatd- 
que Vivendi datur poteftas ; nulla imponitur 
neceflitas : cuique incoa&a fua ftetit voluntas. 
Minus morig^ros denique fe prxbuerunt^ 
knpeiium Del repugnarunt, juflaque detrcc- 
tanint: Inobedientias iuse pxnas luebant. 
Hinc malum oritur; ct vires acquirens eun- 
do, long^ lateque ingniit. Hoc fontc deri- 
vata^ clades omnigena ubique diSuncUtur^ 
hinc, quicquid vitam humanam miferam atlt 
infuavem rcddit, quale quale infit amari, id 
totum accipit ; ferofque in nepotes defludns, 
contagii inftar, natumm humanam commu- 
taffe videturj immo, fi fas fit vera loqul, 
commutavit. 
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Senfu fcripttirsB facrse de prim& hbminum 
condition^ ita breviter eicpofito •, quid de dk- 
dem autores profanl confcripferunt, fervato 
prQp6fito, proxinlc inveftigandum eft : re-» 
rum enim antiquiffimarum, quse in literis 
facris contincntur, hiftoriam, quamvis pie- 
fumquc obfcuram, apud omnes gentes rc- 
manfifli coftftat. Cumque concionlsJitoftrsft 
norma claufulas ex fcriptoribus ethnicis plu- 
ses, qUam in hujufce generis fcriptis com- 
merndai: ufus, proferri poftulet 5 apud hunc 
confeffum me excufatum iri fpero. A phi- 
lofophis igitur ac hiftoricis, quippe queis 
rnajor quain poetis fides habetur, initium 
fomendum duco. Quos inter prftcipuus Plu* 
farchus, jphilofophus idem ec hii^oricui, rt- . 
gionis'cvijufdam, hotis Para<iifi diftindtse, no- 
mine infularum beatarum defignatae, defcrip- 
tioncm* exhibet; cui orbis terr^rum porti- 
uncula omnino nulla nunc temporis convq- 
nit *. " Imbres, intuit ilkj rari et amseni 

* • Ofififoiq h X^f**9m ftfvi^otf ^9rafMu r« ^ ff^i^tvK 
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hk kci deddunt ; dum venti molliter ipiran^ 
CCS, ct rorc quafi alati, infulam pervagen- 
tor: qmbus cfficitur, ut ftudip. et laborc 
nullo diciti, omnigcnae herbs fruftufi|ue ju« 
cnndifliini fuapte nafcantur." Defcriptioni 
huic fcntentiam proxime fcquentem hiilori* 
cus infuper addit. ** ♦ Adeo ut fides ufque 
ad barbaros perlata firma eft, illic campos 
cfle Elyfios, et beatoram fedes quas Home* 
nis decantavit." Hinc de Paradifo, five 
beatorum fede quid fenfit Plutarchus, quid 
etiam barbari fenfere, liquet. 

Eadem fere, quae de infulis fortunatis 
Plutarchus, de infula Toprobana aflerit Dio- 
dorus Siculus : hoc infuper addito, nempe 
quod hujufce regionis incols expertem mor- 



Plot, in Vit. Scrt. 

• Slart fAtxS^ rut Setfici^m ftt^^dw flrioTir %ffjQJ^» ««- 
ToG* T» %iKuah9¥ Tij^vy ic«» my tmt ivJIpm/aoiwv eixn^iyy n* 
Of*«^( viijno'if. Ibid* 

borum 
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benim vitiun agebant. Nee prsetermittendiifc^^ 
4wiCo;«i9Uod de morte Tobrobanitarum hifto^ ' 
riGusidem- traditi utpote fententiam haud 
omnino ifti diflimilem, quam fcriptores' 
quidam- Cbriftiani de morte, vei potius c> 
vita excelTu, in ftatu paradifiaco fi hominci 
uftjue permanfiflent, ftatuere.* ** Duplex.> 
apud eos nafciturv herba ; cui, fi quis indor-i 
ip^it, cruciatiis omnis[et doloris cxpertcm' 
mors grata fuavifque fupervcnit." ' Sententia* 
iftaDiodori Mofaicaetfr^wb 'i^i/tf explicationen)^ 
fortafle vcriflimam prabbet; qiiippe qua ab. 
origiiie narratio ilia primitus derivatur. Mors,* 
fi hiftorico facro fidemr habeamus, non hu-. 
manitatis conditio, fed peccati poena, planar 
conftituta fuit. Arbori vitae igitUr taleni! 
quid vetat ineffe vim, qualjs fru^m ejOs» 
gullanti tranfitum facilem atque fiiavem a4 
immortalitatem eoriciliaret. 



wj««ii. Dkxl* Sic. lib. 2. . ^^ 

O 2 Paradifum 
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Pitfadifum quendam in Africa fitum Pro* 
cofnus fiogk^ foQtibus amoenis irrigatum, 
fylris ornatum, yiridantibus ufque, quseque 
ufque^dulce redolebant: dum aerem tepen- 
tern frigiduli ycnti continud mulcercnt. 
Takm deniqe ftatum, quails hac in concione 
oontendituf, olim revera extitifle, non ibibs 
itttcr Hebrxos/ aut iEgyptos, aut Grsecos 
fides valuitv in idem confentientes IndcM 
<pioquehabemuft : quos apud Calanus Alex- 
andrum magnum* ita alloquens a Strabone 
idducimr.* " Tritici hordeique olim erant, 
ficut nunc pulveris, omnia plena; fontes 
quoque, aUi aqo&, lafle alii, alii melle, alii 
vino, nonnulli oleo flucbant : donee ob 'la- 
tietatem luxuriamque homines in contumeliam 
fefe twdiderunt. Statum igitur praefentem 

* To ira>Mio» vavr sjv a^fmnp kai «Aivp«y vXv^y XA^wt^ 

^' a^Xaly x«i o/Ab»w( «» /xir ^Xiro^y tu ^ o(yov> tim( ^ 
iXei*o0* vwo irXiK^nr? ' «* wO^MVOi se»» r^v^ ik' »C^» f|t- 

MM }^«i vrorov roy ^ler »9n}li»$i. Stiab. lib. 15. 

Jupiter 
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Jupiter exofus, omnia abolevit; ♦ vitamfue 
lahore degendatn inJiiiuiL^* Nemo, ut opinor, 
base legens, quo ex fonte manarint, diu 
dubitabit.. . /^^ 

Scriptoribus iftis, regionem natura plaixe 
candem, fitu Joci utcunque diverfam, defig- 
nantibus, philofophum gravem et inft^r 
omnium Platonem jam tandem fubjiciani. 
In dialogo ifto, cui titulus UoAir/xor adfcribitur, 
quippe qui, prooemium yeluti, libris fequen- 
tibus UoMTHOf juu f9iK»Y prsBponituT, de originc 
politias philofophus fule differit. Et, re alte 
riepetita, hominem a deo creatum conditione 
primum beatiffima et vcre aurca potitum efle 
docet, iEtatis aureas.ct felicis decriptioaem 
lecMdor appellat; traditionem aliunde defutnptam 
ifto nomine defignans : ne quis forfan pro 
figmento et fomniis quaii ^ixin^^nof narratio- 
nem habeat, Fidem ac authoritatem quam 
huic ftuSw conciliatam vellet, haec fua teftantur 

• Vid. Gcnef. Cap, 2 Com, 15. 

O 3 verba; 
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irtAa.* Ifta nobis tradidcrunt pritni illi 
•majorum nofborum, qui primam mundi rc- 
Vdutioneih pro»mc contmgebant. Horum 
fermonum tcftes prseconefque illi cxtite- 
runt." Platonics ifti prima^vas foelicitatis 
tabelle, coloribus^ adeo vividis depi£ta^ 
haud abs re crit paulo diutius immorari : in 
qua fi vcritatctn ipfam non deprehendamus, 
vcritatis faltem vcftigia nemo fere non ag- 
nofcct.-f- " ^tate ifta, nihil erat ferum^ 
neque alias alias animantes vorabant: aberat 
bcUum pcnitus atque feditio.— Deus ho- 
mines pafcebat ; ipfc crat et paftor eorum et 
cuftos : ipfoque eos regente, civitatum con- 

wvF, mt ^ itar ct^x^i ifvorro. rovrcjf y»^ ovrcn xij^xf^ tyi- 
fovO' ufAiv ru9 y^ytaf. PlatO IIoAit : 

f Ton ovx ay^9 oxiip, ourt aXX)jXA7ir t^u^au,- voXifAo^ ovx 
fyqpy ovh ^rouTiq Toflra^aflraF. — • ©lo? fyi/Aiir avrov^, avro^ 
tm^rartfy.— -Ni/bionio( ^ nefiybv, qroXinicti ovx «]0'ay.-»Kfl(^ov$ 

>0K« Fiat. Politic, torn. 2* pag, 271. edit. Steph. 
. :, ' civitatum 
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ftitutiones nuUac erarent. Fru6tus illis, et 

poma et fruges, arbores et fertile folum fpontc 
fuli fubminiftrabant." De Saturni regno alia 
plurimaphilofophus idem fcribit; qu« ftatuiti 
paradifiacum quam veriflime defignant. Alia, 
ut ipfe teftatur, innumera, et illis longe mi- 
rabiliora, ab ejufdem rei quafi fonte perma- 
nant : longinquitate vero temporis,partim funt 
exoleta, partim difperfa atque difljpata pertur- 
batc dicuntur. Defcriptioni illi uberrimae fi 
quid amplius deerit, quo Platonis fententia dc 
hac re plenius enitefceret -, T/fAa«, five ^dfu ^ffu^ 
dialogi, pars ifta, in qua de hominum crea- 
tione agitur, argumenta hue fpedantia am- 
pliffima prsebet ; ubi de mail caufa et origine 
argute differitur. Ex involucris tandem, 
quibus Veritas fere obruitur, hoc veri erui 
poteft: homines bene, jufte, et honeftd 
vixiflc contcnditur, dum in femet imprcflam 
del [imilitudinem puram atque intaminatam 
confervarent •, male vero, poftquam cupidi- 
tatibus craflis et corporeis femet ipfps invol- 
viflcnt. 

O 4 Ab 



2i6 C O N C I O III. 

Ab hiftoricis et philofophis ad poetas de- 
fcenderc, ac Homerum Elyfios campos dci' 
pingentem in primis audire, erit opcrae 
pretiHm. 

* Vitas hichumanae ratio jucundaparatur^ 
Nee fera ^tempcftas, nee nigri nubila casli 
Inficiunt aethram, tranquilla luce ferenam : 
Suaviter ail Zephyri fpirantes arva falutant, 
Et leviter ftringunt recreata filentia ponti. 

Quid de hortis Aleinoi dicam? nonne hi 
quoque ab eodem fonte derivantur ? Terras 
Phacacias dcfcfiptiones iftas conveniunt? Vana 
omnino fiftaque cecinifle poetam grex totus 
criticorum ncgat. Quo vero piftura ilia 
amceni, immo amdenitatis, horti referenda 
eft ? Nod, ut iidem fingunt, ad infujas At- 
lanticas; neque itiiquam regionum praster 

. * T« «^ ^Kfn Pyomt «^» tuA^tmoi^h 

Ov thftroif ovv a^' X'^H^^ voXt;;» cvrt tot o^tS^i^ 
A^* cut* ^tfv^to TuyvmuMTet^ amreti 

cam» 
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-cam, ab hominibus primis cnarratam, a pri- 
mis fcriptoribus depiiftam, praeter Paradifum. 
Genus hominum primigenorum decantans^ 
locum Homero jproximum Hefiodus fibi ven- 
dicat; ejufdem, ut aliqui volunt, ut alii, 
aetatis prioris fcriptor. 

* Tunc homines divum vivel>aat more ; neque illos 
Anxia curarum moles, operamque labores 
Laflabantf aberat morbus, triftiique Sene£hxs. 
Igneus aft oUis vigor ; ct dum corpore vires 
Regxiabant folido, convivia Iseta placebant* 
Mors fimilis fomno Aiit, atque uberrima telltis 
Omnia Jiberiiv nullo cogente ferebat 
In commune bonum, nee quifquam invidit habentL 

Nemo, ut opinor, fcriptorum Chriftiano- 
rum datum Faradifiacum plenius et melius, 

No^tj' arifTf 9Q96i9 xof oV{t;o(* ah n JiMXoi» 

Ti^orr* ir da^n}^(, Ketxtn tnro^^it avarra/f, 
Ornfstor ^' #( vwftf h^iM9m* to'dXa Ai wmrr^ 

depinixit. 
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dcpinxit, quam in iftis verlibus Hefiodus. 
JEtatem auream ab Ovidio in libro primo 
metamorphoQum exprcflam, utpote omnibus 
notam, praetermitto. Ncque de regno Sa- 
turnio tacct Virgilius. 

Ante jovem nuUi fubigebant arva coloni : 
Nee fignare quidem, aut partiri limite campum 
Fas erat i in medium quasrebant : ipfaque tellus 
Omnia liberius, nuUo pofcente, ferebat. 

Ad calcem libri proxime fequentis, fciUcet 
2di Georgicorum, hi verfus idem qiioque 
fpeftant. 

Ante etiam fccptrum Di^Sbei regis, et ante 
Impia quam caefis gens eft epulata iuvencis ; 
Aureus banc vitam in terris Saturnus agebat. 

En manifeftam ftatAs Paradifiaci notam | 

quum homines nondum animalium carne, 

fed foHs terrae fruftibus vefcerentur. Sen- 

tentiae iftae variae, ex fcriptoribus antiquis ex- 

cerptae, fuaviloquis hifce verbis Lucretianis 

jam tandem claudentur. 

lamquc 
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lamque adeo affeSa eft aetas, afFoetaque tellus, 
>Vix ammalia parva creat, quae cunfta creavit 
Ssecla, <leditque ferarum ingentia corpora partu. 



Praeterea nitidas fruges, vinetaque laet^ 
Sponte fua primum mortalibus ipfa creavit. 
Ipfa dcdit dulces foetus, et pabula laeta : 
QujB nunc vix noftro grandcfcunt aufta labore. 

Statum hominiim primigenium eo, quo nunc 
degitur, perfeftiorcm ipfe Epicuri difcipulus 
plane agnofcit, Neque ftatum naturse talem 
poeta ifte agnoviffet, nifi ut rem fide digniffi- 
mam : rem univerfa traditione acceptam, 
graviffimorum hominum audtoritate fanci- 
tam. Narrationes igitur iftas, quibus ipfe 
Lucretius fuffragatur, pro anili fabella ecquis 
ducet ? Scriptorem ilium, qui animum fa- 
bulis vanis arctifque religionis compagibus 
occupatum exfolvere pro viribus contendit, 
ilium inquam credulitatis arguere, ecquis in 
animum inducat ? De ftatu Paradifiaco qua; 
tot tantique fcriptores protulerunt, alii paene 
innumeri, fi res poftularet, et locus ferret, 

eadcm 
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cadem fufiVagantcs allegari poflent. Quid, 
ifta oirnia dc conditione hominum primi- 
genil pro figmentis poeticis habenda putabi- 
mus ? Nonne philofophos, nonne hiftoricos, 
viros cruditos graviflimofque in cadem con- 
fentientes habemus ? Singulos, fi non vera, 
certe verifimilia proferentes ? Singulas enim 
iftas de regno faturni, aetate aurea, et limili- 
bus defcriptiones, obumbratas quidcm et va- 
riis crroribus implicitas, hiftoriae Mofaicas 
veftigiis infiftere atque infequi nuUus dubitx>« 
Ab cxtrcmo fonte, nempe a primsevis homi- 
nibus derivatas, veriflimas aetatis primae nar- 
rationes accepit Noa: eafdemque, a Noae 
filiis traditas, pofteros accepiHe, haud minus 
conftat.* 

Tertio probandam reftat, ut hiftoriae iftae dc 
Statu Paradifiaco, a primis hominibus acccp- 

• Primam hominis vitam cum fimplicitate frnffc^ ct 
nudo corpore, docebant et iEgyptii ; undc aurea poc- 
tarum aetas» edam Indis celebrata, ut apud Strabonem 
eft. Grotius dc ver Rd. Chr. lib. I. Seft. i6. 

t£. 
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tse, fcriptoribus turn facris turn profanis con- 
firmatae, minime futiles efle et incptae demon- 
ftrentur: immo c contra, rationi confcnta- 
nea, natura humana digna, Deo optimo 
maximo digniffima effe hypothefis ifta con- 
tenditur. Omne ens, ut lo^ucmtur fcholaf- 
tici^ eft perfeftum : quo dogmate pcrfedtia 
relativa, non abfoluta, fignificatur. Quod- 
cunque a fapicntiffimo Deo creatum efty 
i^ omnibus numeris abfolutum creari ne- / 
ceflfe eft. Dum fingulse cujufque facultates' 
atque organa inopiis fuis fubveniendis, fuisr 
^ptatis potiundis apta et idonea, foelicitati 
propriae infcrviant, ad foelicitatem propriam 
aflcqucndam omnino fufEciant. Hoc expe- 
rientia docet omnium, qui in ftudiis hiftorias 
phyficse verfantur : hoc, quaquaverfum lumi- 
na circumferamus, adeo conftat ; ut fi Da- 
vidi liceat jure exclamare, * Dominej infa- 
pientid omnia fecifti :h2Lud injuria exclamatio- 
nem alteram fubjecit, terra^ Domine^ pkna 
eji benevolentid tud. O infcelicem humanas 
nature fortem, O homines infortunatos \ 

qui, 

/ 
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qui, hujuice orbis dominatores conftituti, in 
hoc orbe miferi foli deprehenduntur : qui 
tot animalium.principes, uniufcujufque fua 
quatenus poftulat natura perfefti, imperfe^ti 
foli effinguntur* Cuinam enim bono dux 
ifta et jucundiflima comes vitae, ut vane gar- 
riunt philofophi, ratio infervit: quaproptcr 
divina ifta aurae: patticula nobis concefla eft? 
Anne, ut perfedionis iftius, iftius virtutis 
apiccm.hominibusjoftendat, quern natura, Hu- 
mana nequit attingere j anne ob ea ut excru- 
ciet homines, quae hominum natura effugere 
nequit, commiffa ; anne ut mifei;os homines 
redd at ? Talia^ Domine^ frocul tibi Jihfint- 
conftlial aftionum. ergo humanarum modera- 
trix ifta conceditur, ut acftioi^.^^ movaXQ^ diri-. 
gat, ut appetitus cohibeat, ut vitam fuavem 
atque jucundam reddat. Ei itaque aflcquear 
do fini aut ftifficit ratio, aut non. Si nop, im- 
par eft fini inftituto ; ac homines, quibus 
bujufce finis gratia ratio conceditur, eatenus 
funt impcrfedti : Omne vero ens e manibus 
creatoris perfeftum evafit. Fini igiturpro-. 

pofito 
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pofito fufficit ratio : nunc autenf> ttmporis ra- 
tionem in finem iilam haud quaquam fufE- 
cere . cxperientia . quotidiana, teftatijr ; ergo 
olim fe rem ita habuiffe necefle eft. Atque, 
ex his ratiociniis fequitur, talem fuiffe pri- 
maevum naturae humanae ftatum, qualem a 
primis fcriptoribus expreffum accepimus. 

Quantum miferiarum vitam hominum ob^ 
fidet, neminem latet; ac praevidentia ipfa 
miferiarum quae eludi nequeunt, quas neque 
prudentia efFugere, neque ipfa virtus repel- 
lerc valet, miferias graviores reddit. Fera- 
rum vita. in malis verfatur; illas vero nee 
praetcriti recordatio, neque timor futuri ex- 
cruciatas tenet; natura illis largita eft ju-* 
cunda oblivia vitae. Aft morbi, dolores, 
mors, et pallida malorum cohors, non modo 
hominum veftigia comites certifTimi infe- 
quuntur, oculis autem continup obverfantur^ 
et mcntibus quafi inhserent. Et fi partem 
alteram vitse humanae contempleris, certa 
homines ne minima quidem voluptas manet. 

Hoccinc* 
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Hoccine vcro creatoris bencvolentis, hoc- 
cine eft Dei optimi maximi; ut animantes 
crearct, quas magna et plurima ncceflario 
premunt mala ; quarum vitas voltiptates par- 
vulae tantfim, breves, et fortuitae mulccnt ? 

Quid, nonne haminis vita, affecftibus Cum* 
ratione helium civile gerentibus, certaminc 
perpetuo verfatur? Meliora laudarc ^tquc 
probare, deteriora fequi, humanum. "eft, 
Spcs, Timor, Ira, Grex totus affedtqum 
«7«^|/fltr ciens, viciflim dominatur ; dum ra- 
tio, gubernatrix veluti timida et pufilla, fer- 
vis iftis rebellibus politiam hominis internaih 
adminiftrandam tradit. Facyltatum illam 
hamanarum dominam et reginam, quid vc- 
rum eft atque decens, monentem homines 
male adverfantur : iis, prava jubentibus, au- 
res faciles prsebent ; quodcunque mali coii- 
fulunt, obtemperare heu nimis parati ! He- 
befcente denique et quafi defatigato appetitu^ 
torva afpici redit ratio ; deliftique eos tuna 
fero pudet, piget, poenitetquc- Quid multis f 

peccarc 
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Peccare, et poenitere, atque iterum pcccare, 
vitam humanam mifera viciflitudinc diftin- 
guit. Pifturae veto humani generis ifti ima- 
ginem alteram et longe diverfam conferre li- 
ceat : hominis imaginem, innocentiae et fee* 
licitatis compotem. Corporis atque animi 
vires puta apte amiceque confpirantes : men- 
tern fcientia omnigena inftruftam ; arbitrium 
voluntati Dei infervicns; appetitus congrua 
et confentanea quaerentes, afFedus denique 
fummiflbs et rationi obtemperantes : faculta- 
tibus humanis ita ordinatis (et facultates rede 
ordinari quid vetat?) Harmonia Platonica 
inde fequitur, hinc Mofeos Status Paradifia- 
cus : hinc aetas aurea poetarum. 

Perfeftionis iftius apicem, in qua homines 
primitus creari demonftrat ratio, ipforumque 
conditionem, quam experientia hodierna pro- 
bat, qui perpenderuQt philofophi, tantae mc- 
tamprphofeos cauf^s hinc et inde quaefive- 
runt. Mutationem ipfam nemo fere dubita- 
vit, caufa ufque latebat. Nodum iflum re- 
P folverc 
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folvere, nodum hercle Deo vindice dignum, 
vcritatis fons et principium Deus ipfe dig- 
natus eft : Nubefque inttr et tenebras^ qua ob- 
vohunteumj aquitatem et juftitiam folo ejns inji- 
derey demonftravit. Et ecquis adeo iniquus 
eft rerum acftimator, qui oeconomiae divinae 
cxplicationem talem nullius ponderis iut ufus 
leviufculi pendit ? At nihilne intereft ut dt 
Deo ct nobis ipfis refte fentiamus ? At ni- 
hilne intereft, ut nobis innotefcat, quam ob 
culpam in hunc mundum, veluti in carcerem 
Deus homines relegavit : Miferiis innumeris 
obfitos, fcelicitatis verse vix umbris releva- 
tos ? Haec denique nefcientibus, foelicitatem 
corum futuram ccquse arguitienta nobis com- 
pcrtam facient ? Si hie mifer fim, et id unde 
fiat, nefcio ; quo me fciam non pofthac quo- 
que miferum futunmi? Dubitationes iftas 
curafque follicitas, quibus tcnetur quifque 
cui fua foslicitas cordi eft, Deus jam benigne 
diffipavit ; et formidinis loco fpes novas fup- 
peditavit, Verbum Dei, in quo rcteguntur 
arcana, mundi ab origine prima caligiflofi 

erroris 
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ferroris nebulis obvoluta, in quo folo falus, 
in quo folo Veritas deprehenditur, animofa- 
cili gratoque amplefti noftrum eft. Hoc 
duce ufa, vires novas ratio depromet ; quae 
fi male faftidiofa duccm fequi dedignetur, in 
crrorum turbine tumultuanti ilUco immergi- 
tur : quo fit, ut nihil fere adeo abfurdum 
inveniatur, quod non aliquis ^oKoy\iy7Jk,f nof- 
tratum affeveravit. 

ERRATA. 

P. 5. forStigwati/esrezd WStigmatiTcs 
P. 21. for /bat h read that it is 
P. 61, iot rt\vru}cr'^ read— TtAet^T^;^ 

P. 214. fovmi\wruan Te^d rtXivruari 
r.zig. totqf4gtaqi read efc^tagi 



FINIS. 

P- 199, for Ecc/mj read Eccks — for Raiiccinia 
^-^invtntrunt^ read hwtnta qu^efivtrunU 
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